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CHAPTER I. 
^Ite CItmtian gLztxctz attb iisi ^tibiizQta 

" Question. — What is your Name ? 

*^ Answer. — N. or M. 

" Question. — Who gave you this Name ? 

*•' Answer. — My Godfathers and Godmothers in my Baptism, 
wherein I was made a member of Christ, the child of God, 
and an inheritor of the Kingdom of Heaven." 

THE question, "What is your Name?" is not asked 
at random, for the sake of saying something to 
begin with, or as it would be asked by a person who 
was inquiring one's name for the sake of information.^ 
The Prayer-Book at large is written in cautiously 
exact language ; and the Catechism more particularly 
so, because it is intended to be a compact sunmiary of 
fundamental principles respecting the Christian Faith 
and the Christian Life. Hence the words of the Cate- 
chism should always be used and interpreted with exact- 
ness and precision. 

§ I. Tke Christian Name, 
In former days English people in general had only 

1 The " N or M *' of the answer is taken from the old 
Latin service books, in which " N " stood for " Nomen," and 
" N N " for " Nomina." In old EngUsh writmg the # # 
was abbreviated into a form which came to be represented 
in printed books by M. *'N or M'' therefore stands for 
" N or N N," " Name or Names." 
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as JoltBy Thnmas. Marj, Flriaheth ; and 
^bej were faitfirr ksovn br titexr ocTTrpatioQ or some 
ccber ifl^f riM i wr " word, as *^ Jobn tbe Smith,* '^ Thomas 
die FnZfex/* ''Walter (or Wat] Ae Tiier,' the women's 
names Ibflowing those of their hnsboiidsw But the 
r^Tiies of tradeSy Ac, dms added am to the Oirisrian 
Xames' hajre g r i dnally l i e < -ii in r permanent ^ Sur- 
names •* and so, now, ererj person after infuicy has 
two namrs (i] a Christian Name, and (2) a Sur- 
name. 

The Christian Name is used here becaose the Cate- 
chism concerns ns as Cfaristian& It is so used also in 
the Service for H0I7 Matrimony, because that is not a 
service for die mere legal onion di two persons as 
crrir^ns <tf this wodd, but for their spiritual union also 
as Christian dtirens oS. God's kingdom. It was also 
used in Confirmation until AJ>. 1552, die Bishop say- 
ing, '^ N, I sign thee with the sign <tf the Cross, and lay 
my hand upon thee in the name oS. die Father, and of 
the Son, and of die Holy GhosL Amen.'' 

The Christian Name we receive at our Christening, 
or Christian-ing, or Baptism, or New Birth. It is 
given, not inherited. A new name given to us because 
we then become something new. 

Any first name by which unbaptized children or 

Registradon P^TSons may be called is not really a 
of birth. Christian name, but only a convenient 
substitute for one. 

Any such name given to the Registrar of Births does 
not thus become a Christian name. By the law such 

* " Supra Nomen," or " Sur Nomme." It also coincides, 
accidei»tally, with "Sir" or *^ Sire-Name " the paternal 
name. 



a name ought not to be given in to the Registrar at 
ally unless the child has been baptized. 

It is best to have the child baptized before it is 
registered, that the Christian Name may be honestly 
placed on the Government, or Civil, register, as well as 
in the Parish, or Church, register.' 

The Christian Name is given officially by the God- 
fathers and Godmothers, or one of them, when the 
child is baptized, though it may have been chosen by 
the parents. 

It is given by them because they represent the 
spiritual guardianship of the child on their own behalf 
and that of the parents. 

It is given in Baptism to indicate a new condition of 
the person receiving it ; (i) in the person's state, and 
(2) in the person's relation to God. 

* The law respecting this subject is as follows : — 

1. Every Registrar is requir^ to inform himself carefully 
of every birth that shall happen within his district, and to 
learn and r^;ister the particulars of it as soon as he con- 
veniently can, without fee or reward. 

2. The Father or Mother of any child bom, or the occupier 
of any house in which it is bom, may within 42 days after- 
wards give notice of such birth to the Registrar of the District 

3. The same persons must, upon being requested to do so 
within 42 days after the birth, give the information required 
by the R%;istrar. 

4. After 42 days a birth can be registered only on pay- 
ment of five shillings, and even then with some difficulty. 

5. After 6 months no birth can be registered imder a 
penalty of;^50. 

6. The name given in Baptism may (within 6 months 
from the time of registering the child's birth) be given to the 
R^strar, and if so given within 7 days of Baptism the 
R^^trar is required to insert it in the Government Register, 
on payment of the fee of one shilling. 

[Act for Registering Births, &c., 6 and 7 Wm. IV., Cap. 86, 
Ckiuses 18, 19, 22, 24.] 
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There are examples in the Holy Bible of new names 
given in connection with a change of spiritual cir- 
cumstances. 

Genesis xvij. 5. Abranis name was changed to 
Abraham^ and Sarahs name to Sarahy when God 
made His covenant with them that the Lord Jesus 
should be bom of their family. 

Genesis xxxij. 28. Jacobs name was changed to 
Israel when he wrestled with the angel and saw God 
face to face, and when it is probable that the covenant 
was renewed with him, which had been made with Abra- 
ham. 

John j. 42. Simotiy son of Jona, had his name 
changed to Cephas or Peter when he was called by our 
Lord to be His disciple. Compare Matthew xvj. 18, 
where our Lord again refers to this change of name. 

Acts xiij. 9. Saul was " also called Paul" after his 
baptism, but there is no reason to suppose he was 
called so previously. 

Above aU, our Lord's human name, commanded to 
be given to Him nine months before His birth, was 
e^ven to Him at His circumcision, " And when eight 
days were accomplished for the circumcising of the 
child, His name was called Jesus, which was so 
named of the angel before He was conceivea in the 
womb." [Luke ij. 21.] So also St. John Baptist, 
[Luke j. 59.] 

God has shown that such names, so given, are of 
importance, (i) by choosing them, and (2) by their 
special meaning. Thus " Abraham the father of many 
nations," which he was to be as the father of those 
nations who become Christian, because he was the 
forefather of Christ : "Jacob"— a " Prince" prevailing 



with God and man : " Cephas " or " Peter" — a " Rock* 
because the faith which he professed and was to show, 
was to be the foundation on which Christ was to 
build His Church. The Holy Name of jESUS = Sa- 
viour. 

Christian names, as such, have a significance. For 
they are a sign that those who bear them are, (i) 
Followers of Christ. [Acts xj. 26 : Acts xxvj. 28 ; i 
Peter iv. 16.] (2) That they are "members of Christ, 
the children of God, and inheritors of the Kingdom of 
Heaven." 

They ought not to be given lightly, irreverently, or 
foolishly. It is better to choose those that have been 
generally used among Christians. 

There are three ways in which Christian names may 
be reverently selected, (i) For their meaning, such as 
John = the grace of God : Theodore = the gift of God : 
Samuel = asked of God. (2) As the names of Old or 
New Testament Saints, such as Joseph, Hannah, 
David, Thomas, Matthew, Paul, Mary, Elizabeth, 
Martha. (3) As the names of saints and worthies of 
later days, such as Agnes, Helen or Ellen, Lucy, 
Theresa, Edward, Alfred, Arthur, George, WillianL 

If a second family surname is added, an ordinary 
Christian name should always be given as welL 

Christian names should never be given to animals, 
for they are too closely connected with Baptism and 
the Christian nature to permit of this being done 
without irreverence. 

The Christian name is, in some degree, a reminder 
of the name of Christian, and the name of Christian a 
reminder of Christ. Some degree of that reverence 
towards it is therefore to be shown which is to be shown 
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in its fullest degree towards " that worthy name by the 
which ye are called." [James ij. 5.] 

It is also a type of that " New Name," which is to 
be given to the redeemed in heaven : as spoken of in 
the Revelation, '' I will give him a white stone, and in 
the stone a new name written which no man knoweth 
saving he that receiveth it." [Rev. ij. 17.] "And I will 
write upon him my new name." [Rev. iij. 12.] " I will 
write on him the name of my God." Idtd. " And I 
looked, and lo, a Lamb stood on the Mount Sion, and 
with Him an himdred and forty and four thousand, 
having His Father's Name written in their foreheads." 
Rev. xiv. I. 

§ 2. How Children are made Christians. 

Persons are made Christians by God's work co- 
operating with the work of the person who baptizes. 

The person who baptizes either dips the infant or 
adult to be baptized in water, or pours water upon him 
or her ; and while he does so he says, N. or M, " I 
baptize thee in the Name of the Father, and of the Son, 
and of the Holy Ghost," according to our Lord's com- 
mandment in Matthew xxviij. 19. Such was "my 
Baptism." 

By this outward act of the Priest or other person 
who baptizes, God makes the person baptized "a 
member of Christ, the child of God, and an inheritor 
of the Kingdom of Heaven." 

§ 3. Membership in Christ, 

A " MEMBER " is a living part of a living body. 

Members, such as arms, hands, feet, for example, 
live by the life which they derive from their union with 
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the body to which they are attached, however com- 
plete they are in themselves. The expression is a 
Scriptural one. In i Cor. xij. 27, " We are the body 
of Christ, and members in particular ;" that is, all we 
together make up the body, and each one of us by 
himself is a member. 

Scripture also teaches that we become so by Baptism. 
In I Cor. xij. 13, 14, " By one spirit are we all baptized 
into one Body .... for the body is not one member 
but many.*' 

And also that this body is Christ In i Cor. xij. 12, 
" As the body is one, and hath many members, so also 
is Christ ;" and Eph. v. 30, " For we are members of 
His Body, of His Flesh, and of His Bones. 

We cannot imderstand how we can be members of 
Christ. But since the Holy Bible teaches us that such 
is the case, we must believe it as a truth. A truth 
which we must believe without understanding being 
called a " mystery." 

The result of being made so is intelligible, partly 
from analogy, and partly from the statements of our 
Lord and His Apostles. For 

Natural members live by union with the whole body, 
and through it with the head. They are chiefly 
dependent for life on the head, without imion with 
which by means of bones, muscles, nerves, arteries, 
and veins, they cannot live at all. 

The analogy is thus, that members of Christ derive 
their spiritual life from Him, not only as a gift bestowed 
by one Person on another person, but through an 
unintelligible or mysterious Union with Him, which 
is brought about by Baptism, "wherein" they are 
made His members. 
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Hence the body of Christian people is called the 
mystical Body of Christ, because they are spiritually 
united to Him by Holy Baptism. ** He is the Head 
over all things to the Church, which is His Body, the 
fulness of Him which filleth all in alL" [Eph. j. 22, 23.] 
"And He is the Head of the Body, the Church." 
[Col. j. 18.] 

To baptize an infant is, therefore, to give it spiritual 
life by uniting it to Christ. To leave it unbaptized is 
to leave it spiritually without life, by leaving it without 
union with Christ. And the same is true with respect 
to adults. 

Our Lord showed this in describing Himself as the 
TrJie Vine, and the Apostles as branches. Especially 
in the words, " I am the Vine, ye are the branches : 
He that abideth in Me, and I in him, the same bringeth 
forth much fruit : for without Me ye can do nothing.** 
[John XV. 5.] "Without Me*' [xwpls ^/«)0]= separately, 
or (as in the margin) severed from. Me. 

Baptism is thus the nieans by which our union with 
Christ, "the Way, the Truth, the Life," "the Light," 
"the Resurrection and the Life," is at first effected. 
Our spiritual life and knowledge, and our Resurrection 
to the full blessing, of Life eternal, are dependent 
on the Union being effected. 

§ 4. Adoption into GocTs Family. 

We are also made children of God by Holy Baptism. 
The term is Scriptural. " Behold what manner of love 
the Father hath bestowed upon us, that we should be 
called the sons of God .... Beloved, now are we the 
sons of God." Qohn iij. i, 2.] " For ye are all the 
children of God by faith in Christ Jesus. For as many 



of you as have been baptized into Christ have put 
on Christ" [GaL iij. 26.] 

Such a relationship to God is gained through mem- 
bership with Christ. Being united to Him, we are 
called His brethren. So St. Paul says, in Heb ij. 11, 
** For both he that sanctifieth and they that are sancti- 
fied are all of one : for which cause he is not ashamed 
to call them brethren." 

Before we were sanctified by " Him that sanctifieth," 
we were not children of God, because we inherited 
original sin. 

In the latter part of the Catechism, we are said to 
be bom " children of wrath." In the beginning of the 
Baptismal service, there are the words, " Forasmuch 
as all men are conceived and bom in sin." In Psalm 
Ij. 5, it is written, " Behold, I was shapen in iniquity, 
and in sin did my mother conceive me." 

The sin with which we are bom is called original 
sin, being the sin that comes to us with our origin as 
descendants of Adam and Eve, the first sinners of 
mankind. 

Adam was made holy and inunortal. In the Image 
of God. God is holy, and incapable of being other- 
wise. Adam, made in His Image, was holy, but cap- 
able of sinning. 

He sinned when tempted by his wife Eve, who was 
tempted by Satan. 

When he sinned, Adam lost the Image of God, the 
holiness and immortality which he had before, and 
which he might have continued to have, and his de- 
scendants after him, if he had not sinned. 

He had no children while he remained in the Image 
of God ; holy and immortal But after he had fallen* 
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he had children who were bom in his own fallen like- 
ness, inheriting his guilt " And Adam lived an hun- 
dred and thirty years, and begat a son in his own like- 
ness, after his image.'' [Gen.v. 3.] In the same image 
all others are bom. [Although marriage is an holy 
estate, it is the means by which original sin is inherited, 
as is shown by 2 Peter j. 4 : " Having escaped the cor- 
ruption which is in the world through lust :*' and by 
Psalm Ij. 5, previously quoted.] 

The Holy Child Jesus was not bom a sinner because 
He was not " conceived in sin," but by God the Holy 
Ghost, and miraculously bom, without a human father 
of the Virgin Mary. 

Our natural birth, therefore, makes us children of 
Adam the sinner; and a new or spiritual birth is 
required to make us children of God through the 
" second Adam," our Lord and Saviour Jesus Christ. 

Hence in i Cor. xv. 22, it is written that, " In Adam 
all die :" and again, " In Christ shall all be made 
alive." Our Lord also taught the same tmth when He 
said, " That which is bom of the flesh is flesh ; and 
that which is bom of the Spirit is spirit." [John 
iij. 6.] 

This new birth into the family of God is called re- 
generation^ [Titus iij. 5 ; i Peter j. 3, 23], and adoption^ 
[Gal. iv. 5, and Eph. j. 5], to distinguish our relation of 
sonship to God from that of our Lord, who is the Son 
of God by eternal generation. 

It is as children of Gk)d that we use the Lord's 
Prayer, sajring, " Our Father." 

§ 5. The Heritage of God^s Children. 
Because we are children of God we are entitled to the 
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privileges of children, and are said to be inheritors of 
the kingdom of heaven. 

The "kingdom of heaven** means the Church of 
God (i) in its present, and (2) in its glorified condition. 
We are therefore entitled to present and future rights 
and privileges connected with it. [The Kingdom of 
Heaven as Church Militant in Matt. iij. 2, ziij. 24; 
as Church Triumphant in Matt. xxv. 34.] In Rom. 
viij. 17, it is written that sonship brings heritage : " !f 
children, then heirs ; heirs of God, and joint-heirs with 
Christ" 

By natural birth into the family of our natural parents 
we are entitled to present rights and privileges ; food, 
lodging, education, and such things as are necessary 
for us while we are unable to provide them for our- 
selves. 

By spiritual birth, which makes us the adopted 
children of God, we become entitled to present spiritual 
rights and privileges ; the spiritual food which He pro- 
vides, and spiritual blessings of all other kinds and 
degrees. 

These He gives in His Church, which is our 
Heavenly Father's present home for His children, 
wherein He provides for them grace and peace, and 
all things that are necessary for their spiritual suste- 
nance and happiness. 

Thus, " an Inheritor of the Kingdom of Heaven* is, 
through his Baptism, entitled to all Church privileges ; 
teaching, participation in Divine Worship, Confirma- 
tion, the Holy Communion, the blessing of the Church 
in Holy Matrimony, and on other occasions, and 
Christian burial. 

We should not have a right to any of these thinQi 
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if we were not baptized persons. Christian burial, 
^.^., is positively forbidden to those who are not " inhe- 
ritors of the Kingdom of Heaven" through being un- 
baptized ; and the service of " Holy Matrimony ** could 
not be used over any persons not baptized without 
great profanity. 

We are also made inheritors of the Kingdom of 
Heaven in the future, the glorified Church, by our 
Baptism : and have no reason whatever to think that 
we should have any title to it, or hope of it, if we were 
unbaptized. 

In I Peter j. 4, 5, we are thus said to be "begotten 
again," — which means substantially the same as being 
" bom again," — or regenerated, " to an inheritance in- 
corruptible and undefiled, and that fadeth not away, 
reserved in heaven for you who are kept by the power 
of God through faith^xmto salvation.** Our Lord also 
declares in John iij. 3 : " Except a man be bom 
again, he cannot see the kingdom of God." And that 
being "bom again" must mean being baptized, is 
shown by His words of explanation, " Except a man 
be bom of Water and of the Spirit, he cannot enter 
into the kingdom of God." Qohn iij. 5.] 

We are entitled to our future inheritance by our 
position as children of God, as well as to our present 
inheritance ; but we may forfeit that of the future by 
neglecting to avail ourselves of that of the present 
time. 

What has been said may be summed up in the words 
of St. Augustine : " Wherefore, dearly beloved. Catholic 
plants. Members of Christ, think what a Head ye have ! 
Children of God, think what a Father ye have found ! 
Christians^ think what an Inheritance is promised you. 
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Not such as on earth cannot be possessed by children, 
save when their parents are dead. For no one on 
earth possesses a father's inheritance, save when he is 
dead. But we, whilst our Father liveth, shall possess 
what He shall give ; for that our Father cannot die. 
I add more, and say the truth, our Father will Himself 
be our Inheritance." [St. Augustine's Sermons, cxlvi. ij.] 
But as children could never grow up if they refused 
the food and shelter of a protecting home, so the 
children of God can never grow up to the " fulness of 
the stature of Christ " if they refuse the present privi- 
leges to which they are entitled in the Church of God. 
And while not growing up in the one case means physi- 
cal death, so does it mean spiritual death in the other : 
a cutting off the unfruitful branch, the unworthy mem- 
ber of Christ : an expatriation of the prodigal son for 
ever from his Heavenly Father's home : a forfeiture of 
the eternal inheritance to which his spiritual birthright 
had entitled him, but which he has parted with for 
ever, when he gave up the hopes of the future life for 
the sake of this life's sins. 
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CHAPTER II. 
dttjgtmti yejgyxmgtbTlitieg 

*' Qugstion. — What did your Godfathers and Godmothers 
then for you? 

"Answer, — They did promise and vow three things in my 
name. First that I should renounce the devil and all his 
works, the pomps and vanity of this wicked world, and all the 
sinful lusts of the flesh " 

THE previous portion of the Catechism relates to 
our privileges and rights as Christians in 
covenant with God, and partakers of His assured 
mercy. 

But the Christian has duties to perform in respect to 
this covenant as well as privileges to receive ; and it is 
in regard to these duties that the promises and vows 
are made on behalf of the Infant at Baptism, when it 
is imable to answer for itself. 

Thus the Baptismal Vow is a promise made to God 
at the time of being bom again into His family, thai 
the person so being newborn will do those duties which 
God requires His family to do. 

This Vow is divided into three parts, each of which 
may be called a separate Vow, ist. The Vow of the 
Renunciation of Evil j 2d. The Vow of Faith ; 3d. The 

ow of Obedience. 
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§ I. T/ie Vow of Renunciation. 

This is thus set forth in the Service for the Public 
Baptism of Infants. The priest says — 

" I demand therefore, 
Dost thou in the name of this child renounce the devil 
and all his works, the vain pomp and glory of the 
world, with all covetous desires of the same, and the 
carnal desires of the flesh, so that thou wilt not follow 
nor be led by them ?'' 

To which the Godfathers and Grodmothers answer in 
the name, and on behalf of, the child, 

" I renounce them all." 

This is in accordance with the words of St. Paul in 
2 Tim. ij. 19, " Let every one that nameth the ^Name 
of Christ depart from iniquity." 

For we " name the Name of Christ " by being called 
after "that worthy Name," and made His members. 
And we cannot but promise to depart ftom that iniquity 
which is hateful to God. Who promises us, on that 
very condition, the full blessings that belong to Union 
with Christ : Adoption as His children, a present inheri- 
tance of grace, and a future inheritance of glory, 

§ 2. Renouncing the Devil and his works. 

As children of God we should love what oui 
Heavenly Father loves, and renounce that which is 
hateful to Him, The Devil is the enemy of God and 
of man, and therefore to be renounced by Christians. 

The name Devil means literally, " The Slanderer ; " 
Satan means literally, " The Adversary." He is also 
called "The Tempter" and "The Evil One." 

He is a real person though invisible. He was on 
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a holy Angd, but became a fallen and evil Angd 
through pride — 3. desire probably to set up himself as 
equal with Gk)d. [i Tim. iij. 6.] Like the holy angek 
he is a spirit [£ph. ij. 2], but an evil spirit. Yet like 
the holy angels he is possessed of inmiense power in 
himself, and through other evil spirits who are mider 
his command and authority. 

That Satan was once in Heaven is shown by our 
Lord's words in Luke x. 18 : ''I saw Satan as 
lightning fall from Heaven." St. Jude refers to 
fallen angels, *' which kept not their first estate, but left 
their own habitation." Qude 6.] St Peter says, "God 
spared not the angels that sinned, but cast them down 
to Hell.'* [2 Peter ij, 4.] And our Lord speaks, in 
Matthew xxv. 41, " of the everlasting fire prepared for 
the Devil and his angels." 

Satan exercises his power in the world. In John 
xij. 31, xiv. 30, xvj. II, Our Lord calls him the 
" Prince of this .world." In 2 Cor. iv. 4, St. Paul calls 
him " the god of this world." And in Eph. ij. 2, he 
calls him " the Prince of the power of the air." In 
1 Peter v. 8, he is spoken of as "your adversary 
the Devil," who, "as a roaring lion, walketh about 
seeking whom he may devour." 

The character of the Devil as a Slanderer is illus- 
trated by his slander of God when he said to Eve, " Ye 
shall not surely die : for God doth know that in the 
day that ye eat thereof your eyes shall be opened, and 
ye shall be as gods, knowing good and evil" [Genesis 
iij. 4. 5.] As a Slanderer of man by what he said to 
God concerning Job, " Put forth thine hand now, and 
touch his bones and his flesh, and he will curse thee to 
thy face." [Job ij. 5.] As he had also implied before 
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that Job only served God for his own profit, " Doth Job 
fear God for nought?" [Job j. 9.] "Put forth thine 
hand now, and touch all that he hath, and he will curse 
thee to thy face. Qob j. 11.] 

As the adversary of God and man, Satan is ever en- 
deavouring to separate them from each other ; and to 
break down man's hope of dwelling with God in 
Heaven by tempting him to sin, on earth. 

Satan exercises his power over the soul (i) by de- 
priving it of good ; and (2) by putting evil into it. Thus, 
in the parable of the sower, our Lord says, " Those by 
the wayside are they that hear ; then cometh the devil, 
and taketh away the word out of their hearts, lest they 
should believe and be saved." [Luke viij. 12.] And 
in the parable of the tares our Lord says, " The king- 
dom of heaven is likened unto a man which sowed good 
seed in his field : but while men slept, his enemy came 
and sowed tares among the wheat;" and again, "An 
Enemy hath done this." [Matthew xiij. 24-28.] And 
He explains the parable to His disciples in verses 
37-43, where He says expressly, " The enemy that 
sowed them is the DeviL** [Although this parable is 
spoken primarily of the Church, it is also applicable to 
individual Christians.] 

Satan's work upon the soul is comprehended under 
the one general term tempting. He tempts us chiefly 
in two ways : (i) By suggesting evil thoughts ; (2) by 
putting opportunities for doing wrong in our way. 
Thus he tempted our first parents and our Blessed 
Lord. [Gen. iij. 1-6; Luke iv. 2-12.] 

He mostly tempts at first by the suggestion of some 

evil that is an imitation of good. Thus Adam and Eve i 

were tempted by a desire to become wise, and to know 

'ft 
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good and evIL Our Lord was tempted to prove the 
gracious care of God for Him, to make the kingdoms 
of this world His own, and to satisfy the natural crav- 
ings of His human appetite. 

But all Satan's temptations are to do something which 
God has forbidden, and so to separate us from God. 

Adam sinned and was separated from God because 
he yielded to the temptation. Our Lord did not sin 
because he refused to give way to the temptation, "was 
tempted like as we are, yet without sin." [Heb. iv. 15.] 

The suggestions of Satan are evil thoughts, and evil 
desires. When he tempted our Lord, the holy Jesus 
resisted him with quotations from the recorded will of 
God : " It is written." So, a good way of resisting evil 
thoughts is to try and think of holy things : such as our 
Lord's own words in the Gospels ; or by saying the 
Lord's Prayer; or by using the sign of the Cross, by 
crossing ourselves, adding some words of the Litany, 
" From the crafts and assaults of the Devil, Good Lord, 
deliver us." " By Thy . . . temptation . . . , Good 
Lord, deliver us." **That it may please Thee ... to 
beat down Satan under our feet : we beseech Thee to 
hear us. Good Lord." 

The works of the Devil are all kinds of sin. They 
are indicated by the Ten Commandments, under some 
one of which every sin is forbidden. But " mortal," or 
"deadly sins," as they are called in the Litany, are 
usually classified under seven kinds. Pride, Avarice, 
Lust, Envy, Gluttony, Anger, Sloth; which are, called 
" the Seven Deadly Sins." 

The Tempter cannot make us sin, because God will 
help those to withstand him who wish and try to do so. 
St. James^ iv. 7, says, "Resist the Devil, and he will flee 
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from you." St John also says, "I write unto you, 
young men, because ye have overcome the Wicked 
One :" showing that it is possible to overcome him. 
And he shows how, when he adds, "I have written 
unto you, young men, because ye are strong, and the 
Word of God abideth in you, and ye have overcome 
the Wicked One." [i John ij. 14.] The " Word of 
God" being He of whom the same Apostle speaks when 
he says, " For this purpose the Son of God was mani- 
fested that He might overcome the works of the DeviL" 
[i John iij. 8.] And again, "Greater is He that is 
in you, than he that is in the world." [i John iv. 4.] 
Thus, the true way to give practical force to our 
Baptismal renunciation of Satan, is to gain the power 
of Christ for our help by (i) the wish to do good rather 
than to do evil ; (2) dependence, in faith, on our Lord ; 
(3) an earnest resistance of the Evil One ; (4) a con- 
tinued use of the grace given by God. 

§ 3. Renouncing the World, 

"... the pomps and vanity of this wicked worW* 

There are three or four senses in which the word 
"world" is ordinarily used (i) for the earth as distinct 
from all other habitations : as when St. Paul, in Heb. 
j. 6, writes, " When He bringeth in His first begotten 
into the worlds He saith. And let all the angels of God 
worship Him." (2) For mankind in general, good 
and bad, as in John iij. 16 : " For God so loved the 
world that He gave His only begotten Son that whoso- 
ever believeth in Him should not • perish, but have 
everlasting life.'' (3) That part of mankind which 
is not of the Church, as when our Lord said, 
^ My kingdom is not of this world," [John xviij. 36.I j 
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(4) All objects of care and pleasure which ar( 
so used that they do not promote the glory of God. It ii 
the latter sense in which the world is renounced in th< 
Baptismal Vow, "the vain pomp and glory of the world 
with all covetous desires of the same," being the wordi 
of the Baptismal service. 

For the world as God made it was all good and in 
tended to promote His glory, and it was only sin com 
ing into it which made it otherwise. And it is onl] 
when the things of it are used for (i) directly wicked 
or (2) mere selfish ends, that they do not now promot( 
His glory. Thus many things are lawful to a Christiai 
which are not expedient. 

" Pomps," or great show and magnificence, are no 
in themselves wicked or unlawful to a Christian 
but they become the means of wickedness, by rais- 
ing in his heart pride towards God. So it was wit! 
Nebuchadnezzar, when he said, "Is not this grea 
Babylon that I have built, for the house of the kingdom 
by the might of my power, and for the honour of m) 
majesty ?" [Dan. iv. 30.] God sent the great monarcl 
to grovel among the beasts of the field for seven years, 
until he learned to use the pomps of the world withoui 
abusing them by acknowledging that " the Most Higl: 
ruleth in the kingdom of men, and giveth it to whom- 
soever He wilL" [Dan. iv. 32, and foil.] 

None of this world's pomps ought to be eagerl) 
desired, therefore, by those who do not possess them. 
Yet, magnificence and ceremony are proper in the case 
of sovereigns, official persons, all who represent the 
I authority of God, and those who occupy high stations 

r in society ; for they are part of the formalities which 

are necessary among civilized persons. 
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But the difference between the greatest men and 
God, or between the greatest earthly grandeur and the 
glory of Heaven, is as infinite as the difference between 
Time and Eternity : so that such things are no cause 
for pride before God : as if a person was of more value 
in His sight on account of them; or nearer to an 
equality with Him. Those whose duty it is to use 
them, should remember that they have renounced 
them in their Baptism : that is, that they have vowed 
never to use them so as to let them be a means of 
alienating themselves from humble submission to God. 

The " vanity of this wicked world," chiefly refers to 
objects of pleasure, and habits of pleasure, which do 
not in any way promote the glory of God. 

Every thing promotes the glory of God when it is 
done as a duty imposed upon us in His Providence. 
Many things may therefore give us pleasure, and yet 
promote the glory of God, by being used himibly and 
wisely in the way of duty. But all pleasures become 
part of the vanity of this wicked world when they cease 
to be part of the duties laid upon us by God's Provi- 
dence. Yet parties, dancing, &c., may be duties laid 
upon us : and the use of them may be obedience to 
God, as well as pleasure to ourselves. 

A great desire for the pleasures of life is, however, 
always dangerous to the souL And participation in 
them is to be regulated by our position in society, our 
age, our home duties or business engagements, and 
other circumstances. 

Entire renunciation of, or forsaking the world alto- 
gether for the sake of following Christ more closely in 
works of charity, and in devotion, may become a duty. 

And when it is so, God makes it very plain to the 
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person whom He so calls out of the world. Whether 
so called or not, the pleasures of life should never be 
permitted to interfere with Divine Worship or with 
Private Prayer. 

I St. John ij. 15, 16, gives the key to our conduct in 
the use of society and the pleasures of Ufe : " Love not 
the world, neither the things that are in the world. If 
any man love the world, the love of the Father is not 
in hinL For all that is in the world, the lust of the 
flesh, and the lust of the eyes, and the pride of life, is 
not of the Father, but is of the world." 

In the Litany there is a prayer for use against the 
dangers of the world, "From pride and vain glory, 
Good Lord, deliver us." And the Collect for the Fourth 
Sunday after the Epiphany, is an excellent prayer to 
use for the same object 

§ 4. Renouncing the Flesh, 

.... ** And all the sinfid lusts 0/ the Flesh.** . . . 

" The Flesh " signifies the natural part of the Christian 
as opposed to the spiritual part. 

The Christian's nature is composed of three parts, 
Body, Soul, and Spirit Thus St. Paul writes in i 
Thess. v. 23, "And the very God of peace sanctify 
you wholly J and I pray God your whole spirit, and 
soul, and body, be preserved blameless unto the coming 
of our Lord Jesus Christ" And in Heb. iv. 12, he 
speaks of the final pimishment as a " dividing asunder 
of soul and spirit." The spirit so spoken of is that 
mysterious third part of the Christianized human being 
which God the Holy Spirit adds to the natural human 
being at Baptism. 

But although we are thus rem^mted, so that. 
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according to our Lord's words in St. John iij. 6, that 
which is " bom of the spirit is spirit,*' yet a tendency 
towards evil remains : as the Ninth Article of Religion 
declares, the " infection of nature doth remain, yea, in 
them that are regenerated." Thus, in the Christian 
there is a struggle between the natural and the spiritual, 
between the body and the soul, on the one hand, and 
the spirit on the other. This is what St. Paul refers 
to in GaL v. 17, when he says "the flesh," or natural 
man — body and soul, " lusteth against the spirit, and 
the spirit against the flesh : and these are contrary the 
one to the other." 

The "lusts of the flesh" are the natural desires 
which God has implanted in the soul of every human 
being, and which act upon the body : such as himgert 
thirst, and carnal appetite. 

These natural desires may become sinful lusts in 
thought or in deed ; as our Lord taught and teaches in 
St. Matt. V. 28. Thus Hunger unrestrained leads to 
Gluttony ; Thirst to Drunkenness ; Carnal appetite 
to Fornication and Adultery. 

The Devil uses our natiiral desires as a means of 
temptation : as when he tempted our Lord in His 
hunger to make bread miraculously out of stones. 
[Luke iv. 3.] 

St Paul says in Gal. v. 24 : " They that are Christ's 
have crucified the flesh, with the affections and lusts." 
He speaks in Rom. viij, 13, of " mortifying " the deeds 
of the body, or flesh, through the spirit And in I 
Cor. ix. 27, the Apostle says of himself, " I keep under 
my body and bring it into subjection :" words similar 
to those later on in the Catechism about " keeping the 
body in temperance, soberness, and chastity." 
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One chief way of bringing the body into subjection 
and restraining the lusts of the flesh is to use fasting 
as a habit Examples of this habit are given in 
Scripture. Thus the Jews fasted : as David [2 Sam. 
xij. 16] : the whole nation under Jehoshaphat : [2 
Chron. xx. 3,] and at regular stated periods: [Lev. 
xxiij. 27 ; Zech. viij. 19]. Thus those who were not 
Jews also fasted : as Job, and the people of Nineveh. 
Our Lord, the great example of resistance to tempta- 
tion, fasted forty days and forty nights in the time ot 
His temptation. [St. Luke iv. 2.] The disciples of John 
the Baptist fasted : and our Lord said that His disciples 
also should fast after His Ascension [St. Luke v. 35], 
which we find they did by what is said in Acts xiij. 2, 3, 
and 2 Cor. vj. 5, and xj. 27. 

In the Church of England regular fasting days are 
appointed. Friday in every week : The forty days of 
Lent : The Evens or Vigils before certain festivals : 
The Ember days at the four seasons of ordination : 
The Rogation days. 

A good way of keeping a fast-day is to give up at 
least one meal, or to abstain altogether from meat, 
or to take less food than usual. The object being to 
^'afflict the soul," fasting should produce a sensible 
effect upon the appetite. But, however much it is prac- 
tised. Fasting will be of Uttle or no use in bringing the 
body into subjection, imless it is undertaken in a rever- 
ent spirit, fdl* the glory of God, and accompanied by 
prayer. 

There is a prayer in the Litany in which our Lord's 
own act may be well pleaded in connection with our 
own, "By Thy . . . fasting, » . , Good Lord, deliver 
us.'' 
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With respect to the whole Vow of Renunciation the 
following prayers are specially applicable. The one 
in the Litany — 

" From all the deceits of the world, the flesh, and 
the Devil, Good Lord, deliver us." 

And the other, the Collect for the Nineteenth Sunday 
after Trinity — 

" Lord, we beseech Thee, grant Thy people grace to 
withstand the temptations of the world, the flesh, and 
the devil : and with pure hearts and minds to follow 
Thee the only God : through Jesus Christ our Lord. 
Amen.'' 
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CHAPTER III 
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Question. — What did your Godfathers and Godmothers 
then for you? 
** Answer. — They did promise and vow three things in my 

name Secondly, that I should believe all the articles 

of the Christian faith.'' 



THE vow of Faith is thus set forth in the Service 
for the Public Baptism of Infants. 

§ I. The Vow of Faith. 

^^ Minister, — Dost thou believe in God the Father 
Almighty, Maker of heaven and earth 1 

And in Jesus Christ His only begotten Son our Lord ? 
And that He was conceived by the Holy Ghost ; bom 
of the Virgin Mary ; that He suffered under Pontius 
Pilate, was cruciiied, dead, and buried, that He went 
down into hell, and also did rise again the third day; 
that he ascended into heaven, and sitteth at the right 
hand of God the Father Almighty; and from thence 
shall come again at the end of the world, to judge the 
quick and the dead ? 

And dost thou believe in the Holy Ghost, the Holy 
Catholick Church, the Communion of saints, the x^ 
mission of sins, the resurrection of the iiesh, and 
everlasting life after death ? " 
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To which the Godfathers and Godmothers, in the 
name and on behalf of the child, make the 

" Answer, All this I steadfastly believe ; " when the 
further question is asked by the 

" Minister. Wilt thou be baptized in this faith ? 

" Answer, That is my desire/' 

Thus we were baptized into the Christian Faith on 
condition that we would believe all its articles, or 
separate parts, as stated in the Apostles' Creed. 

§ 2, The Faith with which we Believe, 

To believe thus, pre-supposes the power of beUeving, 
just as to see pre-supposes the power* of Seeing. This 
power to believe is called Faith. 

Christian Faith is thus a faculty of our spiritual 
nature, as sight is a faculty of our bodily nature, or 
reason a faculty of our mental nature. 

Faith is not originated by any effort of the mind, 
any more than sight or reason are so originated. It is 
the gift of God. It is first given to us when our spiri- 
tual nature is given to us, as sight is given with our 
bodily nature, and reason with our mental nature. 

But the faculty of faith is capable of development, 
so that persons can grow to believe better as they can 
grow to see better, or to use their reason better. So it 
is the duty of Christians, especially if they feel doubtful 
about any of the articles of the Creed, to pray as the 
Apostles did, " Lord, increase our faith." [Luke xvij. 5.] 

The spiritual faculty of faith is exercised upon spiri- 
tual things, which cannot be known or observed by the 
natural faculties of the body or the mind, such as sighr 
or reason. As we know things that we can see 01 
touch by means of sight or touch, and things that tij 
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can prove by reasoning by means of reason, so we 
know spiritual things by means of faith. 

Hence St. Paul calls faith, in Heb. xj. i, " the sub- 
stance of things hoped for, the evidence of things not 



seen." 



But what we know by seeing, touching, or reasoning 
must be within the reach of our sight, touch, and 
reason : and so what we know by our Faith must be 
within reach of our Faith. It is brought within reach 
of our Faith by revelation^ that is, by an unveiling of 
things by God which otherwise would be hidden, either 
because they could not be observed by any bodily or 
mental faculty, or because they had not yet happened. 

God reveals such hidden or future things in various 
ways. As, for example. He revealed Himself to Abra- 
ham by a voice and the appearance of fire, [Gen. xv. 
1-21], and by a human form, [Gen. xviij. 1-33]: to 
Jacob in a dream or vision, [Gen. xxviij. 10-15], ^^ He 
also revealed His will to Joseph, the husband of the 
Blessed Virgin Mary, by an angel speaking to him in 
a dream, [Matt. j. 20]. He also made revelations in 
visions, and by other methods, to the prophets, [Isa. j. 
I ; yj. 1-8] ; to St Paul, [2 Cor. xij. 1-4] ; and to St. 
John, [Rev. j. 10] ; and very often by means of the 
holy angels, who are His messengers. 

God also revealed many things by the words of the 
Lord Jesus Christ, when He was on earth ; and is 
revealing them to every generation by what He has 
inspired holy men to write in the Holy Bible. 

Faith is therefore the knowledge of things or infor- 

formation received from God in some of these ways, 

which could not be known if God did not communicate 

the knowledge of them to us. We believe them be- 
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cause God makes them known, even although we have 
no other evidence. 

But no evidence can be so reliable as that of God's 
revelations, because He knows all things, and is per- 
fect Truth. 

As Faith is belief on good evidence^ so Superstition 
is belief without good evidence. 

The necessity of Faith is shown by many passages 
in the New Testament : as, for example, when St. Paul 
says that "without faith it is impossible to please 
God," [Heb. xj. 6] ; or when our Lord says, " Blessed 
are they who have not seen, and yet have believed,*' 
[John XX. 29], and "He that beUeveth not shall be 
damned." [Mark xvj. 16.] 

§ 3. The Faith which we Believe. 

The "Articles of the Christian Faith" are the most 
necessary doctrines respecting the Three Persons of the 
Blessed Trinity and their work in saving mankind, and 
they are contained in the BeUef or Creed of the Apostles. 
They are also contained in a more extended form in 
the Nicene Creed, and some that have been much op- 
posed by heretics in a still more extended form in the 
hynm which is called the Athanasian Creed. 

Every Christian is boimd to beheve all the articles 
of the Christian faith (i) By his Christian nature : (2) 
By his Baptismal Vow. That is, if no vow were made, 
(as in cases where children are baptized without 
sponsors), the baptized person is still bound to beheve, 
as much as if a verbal promise had been made. 

Disbelief of any article of the Christian Faith is 
Heresy. Of all, Infidelity. Such disbelief is wicked, 
for we are as much required to believe them as we are 
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to renonunce evil, and to obey the commandments of 
God. 

It is wrong to hesitate in believing because we can- 
not understand. God does not req\ ire us to under- 
stand all that He reveals to us, but He requires us to 
believe all ; and there are many things connected with 
the spiritual world which the understanding cannot 
take in. 

Thus St. Paul speaks of " The Peace of God which 
passeth all understanding^ [Phil. iv. 7.] So the eternal 
existence of God is beyond all understanding, as are 
many other truths respecting Him, "Canst thou by search- 
ing find out God ! " Qob xj. 7.] So likewise is the ever- 
lasting existence of mankind in Heaven and Hell. And 
St. Paul speaks of the future blessedness of the redeemed 
thus, " But as it is written. Eye hath not seen, nor ear 
heard, neither have entered into the heart of man the 
things which God hath prepared for them that love 
Him. But God hath revealed them unto us by His 
Spirit : for the Spirit searcheth all things, yea, the deep 
things of God." [i Cor. ij. 9, 10.] The trial and proo 
of our Faith is in our ready reception of such truths, or 
our hesitation at and rejection of them. 

The Articles of the Christian Faith, as stated in the 
Creed, are necessary to be believed, because they are 
foundation truths. Faith in them is necessary to 
salvation, and therefore the Church has declared for 
about fourteen centuries, " Whosoever will be saved, 
before all things it is necessary that he hold the 
Catholic Faith. Which Faith except every one do keep 
whole and undefiled, without doubt he shall perish 
everlastingly." And again at the end of the Athanasian 
Creed, ''This is the Catholic Faith which except a 
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man believe faithfully he cannot be saved.** Which 
latter words are founded on our Lord's own words, 
^ He that believeth and is baptized shall be saved ; 
But he that believeth not shall be damned." [Mark 
xvj. 16.] They are also illustrated by the earnest words 
of St Jude. " Beloved, when I give all diligence to 
write unto you of the common salvation, it was needful 
for me to write imto you, and exhort you that ye shoidd 
earnestly contend for the faith which was once," for all, 
" delivered unto the saints.** Qude 3.] 

" The Faith '* which the Apostle St. Jude speaks of 
can be historically proved to be substantially the same 
as is now set forth in the Apostles' Creed. St. Paul 
speaks of it as one and one only, as much as the Lord 
is one Himself, in Eph. iv. 5, " One Lord, one Faith, 
one Baptism.'* So that weicannot choose a Faith out 
of several, but must receive the One Faith given by 
God the Holy Ghost to the Apostles, and by them 
handed down to the Church of later ages and of our 
own. 

A right belief helps forward the religious life of the 
soul, and a wrong one hinders it. Thus in i St. John 
V. 4, it is written, " This is the victory that overcometh 
the world, even our Faith. Who is he that overcometh 
the world, but he that believeth that Jesus is the Son 
of God ? ** And St Peter speaking of the Devil seeking 
whom he may devour, adds that the Faith is the 
wesson to be used against him, '^ Whom resist stedfast 
m the Faith.** [i Peter v. 9.] Our Lord also in the 
Revelation conmiends the Church of Pergamos, because 
"thou hast not denied my Faith, even in those days 
wherein Antipas was my faithful martyr, who was slain 
among you, where Satan dwelleth." [Rev. ij. 13.] And 
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that stedfastness in the Faith leads to Heaven is shown 
by Rev. xiv. 12, " Here is the patience of the Saints, 
here are they that keep the commandments of God, 
and the Faith of Jesus." 

All this relates to belief in those fundamental doctrines 
of Christianity which are contained in the Belief, and to 
which we are pledged as Christians. 

There is a prayer in the Litany, " From all false 
doctrine, heresy, and schism ; from hardness of heart, 
and contempt of Thy word and commandment ; Good 
Lord, deliver us." 

Similar words are used in a very solemn manner and 
on a very solenm day, in the third Collect for Good Fri- 
day. " O Merciful God, who hast made all men, and 
hatest nothing that thou hast made, nor wouldest the 
death of a sinner, but rather that he should be con- 
verted and live ; Have mercy upon all Jews, Turks, 
Infidels, and Hereticks, and take from them all igno- 
rance, hardness of heart, and contempt of Thy word ; 
and so fetch them home, blessed Lord, to Thy flock, 
that they may be saved among the remnant of the true 
Israelites, and be made one fold under one shepherd, 
Jesus Christ our Lord, who liveth and reigneth with 
Thee and the Holy Spirit, one God, world without end." 

The Collect for St Thomas' day is also a prayer pro- 
per to be used with reference to our stedfastness in the 
Faith. " Almighty and everliving God, who for the 
more confirmation of the faith didst suffer Thy holy 
Apostle Thomas to be doubtfiil in Thy Son's resurrec- 
tion ; Grant us so perfectly, and without all doubt, to 
believe in Thy Son Jesus Christ, that our faith in Thy 
sight may never be reproved. Hear us, O Lord, 
through the same Jesus Christ, to whom with Thee and 
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the Holy Ghost, be all honour and glory now- and for 
evermore." 

[See for a few further suggestions those introductory 
to Chapter vL] 
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CHAPTER IV. 
Chmikn (Dbtbimce. 

** Question, — What did your Godfathers and Godmothers 
then for you ? 

** Answer, — ^They did promise and vow three, things in my 

name And thirdly, that I should keep God's holy 

will and commandments, and walk in the same all the days of 
my life." 

nnHE vow of Obedience is thus set forth in the 
-*- Service for the Public Baptism of Infants. 

" Minister, — ^Wilt thou then obediently keep God's 
holy will and commandments, and walk in the same all 
the days of thy life ?" 

To which the Godfathers and Godmothers, on behalf 
and in the name of the child, make the 

" Answer.— I will." 

The will and commandments of God are a holy will 
for our salvation, and just conmiandments which will 
help it forward. God's will is not the will of a tyrant, 
whose only end is to be obeyed, but the will of a loving 
Father, Whose end is that men by obeying Him may do 
those things which are necessary for their salvation. 

So St. Paul writes in i Thess. iv. 3, " This is the 

will of God, even your sanctification." So also our 

Lord declared^ in John yj. 39, " And this is the Father's 
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will which hath sent Me, that of all which He hath 
given Me I should lose nothing, but should raise it up 
again at the last Day." The same truth is taught also 
in 2 Peter iij. 9, " The Lord is not willing that any 
should perish, but that all should come to repentance." 

God's Will and Commandments chiefly relate to two 
things, (i) That we should love Him ; (2) That we 
should love mankind. 

Love to God implies doing our duty to Him, (i) by 
rendering Him the honour due to His name in Divine 
Worship ; (2) by doing what He bids us to do ; (3) by 
abstaining from what He forbids us to do. 

Love to man implies doing our duty to (i) our parents, 
(2) our employers, (3) our relatives, (4) our neighbours, 
or society in general, (5) all in authority over us. Such 
duty consists sometimes in doing things ^ and sometimes 
in abstaining from or not doing things, 

St Paul says in Ronu xiij. 10 : ** Love worketh no ill 
to his neighbour, therefore love is the fulfilling of the 
Law." 

God's Will and Commandments are set forth in a 
summary form by the Decalogue. But these ten Com- 
mandments must be taken in the sense in which our 
Lord spoke of their being a law to Christians : an 
extended sense, so as to be applicable to thoughts, and 
to actions, of a much less extreme character than those 
verbally named by the Commandments. Hence we 
are not to suppose that because we can say in the Day 
of Judgment, " I have done no murder, I have not 
♦ stolen," therefore we have kept God's Will and Com- 
mandments. We must go further. 

God's Will is revealed to us with respect to the de- 
tails of life, in five principal ways : — 
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(i) By those whom God has set over us in the natural 
relationships of life. 

Thus St. Paul shows the duties of children towards 
parents, and wives towards husbands, servants towards 
masters, and vice versa, to be duties which form part 
of the duties laid upon us by God, in CoL iij. i8- 
25. And any duty so plainly laid upon us is a plain 
revelation of the will of God. Thus all command- 
ments of parents to children which are not plainly 
wicked, represent to the latter the Will of God. 

(2) By the light of our Christianised conscience, which 
is " the candle of the Lord within,** [Prov. xx. 27] ; 
and the " Light that is in thee," of which our Lord spoke 
when He said, in St. Matt yj. 23 : " If therefore the 
light that is in thee be darkness, how great is that 
darkness." 

(3) By the voice of the Church coming to us in the 
teaching of God's Ministers, whom He has appointed 
as guides to those among whom He has placed them. 

(4) By the written word of His revelation contained 
in the Holy Bible. 

(5) By the written and unwritten law of the land in 
which His Providence has placed us : as St. Paul says, 
"Let every soul be subject unto the higher powers. 
For there is no power but of God : the powers that be 
are ordained of God. Whosoever therefore resisteth the 
power resisteth the ordinance of God : and they that 
resist shaU receive to themselves damnation.'' [Rom. 
xiij. I, 2.] 

Obedience to the Will of God, in whatever way re- 
vealed to us, draws our relationship to Him still closer. 
Thus our Lord says in Mark iij. 35 : "Whosoever 
shall do the Will of God, the same is My brother, and 
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My sister, and mother.** St John speaks of such 
obedience as giving a prevailing power to our prayers, 
** And whatsoever we ask, we receive of Him, because 
we keep His Commandments, and do those things that 
are pleasing in His sight*' i John iij. 22. 

Our Lord, who '^ pleased not Himself and came to 
do the Will of His Father," is the most perfect ex- 
ample of obedience ; and our abihty to follow His pat- 
tern in our degree is given by our membership with 
Him as children of God and inheritors of the grace ot 
His Kingdom. Therefore more abihty to obey is gained 
by gaining more grace, a closer union with our Lord 
and Saviour ; and thus it is that the children of God 
may become more and more His dear children, and 
their wills more and more one with His WilL 



CHAPTER V. 
Wxt |Mi0unt iff (SMijblxaab. 

** Quesium. — ^Dost thou not think that thou art bound to he- 
lieve, and to do, as they have promised for thee ? 

*^ Answer, — Yes, venly : and by God*s help so I wilL And 
I heartily thank our heavenly Father that He hath called me 
to this state of salvation, through Jesus Christ our Saviour. 
And I pray unto God to give me His grace, that I may con- 
tinue in the same unto my life's end." 

*« nnO believe right and to do right," is the summary 
-■- of Christian obligations and duties, whether for 
grown-up persons or for children. 

The promises made in the name and on behalf oi 
infants at Holy Baptism, are (i) to renounce sin and 
the Evil One, who is God's enemy ; (2) to believe in 
God and in all that He makes known to us ; (3) and to 
do His wilL 

§ I. Children's Obligations^ and their ability to 
\ fulfil them. 

These obligations are binding upon a Christian, even 
in the absence of any promises or vows made respect- 
ing them, because they are the only foundation for his 
expectation, or hope, of Heaven. 
Ovuc Clans'6sj[i obligations are therefore binding upon 
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us in two ways : (i) Because we are Christians ; and 
(2) Because they are laid upon us by the formal vows 
made in our name, and on our behalf, at Baptism. 

We say that persons are bound by nature to obey 
and love their parents. The tie of natural relation 
was not consented to by the children, and yet they are 
bound to such natural obligations. And so also by 
birth they are bound to the Sovereign as subjects with- 
out their consent being asked, or any contract or cove- 
nant being made with them. In the same manner the 
children of God are, by their relationship to Him in 
New Birth, bound to yield Him love and obedience ; 
and inheritors of the Kingdom of Heaven are bound as 
subjects to their Heavenly King. 

This is illustrated by Private Baptism, in which 
Sponsors are not used, and which is often left as it 
stands, without public reception into the congregation. 
Also by Baptisms performed by Dissenting " ministers " 
and other Laymen : Baptisms in which the use of watei 
and of the proper words makes them true Baptisms 
though not administered by priests, and yet no Sponsors 
are used. 

Notwithstanding this, however, there is good reason 
to believe that public reception into the Church adds a 
blessing to Baptism, and it ought not to be omitted 
except in the case of dying persons or dying infants. 

Sponsors and formal vows are ordained by the 
Church for wise objects, and have been used from the 
earliest age of Christianity, and must not therefore be 
set aside or disregarded, except by the ordinance of 
the Church. They are a security added to that of 
parental care. The parents are naturally responsible, 
and in the first instance, and in the highest degree, for 
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all that Christian care which Godfathers and God- 
mothers promise. But the latter are required by the 
Church, (i) that they may personate the infant in the 
necessary answers, and (2) that they may be respon- 
sible for the spiritual training of the child in those par- 
ticulars named by the Exhortation after Baptism, in 
the event of the parents' deaths, or of their gross neglect 
of their natural obUgations. 

Independently, then, of Baptismal vows, and also in 
consequence of them, Christian children are bound to 
be holy children. And every time a child says, " Yes, 
verily, and by God's help so I will," he or she renews 
the Baptismal vow, with a solemn invocation of God 
as witness to the renewal 

It is possible for children, even very young children, 
to do wrong; and so, to displease God. It is also 
possible for them to do right, and so, to please Him, 
through an active will towards good, and an active love 
of God, in very early childhood. 

God puts us into a '' state of salvation," that we may 
keep in it Not that we may go out of it, and then at 
some future time come back again by " conversion." 

Those are nearest to the Lamb of God who are 
" without fault before the throne of God." [Rev. xiv. 
5.] They are the Holy Innocents. Such as are 
most innocent, those who have least sinned, are most 
like thenL May God keep more and more little chil- 
dren like them ! 

It is no excuse before God to say when children do 

wrong, " Oh, they are only a child's faults, they will do 

better bye and bye." For children have wills of their 

own, to choose good or evil, as well as grown people, 

though of course, they do not know so much of the 



different degrees of evil as grown persons. Yet God 
enlightens the consciences of children, and strengthens 
them for good by His grace, which will be given to 
those that seek it And His grace will enable Christian 
children to continue in the '^ state of salvation" in 
which He has placed them, until their confirmation, 
and thenceforward to their lives' end. 

The Holy Child Jesus is the highest example for 
Christian children; it will be well, therefore, to see 
what it teaches. 

§ 2. T/ie Example of the Holy Child Jesus. 

I. The Holiness of the Holy Child Jesus was bom 
with Him, because He was bom of a Virgin, and 
without sin. 

It was witnessed to by Simeon at the time of our 
Lord's Circumcision. See Luke ij. 28-34. 

Also by the prophetess Anna, on the same occasion. 
See Luke ij. 36-38. 

It is also said by St Luke that " The Child grew, 
and waxed strong in spirit, filled with wisdom ; and 
the grace of God was upon Him." [Luke ij. 40.] 
From which we may conclude that it was not only our 
Lord's natural holiness, but also the grace of God 
which kept His human nature holy in infancy and 
childhood. 

The forwardness of the Holy Child to be in His 
Heavenly Father's house, and about His Heavenly 
Father's business, also shows His holiness and love. 
[Luke ij. 41-49.] Such forwardness was shown by the 
child Samuel, who was a singing-boy— clothed in a 
linen ephod, or surplice — ^in the Tabernacle, and at- 
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tended to the trimming of the seven-branched candle- 
sticks, and to the opening of the doors in the morning. 
The child Samuel, thus " ministering before the Lord," 
was a type of the Child Jesus, "about His Father's 
business." 

The subjection of the Holy Child to His parents is 
also another sign of His human holiness. They were 
poor, and lived by labour ; and so probably did He. 
[Luke ij. 51.] 

2. The holiness of the Holy Child shows the possi- 
bility of holiness by will, as well as by Christian nature, 
in other children. 

It might seem as if He could not be otherwise than 
holy, because He was Divine. But it must be remem- 
bered that (i) the himian childhood of the Son of God 
was part of His submission, humiliation, and sufifering; 
and (2) that our Lord's Human Natiure was capable of 
development morally as well as physically. Thus St. 
Luke says of Him after twelve years of age, "And 
Jesus increased in wisdom, and stature, and in favour 
with God and man.** [Luke ij. 52.] Words, the full 
meaning of which in respect to our Lord's childhood 
may be illustrated by comparing them with almost the 
same words used in the case of Samuel, in i Sam. ij. 
26. 

We may therefore look upon the Holy Child Jesus 
as an example of holy human childhood : He was the 
highest and most holy of all children, but yet one of 
their number. 

3. All parts of our Lord's Life bear some relation to 
the corresponding part of the lives of His brethren. So 
we pray in the Litany, " By Thy Holy Nativity and 
Circumcision, . . . Baptism, Fasting, and Temptation, 



Good Lord, deliver us :** though all these preceded His 
Ministry. 

Hence the Childhood of Jesus sanctified the state of 
childhood : (i) by His taking it upon Him ; and (2) by 
His holy example. 

4. The example offered by the childhood of the holy 
Jesus is an encouragement and a lesson to parents and 
children. 

Mary " kept in her heart " all the sayings that were 
uttered about Him by Simeon, Anna, and Himself. 
She "understood them not," but knew that He was 
great in the eyes of God, .and that God was with Him. 
So we do not imderstand all that is told us about the 
holiness resulting from Holy Baptism : but we know 
that it is God's work, and should regard the innocent 
state of the newly baptized with great reverence. We 
should make it the foundation of all training and edu- 
cation, certain that we cannot do better by children 
than develope God's own work in them. 

The principal ways of so developing God's work are 
(i) to keep Christian children as much as possible out 
of the sight, hearing, and knowledge of evil : that they 
may not know evil until they are strong enough to 
withstand it : (2) to teach them the first principles of 
Christian faith and Christian practice, and to guide 
them in the use of prayer, both Private and Common 
Prayer. 

Children may remember also, that as the Child Jesus 
increased in wisdom as well as stature, so they ought 
always to be going forward in Christian knowledge, in 
Christian strength, and in the love of God. And they 
may think of His holy Example as being set before 
them for that very purpose : j 
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** For He is our Childhood's Pattern 

• • • • • 

Christian children all must be 
Mild, obedient, good, as He.*' 

They should also think of His Presence with them 
as the Power by which their childhood may be sancti- 
fied by His. 



CHAPTER VL 



^'Caiechist, — Rehearse the Artides of thy Belief. 

" Answer. — ^I believe in God the Father Almighty, Maker 
of Heaven and Earth. 

" And in Jesus Christ His only Son our Lord, Who was 
conceived by the Holy Ghost, Bom of the Virgin Mary, 
suffered under Pontius Pilate, was crucified, dead, and buried. 
He descended into hell ; The third day he rose again from 
the dead, He ascended into heaven, and sitteth at the right 
hand of God the Father Almighty ; From thence he shall 
come to judge the quick and the dead. 

" I believe in the Holy Ghost ; The Holy Catholick Church ; 
The Communion of Saints ; TTie Forgiveness of Sins ; The 
Resurrection of the body ; And the Life everlasting. Amen." 
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THIS statement of all the articles of the Belief is 
called "the Apostles' Creed,* because it contains 
a summary of the Christian Faith as it was taught by 
the Apostles ; and is, probably, an expanded form of 
some such statements of principal truths, set forth by 
them for use at the Baptism of converts to Christianity. 
It is used at the '' Public Baptism of Infants," and 
**of such as are of riper years," in the form of a ques- 
tion, " Dost thou believe in . . . . ? " the Sponsors 
answering for infants and Adults for themselves, ''All 
this I stedfastly believe." The question is also asked, 
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" Wilt thou be baptized in this faith/' to which answer 
is made, "That is my desire." 

Every Christian is, therefore, bound to believe all 
the Articles of the Creed (as has been said before), 
first, Because he is a Christian, and secondly. Because 
he has promised God by a solemn vow to do so. 

The Creed is said aloud as a confession with our 
mouth before God and man, of the belief of the heart : 
the expression "belief of the heart," being another 
form of speech for what is meant by "loving faith. *^ 
Loving faith is the belief of revealed truth, with an 
affectionate submission of the intellect to Him who 
reveals it. 

St. Paul says, " With the heart man believeth unto 
righteousness ; and with the mouth confession is made 
unto salvation." [Rom. x. ic] Our Lord speaks of 
a confession of belief in the truth respecting Himself 
when He says, " Whosoever, therefore, shall confess Me 
before men, him will I confess before My Father, Which 
is in heaven. [Matt x. 32.] 

Wilful disbelief in any article of the Creed is Heresy* 
Wilfid disbelief of the whole of it is Infidelity, 

St. Paul sajrs to the Roman Christians, " God be 
thanked that ye ... . have obeyed from the heart 
thatybrw of doctrine which was deUvered you" [Rom. 
vj. 17] ; and " Mark them which cause divisions and 
offences contrary to the doctrine which ye have learned.^ 
[Rom. xvj. 17.] He also says, " Let us hold fast the 
profession of our faith without wavering," [Heb. x. 23] ; 
"Let us walk by the same rule^ [Phil. iij. 16]; and 
" Hold fiast the form of sound words which thou hast 
heard of me." [2 Tim. j. 13.] St. Jude also sets it forth 
as a most important Christian duty to "earnestly 
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contend for the faith which was once " for all " delivered 
to the saints.^ In all these passages it is highly pro- 
bable that some well-known statement of the articles 
of our beUef is referred to by the Apostles ; which, 
passing from mouth to mouth at first, was afterwards 
written down. Some variations in the mode of expres- 
sing these articles would thus occur, but the substance 
of the creed was always the same, as is shown by the 
many copies of it which have come down to us from 
the early Church. 

I. — Doctrine respecting God the Father. 

To believe in God is the root of all religion : ac- 
cording to the words of St. Paul in Heb. xj. 6, " He 
that cometh to God must beUeve that He is, and that 
He is a Rewarder of them that diligently seek Him." 

Not to believe in God is Atheism : of which the 
Psalmist uses the strong language, "The fool hath 
said in his heart there is no God." [Psalm liij. i.] 

It is a mark of folly as well as wickedness not to 
believe in God, because His existence is manifested in 
the natural things around us, and in ourselves. 

The earth, sun, moon, and stars, trees, animals, and 
men themselves cannot have made themselves. Nor 
can they preserve themselves when they are in exist- 
ence, by their own will and effort Men all die, even 
when they very much wish to live. The person who 
made all these is a Creator. A Creator is necessarily 
God. And the preservation of them can only be 
effected by one who is Almighty. 

Hence St. Paul writes in Rom. j. 20, that "the 
invisible things of Him are clearly seen from the 
creation of the world :" that those invisible things. 
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that is, the attributes of God, are " understood by the 
things that are made," which are by their very exist- 
ence an evidence of " His eternal power and Godhead." 
Hence, also, it may be added that no person can be 
an Atheist who uses the senses which he possesses for 
observation, and so St. Paul adds that Atheists are 
"without excuse." But men sometimes wish so 
strongly that there were no God to judge them, 
that they persuade themselves they believe there is 
none. 

Though, however, we are required to believe in God 
as the first principle of religion, we are not required to 
understand all about Him, for this is impossible. 
\Vhat we can know and understand may be gathered 
from Holy Scripture, taking the first words of the Creed 
as our guide. 

The English name " GOD " is a shortened form of 
the word "Good" and sets forth the highest idea of 
essential, unmixed, unalterable goodness ; which is 
utterly incapable of being otherwise. 

The essential personal holiness or goodness of God 
is proclaimed in the angelic hymn, " Holy, Holy, Holy 
is the Lord of hosts." [Isa. yj. 3.] 

His relative goodness or loving-kindness is shown in 
such words as those of Psalm cxlv. 9, " The Lord is 
loving xmto every man : his mercy is over all his 
works." 

The most essential attribute of Gk)d is His eternity z 
His existence without beginning and without end. This 
is expressed in Rev. xj. 17, " We give Thee thanks, O 
Lord God Almighty, which art, and wast, and art to 
come." And again in Rev. xvj. 5, " O Lord, which art, 
and wastf and shalt be." And in the Gloria Patri, 
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which ends with, " As it was in the beginning, is now, 
and ever shall be, world without end." 

The eternal existence of God, past, present, and 
future, is indicated in the Holy Name by which He 
revealed Himself to the Jews : and which is called the 
" Inconmiunicable Name," because what it expresses 
can only belong to God. The Name Jehovah. It is 
written in Exodus iij. 14, " And God said unto Moses, 
I AM THAT I AM : and He said. Thus 'shalt thou say 
unto the children of Israel, I am hath sent me imto 
you." 

This is explained in Exodus vj. 3. to the English 
reader by the words, " And I appeared unto Abraham, 
unto Isaac, and unto Jacob, by the name of God 
Ahnighty, but by My Name Jehovah was I not known 
to them." The idea conveyed by the Name is that of 
a Being ever existing, and to whom past, present, and 
future are the same : that God always is : that there 
never was, nor can be, a period when He is not. 

In the English Bible the Incommunicable Name is 
seldom printed, but is mostly represented by the word 
LORD, in capital letters. It is a Name which should 
be seldom uttered, and only with the greatest reverence. 
In Psalm Ixviij. 4, there is an abbreviated form of it in 
the words, " Praise Him in His Name Jah ; " and this 
was often compounded with other names : as with 
Oshea, which was turned into Jah-Oshea or Joshua, or 
Jesus. 

God is a Spirit j has not a body ; cannot be com- 
prehended, or contained within space, [Immensus, see 
Ath. Creed and Te Deum] ; " incomprehensible : " im- 
measurable : " of an Infinite Majesty." 

When we read about " the Arm of the Lord " or 
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*'the Lord's hand" we must understand that God, 
whom no one has ever seen, is represented under the 
figure of man, with whose form we are familiar. 

God ts Omnipresent, or everywhere present : so that 
there is no place of which we can truly say, " God is 
not here," any more than we can truly say, " There is 
no God." So the Psalmist says in Psalm cxxxix. 6, 
" Whither shall I go then from Thy Spirit ? or whither 
shall I go then from Thy Presence ? If I chmb up 
into heaven Thou art there : if I go down to hell 
Thou art there also." In Isaiah vj. 3, the seraphim 
sing, " The whole earth is full of Thy glory." And in 
Jeremiah xxiij. 24, God Himself says, "Can any hide 
himself in secret places that I shall not see him? Do 
not I fill Heaven and Earth, saith the Lord ? " 

In the Litany we say, "O God the Father of 
Heaven,^* because Heaven is the place where His 
glory is constantly and visibly manifested, so that it 
is His especial dwelling-place in the eyes of His 
creatures, and out of Heaven He hears our prayer. 

God "the Father" is so called because of His relation 
to the Second Person of the Blessed Trinity, our Lord 
Jesus Christ, God the Son. The exact term, " God, 
even the Father of our Lord Jesus Christ," is used in 
2 Cor. j. 3. Our Blessed Lord also speaks of God as 
" My Father" in St. Johnxx. 17. And at our Lord's 
Baptism "a voice came from Heaven which said. 
Thou art My Beloved Son ; in Thee I am well 
pleased." fLuke iij. 22.] As also at the Trans- 
figuration, " This is my Beloved Son : hear Him." 
[Luke ix. 35.] 

God is also called " Almighty," the name by which 
He declares Himself to have been known to the 
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patriarchs in Exodus yj. 3. Another commonly used 
form of the word Ahnighty is its Latinized form, 
" Omnipotent. ** Its meaning is expressed in Daniel 
iv. 35, " He doeth according to His WiU in the army of 
Heaven, and among the inhabitants of the Earth : and 
none can stay His hand, or say unto Him, What doest 
Thou." And by our Lord in St. Matthew xix. 26, 
" With God all things are possible." 

The chief evidence of His Almighty Power is the 
Creation of the world, and its Sustenance by His 
Providence. He is " the Maker of Heaven and Earth," 
of " all things visible and invisible." 

He created all things out of materials which He had 
created out of nothing. " In the beginning," it is stated 
in Gen. j. i, " God created the heaven and the earth." 
This "beginning" means some remote period which 
may have been many ages before the six days of 
Creation. After that "beginning" the earth remained 
"without form and void" — in a state of chaos and 
emptiness — ^until the six days' work began. Thus to 
create the materials or "matter" out of which any- 
thing is formed is within the Power of God alone. All 
productions of men's skill and industry are formed out 
of materials which owe their origin to God. 

After having created "matter" from nothing, God 
was pleased to use it for the formation of all organic 
beings : and He did not make man out of nothing, but 
out of the " dust of the ground " which he had pre- 
viously created. [Gen. ij. 7]. So also He commanded 
that the waters should "bring forth abundantly the 
moving creature that hath life, and fowl that may fly 
above the earth in the open firmament of heaven." 
f Gen. j. 20.J And in the same manner He said, " Let the 
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earth bring forth the living creature after his kind, cattle 
and creepingthing, and beast of the earth after his kind." 
[Gen. j. 24]. But it was as much an act of Almighty 
Power to form living creatures out of matter already 
created, as it was to create the matter out of nothing. 

All three Persons of the Blessed Trinity co-operated 
in the work of creation. Wherefore it is said that " the 
Spirit of God moved upon the face of the waters,** [Gen. 
j. 2.,] and that it was the Son of God "by Whom He 
made the worlds." [Heb. j. 2]. Which fact is pro- 
bably referred to in the expression, " Let us make man 
in our Image, after our likeness." [Gen. j. 26]. And 
also in Psalm xxxiij. 6, " By the Word of the Lord "— 
the personal Word, the Son of God — " were the Heavens 
made ; and all the host of them by the Breath,*' or 
Spirit, " of His mouth.*' 

All things were created for the glory of God. "Thou 
art worthy, O Lord, to receive glory and honour and 
power, for Thou hast created all things, and for Thy 
pleasure they are and were created." [Rev. iv. 11.] 
Hence the canticle, Benedicite omnia opera, " O all ye 
works of the Lord, bless ye the Lord." When therefore 
time comes to an end, the right of God as Creator is 
proclaimed by the angel in Rev. x. 6, who " sware by 
Him that liveth for ever and ever, who created Heaven, 
and the things that therein are, and the earth, and the 
things that therein are, and the sea, and the things 
that are therein,** that there should be time no longer. 

The end of the present Creation will be to be con- 
sumed, or purified, by fire. "The heavens and the 
earth, which are now, by the same word are kept in 
store, reserved unto fire against the day of judgment 
ODd perdition of ungodly men.'* [2 Peter hj. 7, 
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also 10-12.] After which there will be "new heavens 
and a new earth, wherein dwelleth righteousness :" 
[I^uL 13] — a, new creation out of the old materials; 
purified from the results of sin, and no longer open to 
the attacks of evil. So St. John writes in Rev. xxj. i : 
" I saw a new heaven and a new earth ; for the first 
heaven and the first earth were passed away." 

II. — Doctrine respecting God the Son. 

Christian doctrine respecting our Lord Jesus Christ, 
the Son of God, contains great mysteries which can only 
be understood at all by long and careful instruction, and 
some of which cannot be fully understood at all in this 
life, but can only be received as God has revealed them. 

For our Lord is a Person Who has two Natures, the 
Divine Nature, and the Human Nature ; having always 
had the Divine Nature, but only taking the Human 
Nature when He was conceived by the Holy Ghost and 
bom of the Virgin Mary. 

With reference to all connected with our Lord's Person 
and work as God and man, St. Paul says, " Great is 
the mystery of Godliness." [i Tim. iij. 16.] And it is 
only by learning very carefully and reverently that we 
can have a right faith concerning this mystery. 

§ I. Our Lord's Divine Nature, 
God the Son is our Lord Jesus Christ, the only Son ot 
God the Father. Other persons are called sons of God 
in Holy Scripture, but in a different sense ; thus, Adam 
is called the Son of God in St. Luke iij. 38, because 
God created him without the intervention of any human 
father. The holy angels also, in Job, "When the 
morning stars sang together, and all the sons of God 
shouted for joy." [Job xxxviij. 7.] Again all human 
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persons are called " His ofifspnng," in a verse which 
St. Paul quotes from a Grecian poet in Acts xvij. 28, 
because "in Him we live, and move, and have our 
being." Christians are also called the sons of God in 
I John iij. I 2, because they are adopted as His chil- 
dren in Christ Jesus. 

But our Lord Jesus Christ is the Son of God in a 
different and higher sense, because He is, as the Nicene 
Creed states, " the only begotten Son of God, Begotten 
of His Father before all worlds ; God, of God ; Light, of 
Light; very God, of very God; Begotten, not made; 
Being, of one substance with the Father." 

Thus He is "God, of God," which means, " God the 
Son," begotten of " God " the Father ; and is not merely a 
superlative term like " King of kings and Lord of lords. " 

The name, "Son of God," was proclaimed by the 
Father Himself, when at the Baptism and Transfigu- 
ration of our Lord the Voice of the Father was heard 
from heaven, saying, "This is My Beloved Son.** 
[Matt iij. 17 ; Luke ix. 35.] It refers to the Divine 
Nature of our Lord, which is derived by "eternal 
generation" from His Father. St Augustine's illustra- 
tion of this theological term has never been surpassed. 
He shows that light proceeds from, or is begotten by 
fire, that both are separate, yet both united, and that 
the fire and the light are contemporaneous and co- 
existent "Give me then," he adds, "a fire without 
brightness, and I believe you that the Father ever ex- 
isted without the Son." [Serm. cxvij. 8.] 

But the term may also be said to have been com- 
municated to His human nature, since the angel Gabriel 
said to the Blessed Virgin at the Annunciation, " He 
shall be called the Son of the Highest," and ag^ain. 
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" That holy thing which shall be born of Uiee shall be 
called the Son of God." [Luke j. 32-35 J 

Various Titles of the Son of God. 

[I.] JESUS. When He who had been from all eternity 
Son of God, became the Son of man also, He was 
called Jesus, which means "Saviour," or "Saviour 
sent from God." This name had been foretold to 
Joseph by an angel. "Thou shalt call His name 
Jesus, for tie shall save His people from their sins." 
[St. Matt j. 21] ; and referring to it, St Peter told the 
Jews that " there is none other name under heaven given 
among men, whereby we must be saved." [Acts 
iv. 12.] But it was not a new name. In two passages 
in the New Testament it is appUed to Joshua. "Which 
also our fathers that came after, brought in with Jesus 
into the possession of the Gentiles." [Acts vij. 45.] 
"For if Jesus had given them rest, then would He not 
afterwards have spoken of another day." [Heb. iv. 8.] 
A fsdse prophet is also mentioned whose name was Bar- 
Jesus. [Acts xiij. 6.] Joshua bore the name of Jesus be- 
cause he was a type or pattern of our Lord both in saving 
Israel from their Canaanitish enemies, and in leading 
them to the promised land, and his name, which was 
originally Oshea, meaning a Deliverer or Saviour, was 
changed to Jah-Oshea, or Jashua, "a Saviour sent from 
God." 

We bow the head when we say the name Jesus as a 
sign that He who is called by that human name is God 
as well as man, — Our Saviour. We ought to bow at 
the name of Jesus at all other times as well as in the 
Creed, because the Bible says that, "at the name 
of Jesus every knee should bow of things in heaven, and 
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things in earth, and things under the earth." [Phil 
ij. lo.] This devotional habit is also ordered by the 
1 8th Canon of the Church of England, which says, 
** When in time of Divine service the Lord Jesus shall 
be mentioned, due and lowly reverence shall be done 
by all persons present as it hath been accustomed; 
testifying by these outward ceremonies and gestures, 
their inward humility, Christian resolution, and due 
acknowledgment that the Lord Jesus Christ, the true 
eternal Son of God, is the only Saviour of the world, 
in whom alone all the mercies, graces, and promises of 
God to mankind for this life and the life to come, are 
fully and wholly comprised." 

[II.] CHRIST. Christ means "anointed.* Jesus 
Christ therefore means "The anointed Saviour sent 
from God.* 

When kings or queens are crowned, a little oil, or, 
as it is called in the New Testament, " precious oint- 
ment,** is poured upon their heads, which is called 
anointing. So Samuel anointed Saul [i Sam. x. i] and 
David, [i Sam. xvj. 13.] Zadok also anointed Solomon 
[i Kings j. 39]. Even to our own day this ceremony 
is used, as it was in the case of Queen Victoria at her 
coronation. 

Priests, too, were anointed formerly, [Exod. xxviij. 41.] 
When Aaron was first consecrated to the priesthood, 
Moses poured of the anointing oil upon his head to 
sanctify him, [Lev. viij. 12.] 

Prophets were also anointed, as God told Elijah to 
anoint EUsha to be prophet in his room, [i Kings 
xix. 16.] 

Our Lord united in His Person the three functions 
of prophet, priest, and king. He was anointed, not by 
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man with oil, but by God with the Holy Ghost, [Acts 
X. 38] on the occasion of His baptism in the river 
Jordan, when the Holy Spirit descended upon Him in 
bodily form, like a dove, [Matt iij. 16.] Christ Him- 
self said of Himself, in allusion to that event, " The 
Spirit of the Lord is upon me, because he hath anointed 
me," [Luke iv. 18.] 

Christ was a prophet greater than all other prophets, 
because He prophesied and preached by His own 
divine knowledge, all our Lord's words in the Gospel 
being the words of prophecy and preaching. 

He was greater than all other priests, because He is 
our High Priest for ever, and because He offered up 
Himself to be the " full, perfect, and sufficient sacrifice, 
oblation, and satisfaction for the sins of the whole 
world,*' a more precious sacrifice than the blood of 
bulls and goats, which could never take away sins. We 
learn about our Lord's Priesthood in the Epistle to the 
Hebrews. 

He was greater than all kings, because His kingdom 
is an everlasting kingdom, extending over all places 
[Matt, xxviij. 18,] and to all times, [Rev. xj. 15.] 
He is called King of kings, and Lord of lords, [Rev. 
xvij. 14 ; xix. 16.] All the kingdoms of this world are 
the kingdoms of Christ, becoming so when they are 
made Christian kingdoms, [Rev. xj. 15.] The writing 
on the cross said that Jesus was King of the Jews ; but 
as Jesus Himself said, "My kingdom is not of this 
world," we must interpret this to mean that Christians 
who are the true Israel [Rom. ij. 28, 29] are Christ's 
subjects, and inheritors of His spiritual kingdom, which 
is the Church. i 

[in.l THE WORD. Jesus is called the Word by 
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St John, who says, The WORD was with God in the 
beginning, [John j. i, 2.] "In the beginning "means 
the same as in Genesis, before time was, or before any- 
thing was created. And the Word, which was with 
God always, was God; God the Son with God the 
Father. The Word was made flesh and dwelt among 
us, Qohn j. 14.] When the Word became flesh, and 
was bom of the Virgin Mary, He was named Jesus 
Christ 

[IV.] EMMANUEL or IMMANUEL was a name 
given to our Lord by prophecy. "Behold a virgin 
shall conceive and bear a Son, and shall call his name 
Immanuel," [Isa. vij. 14.] It is a Hebrew word, which, 
St Matthew tells us, being interpreted, means " God 
with us," [j. 23.] 

The Word, therefore, is the name of God the Son 
as being with God the Father always. Emmanuel is 
the name of Gofl the Son as being with us. 

[V.] MESSIAH. This is also a Hebrew word, and 
has the same meaning as Christ, "anointed." It is 
frequently employed in the Old Testament [i Sam. ij. 
10; Ps. ij. 2], and when St. Andrew had found his 
orother Simon Peter, and told him that he had 
seen Jesus, he said, "We have found the Messiah, 
which is, being interpreted, the Christ," Qohn j. 
41]. 

Our Lord is also called in the New Testament— 



The Lamb of God, , , John j. 29. 

The Great High Priest, . Heb. iv. 14. 

The Mediator between God and 

Man, ... I Tim. ij. 5. 

The True Light, [Light, of Light], John p. 7, 8, 9. 

The Prince of Life, , Acts lij. 1 5. 
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The Head of the Church, . Eph. j. 22. 

Alpha and Omega,^ [the First and the 

Last], . , . Rev. xxij. 13. 

The following are terms which are applied by our 
Lord to Himself, and will help further to illustrate His 
relation to us as our Saviour : — 

** I am the Way, the Truth, and the Life," . John xiv. 6. 

*' I am the Resurrection and the Life," John xj. 25. 

•* I am the Door,'* . . ' . John x. 9. 

** I am the Good Shepherd," . . . John x. 11. 

'* I am that Bread of Life,*' . . . John vj. 48. 
•* I am the Living Bread which came down 

from Heaven," .... John yj. 51. 

•• I am the True Vine," . . . John xv. i. 

** I am the Vine, ye are the branches," . John xv. 5. 

§ 2. TAe Incarnation of God the Son, 

Our Lord God, the Son of God the Father, the second 
Person in the Holy Trinity, Who had been God from 
everlasting, took our human nature into His Divine 
Nature, and became God and Man. 

This is the mystery of the " Incarnation," a word 
that means "being made flesh," that is, "becoming 
man." The truth is stated in the Nicene Creed at 
greater length than in the Apostles' Creed, in these 
words : — " Who for us men, and for our salvation, 
came down from Heaven, and was incarnate by the 
Holy Ghost of the Virgin Mary, and was made man." 

The scriptural account of our Lord's Incarnation 
includes that of His Conception at Nazareth, and His 
Birth at Bethlehem, and is given by two of the Evan- 
gelists, St. Matthew and St Luke. 

* These are the first and last letters of the Greek alphabet, 
and hence are used for the beginning; and ending. 
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St. Matthew says, " Now the birth of Jesus Christ 
was on this wise : When as His mother Mary was 
espoused to Joseph, before they came together, she 
was found with chUd by the Holy Ghost,'* [Matt j. 18]. 
And, a few verses further on, this is said to be the iiil- 
fihnent of God's Word, spoken by the Prophet Isaiah, 
and quoted in the previous section, " Behold, a virgin 
shall be with child, and shall bring forth a son, and 
they shall call His Name Emmanuel, which, being 
interpreted, is God with us," [tdid, 23] : this being 
ushered in by the statement of the holy angel to Joseph, 
"for that which is conceived in her is of the Holy 
Ghost," [tdtd. 20]. 

St. Luke goes more into detail, declaring how " the 
angel Gabriel was sent from God unto a city of Gali- 
lee, named Nazareth, to a virgin espoused to a man 
whose name was Joseph, of the house of David ; and 
the virgm's name was Mary." After the salutation, 
" the angel said unto her. Fear not, Mary ; for thou 
hast found favour with God. And, behold, thou 
shalt conceive in thy womb, and bring forth a 
son, and shalt call his name Jesus." ..." Then said 
Mary unto the angel. How shall this be, seeing I know 
not a man ? And the angel answered and said unto 
her. The Holy Ghost shall come upon thee, and the 
power of the Highest shall overshadow thee : therefore 
also that holy thing which shall be bom of thee, shall 
be called the Son of God," [Luke j. 30, 34, 35]. 

This Annunciation of our Lord's coming Birth is 

commemorated on March 25th, which is called " Lady 

Day," or the Festival of the Annunciation of the Blessed 

Virgin Mary. 

The Collect for that day is " We beseech thee, O 
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X-ord, pour thy grace into our hearts ; that as we have 
known the Incarnation of thy Son Jesus Christ by the 
xnessage of an angel, so by His cross and passion we 
may be brought unto the glory of His resurrection ; 
tlirough the same Jesus Christ oiu: Lord. Amen." 

[As the Festival usually comes in at the end of Lent, 
tlie words of the Collect are associated with the events 
of Holy Week and Easter.] 

Our Lord was bom nine months after His Annuncia- 
tion, on December 25th, Christmas-day, and at Beth- 
lehem, to which place Joseph and Mary had gone that 
they might be registered and taxed as belonging to the 
fiamily of David, Bethlehem being the native city of 
David. This was about 2000 years after the Deluge, 
1000 years after the time of David, and (by common 
reckoning), 1870 years from the present time, A.D. 1870. 
The narrative of our Lord's Birth is given by St 
Luke : " And she brought forth her first-bom son, 
and wrapped Him in swaddling clothes, and laid Him 
in a manger, because there was no room for them in 
the inn." [Luke ij. 7.] 

All this is told us in Holy Scripture, to show that 
God the Son became man by being conceived by the 
Holy Ghost, and bom of the Virgin Mary : that part 
of the Creed being the very foundation of all Christian 
doctrine and all Christian hope. 

His birth was the fulfilment of many ancient pro- 
phecies that are to be found in the Old Testament 

Being dorn of a Virgin the promise of God to E\e 
was fulfilled, that it should be the Seed of the Woman 
by whom the damage done by her sin should be re- 
paired. [Gen. iij. 15.] And also the prophecy spoken 
by Isaiah, 700 years before its fulfilment : " Behold a 



62 ^he (^htiztxan Qlxtib 

Virgin shall conceive and bear a Son, and shall call 
His name Immanuel," [Isa. vij. 14], the fulfilment of 
which is declared by the Gk)spel to have occurred in 
the Birth of Christ [Matt j. 23.] 

Being dom a Jew our Lord's Birth fulfilled also the 
promise made to Abraham, ** And in thy seed shall all 
the nations of the earth be blessed." [Gen. xxij. 18.] 

Being bom of the lineage of David, all those pro- 
phecies were fulfilled which declared that the Messiah 
should be the Son of David; such as Isaiah xj. i, 
" There shall come forth a rod out of the stem of Jesse, 
and a Branch shall grow out of his roots ;'' similar 
prophecies in Jeremiah xxiij. 5, 6, and xxxiij. 15, and 
many throughout the Psalms in which Christ is spoken 
of under the name and type of David, or as King of 
David's Kingdom. So the angel Gabriel also declared 
to Mary, "The Lord God shall give unto Him the 
throne of His father David ; and He shall reign over 
the house of Jacob for ever ; and of His Kingdom there 
shall be no end." [Luke j. 32, 33.] 

Being bom at Bethlehem, the prophecy of Micah v, 
2, spoken seven hundred years before, was also fulfilled, 
as is shown in Matt ij. 6. 

The reasons why God the Son became man are 
three : — 

I. That by being in His own Person God and Man, 
He might be the Mediator between God and sinners. 
A Mediator is a person who goes between. One who 
makes at one two persons who were separated by a 
disagreement God and men were separated — ^through 
sin — ^by nature, therefore a Mediator was required, who 
could by His two-fold nature unite them. So the 
angels sang at His birth, " Glory to God in the highest. 
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and on earth peace, good will toward men, [Luke ij. 

14]. 

2. That by taking our nature upon Him, and becom- 
ing a second Adam to us, all who are joined to Him by 
Holy Baptism may become holy children of God. This 
is very plainly stated and made the subject of prayer 
in the Collect for Christmas : — 

** Almighty God, who hast given us thy only-begotten 
Son to take our nature upon Him, and as at this time to 
be bom of a pure Virgin; Grant that we, being regenerate 
and made thy children by adoption and grace, may 
daily be renewed by thy Holy Spirit; through the 
same our Lord Jesus Christ, who liveth and reigneth 
with thee and the same Spirit, ever one God, world 
without end. Amen." 

3. That He might offer Himself to God as a substi- 
tute for all mankind upon the cross : — " a full, perfect, 
and sufficient Sacrifice for the sins of the whole 
world :'' suffering as man, and as man who was also 
God. 

The benefits which were thus gained by the Incar- 
nation of God the Son being still the source of salva- 
tion, we pray in the Litany, " By the mystery of thy 
holy Incarnation ; by thy holy Nativity and Circumci- 
sion ; by thy Baptism, Fasting, and Temptation, Good 
Lord, deliver us." 

§ 3. Our LorcTs Life and Ministry on Earth, 

The Circumcision, — ^The first event that is told us 
respecting our Lord after His Nativity, is that He was 
made like unto His brethren the Jews, by being cir- 
cumcised according to the Jewish law given to Abra- 
ham, [Gen. xvij. 10], and Joshua, [Josh. v. 1-9.] We 
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are told of it in Luke ij. 21 : "And when eight days 
were accomplished for the circumcising of the child, 
His name was called Jesus, which was so named of the 
angel before He was conceived in the womb." This is 
commemorated by the Feast of Circumcision, January 
1st, forwhich the Collect is, "Almighty God, who madest 
Thy blessed Son to be circumcised, and obedient to the 
law for man ; Grant us the true circumcision of the 
Spirit; that, our hearts, and all our members, being 
mortified from all carnal and worldly lusts, we may in 
all things obey Thy blessed will; through the same 
Thy Son Jesus Christ our Lord. Amen." 

The Presentation. — Forty days after His Birth, oiu: 
Lord was presented in the Temple. [Luke ij. 22.] 
This is also called the Purification of Saint Mary the 
Virgin, the old name being Candlemas-day, because a 
great many candles were lighted in memory of om 
Lord coming to His Temple to show Himself the Light 
of the world. The Festival of the Purification is Feb- 
ruary 2nd. 

Purification among the Jews was the same as 
Churching after child-birth among Christians. The 
Blessed Virgin was " churched," not because of any 
sin or impiuity in our Lord's birth, but that in all things 
He might, in His own Person, and that of His Mother, 
" be like unto His brethren." Therefore the Blessed 
Virgin Mary offered a sacrifice, as all other Jewish 
women were ordered to do by the law of Moses, to re- 
deem her fixst-bom Son, all first-bom sons being ac- 
counted as dedicated to the Lord ; the sacrifice she 
offered being either a pair of turtle doves or two young 
pigeons, the offering of the poor. [Luke ij. 22, 24.] 

When they brought Jesus into the Temple, a devout 
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man named Simeon was there, who had been long ex- 
pecting that " the Lord would come to His Temple.* 
He took Jesus in his arms and blessed God, saying the 
words of the hymn which is called ^ Nunc Dimittis." 

TA^ Epiphany. — ^The next event in our Lord's life is 
His manifestation to the wise men. This is com- 
memorated by the Feast of the Epiphany, January 
6th, the Twelfth day after Christmas, Christ was then 
manifested— shown — made known — ^to the Gentiles, as 
He was to the Jewish Shepherds before. Wise men of 
the East, when in their own country (Persia, Babylon, 
or India), saw a star which guided them to Jerusalem. 
There they inquired where the King of the Jews was 
bom, because they wished to worship Him. 

Being taken to Herod, who then reigned over the 
Jews, he was greatly troubled because he thought 
another king was about to rise who would be king of the 
Jews instead of himself. Then he gathered the chi^ 
priests and scribes together and inquired of them where 
Christ was to be bom. They answered him in the 
words of the prophet Micah [v. 2], "And thou Bethlehem, 
in the land of Juda, art not the least among the princes 
of Juda : for out of thee shall come a Gk)vemor, that 
shall rule my people IsraeL [Matt ij. 6.] 

The star then led the wise men to Bethlehem, where 
they worshipped Jesus as God, and offered to Him 
oblations of gold, frankincense and myrrh. 

** Sacred gifts of mjrstic meaning ; 
Incense dodi their God disclose, 
Gold, the King of kings prodaimeth, 
Mjnrh His sepulchre foreshows." 

Herod then wished to kill Jesus, but not finding out 
fipom the wise men where the Holy Child was, he sent 
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to kill all the little children under two years of age thai 
were at Bethlehem, supposing that Jesus would cer 
tainly be among the number ; but He had been takei 
away from Bethlehem into Egypt out of king Herod'; 
kingdom by God's command. [Matt. ij. 13.] Th( 
Feast of the Holy Innocents^ Dec. 28th, is kept ii 
memory of the slaughter of these children, becaus( 
they were the first martyrs for the sake of Jesus. 

Jesus among the Doctors, — ^After the death of kinj 
Herod, the Child Jesus was brought back from Egyp 
to Nazareth, and we read no more of Him until Hewa 
twelve years old, when that happened which St. Luk( 
records in chap. ij. 41-51, "Now his parents went t 
Jerusalem every year at the feast of the passover. An< 
when He was twelve years old, they went up to Jem 
salem after the custom of the feast, and when they ha< 
fulfilled the days, the Child Jesus tarried behind ii 
Jerusalem, and after three days they found Him in th< 
Temple, sitting in the midst of the doctors, both hear 
ing them and asking them questions ; and He wen 
down with them and came to Nazareth, and was sub 
ject unto them." 

Between His twelfth and thirtieth year there i 
nothing written in the New Testament about our Lord 
but from what the Jews said, [Mark vj. 3], " Is not thi 
the carpenter?" it is likely that our Lord sanctifies 
labour by working at His reputed father's trade. H^ 
is supposed to have had St John Baptist for a com 
panion in His childhood, who had been bom sL 
months before our Lord, and whose mother Elizabetl: 
the wife of Zacharias, was the Blessed Virgin Mar/ 
cousin. 

Ministry of John the Baptist— V^tn our Lord wa 
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about thirty years of age St John Baptist, who was six 
months older, began his ministry, the object of which 
was that by going before our Lord he might prepare 
His way. 

Thus he fulfilled the prophecy of Isaiah xL 3, 4, " The 
voice of him that crieth in the wilderness, Prepare ye 
the way of the Lord, make straight in the desert a 
highway for our God. Every valley shall be exalted, 
and every mountain and hill shall be made low : and 
the crooked shall be made straight, and the rough 
places plain." And of Malachi iv. 5, 6, " Behold I will 
send you Elijah the prophet before the coming of the 
great and dreadful day of the Lord : and he shall turn 
the heart of the fathers to the children, and the heart 
of the children to their fathers, lest I come and smite 
the earth with a curse.** 

St John Baptist was thus sent to prepare the hearts 
of the Jews for our Lord's teaching ; they were then 
very wicked and St John Baptist prepared them for 
our Lord's coming, by turning them from their sins. 
He baptized those who repented and forsook their sins ; 
but his baptism was with water only, not with water 
in the name of the Holy Trinity like Christian Baptism. 

Advent coming before Christmas represents the 
ministry of St John Baptist before our Lord's coming, 
the ministers of the Church being sent to prepare the 
hearts of people for Christ's second coming, as St John 
did for His first coming. So the Collect for the Third 
Sunday in Advent says, ''Grant that the ministers and 
stewards of thy mysteries may likewise so prepare and 
make ready thy way, by turning the hearts of the dis- 
obedient to the wisdom of the just" 

Our LorcPs Baptism, — One great part of St Joha 
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Baptist's Ininistry was the baptizing of Jesus in Jordan. 
Tliis Baptism differed from that of all others whom St 
John had baptized, for God the Father spake from 
Heaven, and God the Holy Ghost descended visibly to 
Jesus. This is recorded in the words, " Jesus, when He 
was baptized, went up straightway out of the water : 
and, lo, the heavens were opened unto him, and He 
saw the Spirit of God descending like a dove, and 
lighting upon Him : and lo a voice from Heaven, say- 
ing. This is my beloved Son, in whom I am well pleased." 
[Matt iij. 1 6, 17.] 

Jesus was baptized, not because He required to be 
cleansed from sin, but that He might submit Himself 
to every ordinance which men receive ; and that He 
might, as the first prayer at Holy Baptism declares, 
" sanctify water to the mystical washing away of sin.** 

Our Lord's Temptation, — ^Afler our Lord's Baptism, 
was His Temptation : He went into the wilderness — 
a place away from towns and houses, and the abodes 
of men — ^and was tempted by the DeviL He was 
there forty days and nights, and fasted the whole of 
that time. [Luke iv. 2.] 

[Moses fasted forty days when God gave him the 
Jewish law. [Exodus xxxiv. 28.] 

Elijah fasted forty days before God spake to him at 
Mount Horeb. [i Kings xix. 8.] 

Moses who first proclaimed the law of God, and 
Elijah who restored the true belief in God among the 
Israehtes, were types of our Lord, who established the 
Christian law and Christian worship.] 

Lent is made fprty da3rs long in memory of our 
Lord's fasting in the wilderness. 
Jesus was " tempted like as we are," with tempta- 



Wxt (Ehxhsiian (Drteb 69 

tions of the world, the flesh, and the Devil ; with a 
temptation of the world, when He was offered all the 
Kingdoms of it for His own ; with one of the flesh, 
when He was asked to satisfy His hunger by tinning 
stones into bread ; with one of the Devil, when He was 
bidden to commit the presumptuous sin of pride by 
casting Himself down from a pinnacle of the Temple 
to prove that God's angels would take care of HinL 

Our Lord's temptation is referred to in the CoUect for 
the First Sunday in Lent In the Litany we pray" By 
Thy Fasting and Temptation Good Lord, deliver us.'* 
After the temptation of Jesus angels came and 
ministered to Him. 

Our Lord's Ministry then began. That is, for three 
years He was teaching the Jews, and working miracles 
among them. 

His teaching was by preaching, as in the Sermon on 
the Mount, and especially by Parables. 

[A Parable is an earthly story having a heavenly 
meaning. Examples: — ^The Sower. Matt. xiij. i. The 
Ten Virgins. Matt xxv. i. The Prodigal Son. Luke 
XV. 4.] 

Our Lord's teaching was the true Word of God. 
Miracles are works that are wonderful because they 
are out of the ordinary coiurse of nature, such as we see 
and know it Examples : — ^The Water made Wine; 
Qohn ij. I.] Raising of Lazarus. [John xj. i.] Our 
Lord's walking on the Sea. [John vj. 16.] 

Our Lord worked miracles by His original power as 
God. This is shown by His healing sick persons at 
a distance : by His sometimes omitting to use means: 
by His omission of prayer or invocation. 

Chiefly by miracles our Lord showed that He was 
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God, as well as man, during the whole time of His 
ministry. 

§ 4. Our Lord's Suffering Work, 

The whole life of Jesus was one of suffering, showing 
that He was truly man. He was an hungered. [Matt, 
iv. 2.] He wept [John xj. 35.] He had "not 
where to lay His Head." [Luke ijc 58.] In Isa. 
liij. 3, it was prophesied, " He is despised and rejected 
of men, a Man of sorrows, and acquainted with grief." 
But the sufferings meant in the Creed are especially 
those which He underwent at the end of His ministry 
on earth, which are called His Passion. 

The Passion of our Lord, — ^This took place in the 
garden of Gethsemane, on the Mount of Olives, whither 
Jesus went with His disciples after the Last Supper. 

Our Lord's words, " My soul is exceeding sorrowful 
even unto death," [Matt xxvj. 38], show the suffering 
of His Soul at this time ; and the suffering of His Body 
is shown by the words of the Holy Gospel, " His sweat 
was, as it were, great drops of blood, falling down to the 
ground." [Luke xxij. 44.] 

This part of the suffering of Jesus is called His 
Agony; and we constantly plead it before God, in the 
prayer of the Litany. " By Thine Agony, and Bloody 
Sweat : Good Lord, deliver us." 

After the Agony took place the Betrayal. Jesus was 
betrayed by Judas, one of the Apostles, who gave Him 
up to the Jews for thirty pieces of silver, a sum equal 
to seventy shillings of modem money. But our Lord 
yielded Himself wilhngly to His sufferings, as shown 
by His not resisting, and by His words, " Thinkest thou 
itat I cannot now pray to My Father, and He shall 
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presently give me more than twelve legions of angels." 
[Matt xxvj. 53.] 

After the Betrayal, the disciples all forsook Him and 
fled, fulfilling the prophecy, " I will smite the Shep- 
herd, and the sheep shall be scattered," [Mark 
xiv. 27 ; Zech. xiij. 7], and leaving Jesus to suffer 
alone. The soldiers then bound Him, and led Him 
away to His trial, which was the second part of our 
Lord's last sufferings. 

The Trial took place (i) before the High Priest ; 
(2) before Herod ; and (3) before Pontius Pilate. 

Before the High Priest, Jesus was falsely accused of 
blasphemy against the Temple. [Matt. xxvj. 61.] 
** False witnesses did rise up ; " fulfilling the words of 
Psalm XXXV. 1 1, " They laid to My charge things that 
I knew not." But the High Priest and the Jews con- 
demned Him to death because He declared Himself to 
be the Son of God. [Matt xxvj. 65, 66.] 

Then Jesus was blindfolded. " They struck Him on 
the face, and asked Him, saying, Prophesy, who is it 
that smote Thee?" [Luke xxij. 63, 64.] "Then 
did they spit in His face and buffeted Him," [Matt 
xxvj. 67], fulfilling the prophecy of Isa. 1. 6: "I gave 
My back to the smiters, and My cheeks to them 
that plucked off the hair ; I hid not My face from shame 
and spitting." 

Jesus was twice brought before Pilate, who said the 
first time, "I find no fault in Him," but sent Him to 
Herod who was King of that part of Judaea — Galilee — 
in which Jesus had generally lived, and of which He 
was thought to be a native. 

Jesus suffered also before Herod, who sent Him again. 
to Pilate. [Luke xxiij. 11.] 



i 
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Before Pilate, the Roman governor, the Jews ac- 
cused Jesus of rebellion against the Romans. [Luke 
xxiij. 2.] This also was false witness. [Matt xxij. 
17-21.] Neither Herod nor Pilate found Jesus guilty of 
the charges made against Him. They are therefore 
witnesses that Jesus died for sins not His own. Pilate 
wished to chastise Jesus and release Him, but to please 
the Jews he condemned Him to death. 

After the condemnation Jesus suffered again. "And 
they stripped Him, and put on Him a scarlet robe" — 
in mockery of royal apparel — "and when they had 
plaited a crown of thorns" — in mockery of a king's 
crown — ^''they put it upon His head, and a reed in His 
right hand** — in mockery of a king's sceptre; "and 
they bowed the knee before Him, and mocked Him, 
saying. Hail King of the Jews, and they spit upon 
Him, and took the reed, and smote Him on the head.** 
[Matt, xxvij. 29, 30.] 

The last of our Lord's sufferings before Crucifixion, 
was carrying the Cross. He fainted under the weight 
of it — ^two heavy pieces of wood, bound together in the 
form of a cross (or one of the two pieces,) — and then 
they compelled one of His disciples, Simon the Cyren- 
ian, to bear one end of it after Jesus. 

Jesus could have prevented all these sufferings, but 
He endured them willingly, and He submitted to them 
for our sakes, fulfilling the prophecy of Isa. liij. 7: 
"He was oppressed, and He was afflicted, yet He 
opened not His mouth : He was brought as a Lamb to 
the slaughter, and as a sheep before her shearers is 
dumb, so He opened not his mouth;" also Isa. liii. 5 : 
"He was wounded for our transgressions, He was 
bruised for our iniquities : the chastisement of our 
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peace was upon Him; and with His stripes we are 
healed." 

T^ Crucifixion and Death of our Lord, — We come 
Qow to His Crucifixion. Our Lord's Hands and Feet 
were nailed to the arms and the upright stem of 
a Cross of wood, fulfilling the prophecy of Psalm 
xxij. 16, "They pierced My Hands, and My Feet" 
This was not only a most painful, but it was 
also reckoned a very disgraceful punishment by the 
Jews, [see Deut xxj. 23 ; GaL iij. 13] ; and to make it 
more so, two others — ^malefactors — were crucified with 
Jesus. Thus the nature of the punishment, and the 
companionship of two evil-doers in it fulfilled the pro- 
phecy of Isa. liij. 12 : "He was numbered with the 
transgressors." Yet while they were crucifying Jesus, 
He prayed for His persecutors, saying, "Father, forgive 
them, for they know not what they do." [Luke 
xxiij. 34.] 

Jesus was crucified on the morning of Friday, some 
time between the third hour — ^nine o'clock — ^and the 
sixth hour — ^noon. He remained on the Cross until the 
ninth hour — three o'clock. From noon until three 
o'clock there was a miraculous darkness over all the 
land : perhaps over the whole earth. 

Good Friday is the yearly memorial of the Cruci- 
fixion. It is also kept in memory by the weekly fast ; 
and by the Holy Communion, in which " we show forth 
the Lord's death." [See i Cor. xj. 26.] 

Our Lord's Soul and Body both suffered on the 
Cross. The suffering of His Soul was shown by His 
words, "My God, My God, why hast Thou forsaken 
Me?" Of His Body, by the words, "I thirst" These 
sufferings show that He was truly man. He died as 
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men die. That is, His Soul was separated from I 
Body. But His death was dififerent from ours in tk 
He £'ave up His life by His own Power. That is. 
He had so willed it He could have "come down fn 
the Cross," after all His suflferings, without dyii 
His words, "Father, into Thy hands I commend I 
Spirit,'* show that Jesus died by His own WilL 

As He had said before, [John x. 17]: "I lay do' 
My life that I might take it again. No man taketh 
from Me, but I lay it down of Myself. I have pov 
to lay it down, and I have power to take it agai: 

Our Lord died that we might not die eternally ; tl 
He might offer " a full, perfect, and sufficient sacrifi( 
oblation, and satisfaction, for the sins of the wh< 
world." 

He Himself was the sacrifice. The Altar on whi 
the sacrifice was offered was the Cross. 

He Himself was also the great High Priest, sac 
ficing Himself upon the Altar of the Cross. 

As the sacrifice our Lord is called the Lamb of Gc 

In Isa. liij. 7 : '' He was brought as a Lamb to t 
slaughter." 

In Rev. V. 6 : " In the midst of the Throne stooc 
Lamb, as it had been slain." 

In Qohn j. 29, 36, and] the Litany. " Behold the Lai 
of God, which taketh away the sins of the world." 

In the thanksgiving after Communion. "Lamb 
God, Son of the Father." 

The sacrifice of Abel was a lamb. So also was tl 
of the daily morning and evening sacrifice in t 
Temple. And that of the Passover. These were 
types of the sacrifice which Jesus offered on the Cro 
[See Gen, iv, 4 ; Exod. xxix. 39 ; Exod. xij. 3.] 
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Isaac was also a type of Jesus on the Cross. [Gen. 
3Ddj. 7, 9.] 

The brazen serpent was another tjrpe of Jesus on the 
Cross, all who looked upon it being healed. [Numb, 
xxj. 8.] 

The figure of the Cross is now the special sign oi 
Christ's love. It is placed in and upon Churches to 
show that they belong to Him who died on the Cross. 
It speaks to the eye, as words speak to the ear. It 
reminds us at one glance of all that our blessed Lord 
has done for us by His sufferings and Death. 

The sign of the Cross is used at Baptism — marked 
upon the forehead — ^to signify that the person baptized, 
being made a member of Christ, is made partaker of 
Chrisf s death, and the benefits derived from it Also 
as a solemn token that the person must never be 
ashamed of Christ crucified, whose " banner " the Cross 
is. It is also used on other occasions when anything 
is blessed or set apart for holy use. We may use the 
sign of the Cross, when saying our prayers, or when 
tempted to sin, to remind ourselves of the sufferings 
and love of Christ, of our union with Him, and of our 
duties as Christians and bearers of the Cross. [See a 
beautiful passage on this in St Cyril's Catech. Lect 
ziij. 36, Oxford translation.] 

It is supposed that the Cross is the " Sign of the Son 
of Man," which will appear in the Heavens at the 
Judgment Day. [See St Cyril xiij. 41, and St Chry- 
sostom on Matt. xxiv. 30.] 

§ 5. Our Lord's Victorious Work, 

The remaining part of the article respecting our Lord's 
death, is that He was "«dead and buried, and that He 
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descended unto helL" That is to say, His soul and 
body were separated by death, His body being buried, 
and His soul descending unto helL 

The Burial. — Jesus died on the Friday at three 
o'clock in the afternoon ; the day on which we annually 
commemorate that event is hence called Good Friday. 
On the same evening Joseph, a rich man of Arimathaa, 
came and took the body of Jesus. Then Joseph and 
Nicodemus, the same man who some years before had 
come to Jesus by night [John iii. i, 2] "brought a mixture 
of myrrh and aloes, about an hundred pound weight, 
and took the body of Jesus and wound it in linen clothes 
with the spices, as the manner of the Jews is to bury," 
[John xix. 39, 40], and laid it in Joseph's own new 
tomb which he had hewn out in the rock [Matt, 
xxvij. 60], and wherein was never man yet laid. Qohn 
xix. 41.] 

These exact details show the fulfilment of Isaiah's 
prophecy [liij. 9], "And he made His grave with the 
wicked and with the rich in His death." 

The body of Jesus remained in the tomb during paft 
of Friday, the whole of Saturday, and part of Sunday ; 
but it did not " see corruption," [Ps. xvj. 9], because it 
was the body of God the Son. By so abiding in the 
grave, that holy Body sanctified the grave as an abiding 
place for Christian bodies. 

The Descent into HelL — " Hell " in the Creed means 
the place where the souls of the wicked are waiting for 
judgment.* But our Lord's Soul was not tormented 

' In the prayer of oblation in St. Chrysostom*s Liturgy the 
priest mentions separately our Lords intermediate state 
iv rd4>(fi, iv Si^ov, and iv Trapadeliftp, The use of the word 
"descended" also indicates the place meant St Paul was 
''caught up " into Paradise. 



while there, because it was without sin. Neither was 
it left in hell, because it was the Soul of God the Son. 
[Ps. xvj. 10 ; Acts ij. 31.] 

The Soul of Jesus " descended into Hell/' — 

Firstly^ That He might as our representative, the 
second Adam, declare and show forth the victory of 
man over Satan. 

Secondly, That by His going there we might be pre- 
vented from going there ?* 

The truths taught by this article are — 

1. As to Jesus Himself, that he had a soul and body, 
and was in all things like imto His brethren. 

2. As to men, that the sotd is living when the body 
is dead. 

Easter Eve is observed as the memorial day of our 
Lord's Burial and of His Descent into Hell, the 
Gospel commemorating the first, and the Epistle 
the second. 

In the Litany we pray, " By thy precious death and 
burial. Good Lord, deliver us." The word "burial** 
standing here for both the burial of our Lord's body 
and the descent of His sotd into hell, as it does also in 
the Nicene Creed, where we say, " He suffered and was 
buried." In the Athanasian Creed only the descent 
into hell is named. 

The Resurrection. — Our Lord's complete victory over 
Death and Hell is declared in the next article of the 

' See Bishop Ken's Divine Love^ and Bishop Andrewes' 
Private Devotions. 

^ St Augustine and others consider that our Lord's words 
to the penitent thief were spoken of His Godhead (Horn, 
ad. 2) ; but it is not inconsistent with the above exphuiation 
to suppose that the soul of Jesus visited Paradise also while 
in the disembodied state. 
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Creed, which i% ^ The third day He rose again from 
the dead." 

"Resurrection" means the joining together again 
of the body and soul after their separation by death. 
This will happen to every one at the last day, but it 
followed the death of Jesus within three days. He died 
at three o'clock on the Friday afternoon, and rose 
again from the grave a little before sunrise on Sunday 
morning. 

Dead persons had been brought to life before. 

The child of the widow of Zarephath, by Elijah, 
[i Kings xvij. 17-24.] 

The Shunamite's son by Elisha, [2 Kings iv. 18-37.] 

The man that was cast into Elisha's grave [2 Kings 
xuj. 2 1. J 

The son of the widow of Nain [Luke vij. 11-16]; 
The daughter of Jairus [Matt ix. 18-25]; Lazarus 
Qohn xj. 1-44] ; by our Lord Himself. 

Power to raise the dead was bestowed on the Apostles 
[Matt. X. 8] ; and exercised by St Peter in the case 
of Tabitha [Acts ix. 36-41] ; and by St Paul in the 
case of Eutychus [Acts xx. 9-12] ; but the difference 
between these persons coming to life again and our 
Lord's was, that they were raised from the dead by the 
power of God ministered by other persons, but our 
Lord by His own power as God. 

Our Lord's Resurrection is also said to be the work 
of the Father [Rom. vj. 4], and of the Holy Spirit 
[Rom. viij. 1 1]. This is because all three Persons are 
one God, and what is done by God is done by them as 
one God. 

It was [probably] not witnessed by any man, but was 
iSrst jnade known by an angel, as His birth had been 
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announced by an angd to the shepherds. This angd 
was seen by the Roman guards who were set to watch 
tlie sepulchre that the disciples might not take the 
body of Jesus away, and again by Mary Magdalene, 
and Mary the mother of James and Joses (St. Jude), 
who came early in the morning to visit the tomb, which 
they found empty. There they saw an angel sitting on 
the stone which had been rolled away, who told them, 
^ He is not here : for He is risen, as He said. Come, 
see the place where the Lord lay. And go quickly, 
and tell His disciples that He is risen from the dead." 
[Matt xxviij. 6, 7.] 

Our Lord subsequently showed Himself to many of 
His followers, His recorded appearances being twelve 
(at least) in number : — 

I. To the two Maries and Salome, . ^ Matt xxviij. g. 
8. To the Eleven in a mountain in Galilee, Matt, xxviij. z6. 

3. To Mary Magdalene alone, . Mark xyj. 9 ; John xx. zx. 

4. To two Disciples going to Emmaus, 

one of them being Cleopas, the Blessed 

Virein's sister's husband, . Mark xyj. la; Luke xxiv. 13. 

5. To the Eleven at meat or gathered to- 

gether, .... Mark xyj. 14; Luke xxiv.3& 

6. To the Eleven without Thomas, . John xx. 19. 

7. To the Eleven with Thomas, . John xx. ao. 

8. To some Disciples on the sea-coast, John xig. z. 

9. To Cephas, . . . ^ 
zo. To James, . . . • L » Oa. «>■. •_« 
zi. To above five hundred Disciples, M U>r. xv. x-8. 

la. To St. Paul, 



With the exception of the last, all these appearances 
took place during the forty days between Easter and 
Ascension Day. In so appearing, Jesus showed (i) 
that His risen body was a real body, and not a spirit, 
by eating a* piece of broiled fish and of an honeycomb, 
[Luke xxiv. 43]; and (2) that it was the same body 
which had been crucified by allowing St. Thomas tt 
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touch His pierced hands, and to put his hand into the 
wound made by the spear. Qohn xx. 27.] But 
though He proved that His risen body was the same, 
He yet also showed that it was (3) changed in some 
respects from what it was before death. It cotdd no 
longer suffer hunger and pain, and it could pass into 
and out of a room when the doors were closed. 
[John XX. 26.] Jesus also proved (4) that He was God 
as well as man after His resurrection, by the miracle 
of the draught of fishes. [John xxj. 6.] 

Jonah was the chief type of our Lord's resurrection. 
Our Lord Himself said that, "As Jonah was three 
da)rs and three nights in the whale's belly, so shall the 
Son of Man be three days and three nights in the heart 
of the earth.'* [Matt. xij. 40.] 

Our Lord also foretold His resurrection on various 
occasions. [Mark viij. 31 ; John ij. 19 ; x. 17.] 

It was the chief doctrine taught by the Apostles in 
the beginning of the Church, both to the Jews [Acts iv. 
33] and to the Gentiles, [Acts xvij. 32] ; because, on 
the truth of this doctrine all other Christian belief 
depends, and all our hope of salvation. "If Christ be 
not risen from the dead, then is our preaching vain, and 
your faith also is vain . . . and if Christ be not raised, 
ye are yet in your sins." [i Cor. xv. 14, 17.] Our 
Lord's resurrection gives us sure hope of ours. He is 
the first-fruits of them that sleep, and Christians who 
live and die in Christ are raised in Him, because He is 
the head oif the body of which we are members. 

Some saints were raised from the dead at our Lord's 
resurrection [Matt xxvij. 52), to show that He triumphed 
over death not only for Himself, but also for us. But 
the rest wait on as our Lord did, with their bodies in 
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tlie graves, and their souls in Paradise, until the last 
great Day. 

Easter Day is the annual memorial of our Lord's 
Hesurrection. Every Sunday is also a memorial, and, 
-therefore, called the Lord's Day. 

In the Litany, we pray, "By thy glorious Resurrec- 
tion, Good Lord, deliver us. 

[The anthem used on Easter Day instead of " Venite 
exultemus," offers a usefully arranged interpretation of 
the Resurrection.] 

Our Lord's Ascension is stated in the article follow- 
ing that which speaks of His Resurrection : — " He 
ascended into heaven, and sitteth on the right hand of 
God the Father Almighty ; " but it was forty days after 
Jesus had risen from the dead before the Ascension 
took place. He remained so long, — 

1. To make His Apostles sure by many infallible 
proofs [Acts j. 3] that He was alive again, though He 
had been dead. [See preceding pages.] 

2. To speak to them of " the things pertaining to the 
kingdom of God." That is, to teach them concerning 
the Church of Christ, which they were to establish in 
the world. [John xvj. 12.] As God was forty days 
teaching Moses concerning the building and worship 
of the Jewish Church [Exod. xxiv. 18], so was Christ 
forty days teaching His Apostles concerning the wor- 
ship and government of the Christian Church. 

" The things pertaining to the kingdom of God " are 
not all recorded in the Bible. One that is recorded is 
the sacrament of baptism, [Matt xxviij. 19], but pro- 
bably many other things have been handed down in 
the memories of Christians from generation to genera- 
tion ever since : such as the observance of Sunday' 
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instead of the Sabbath, the use of the rite of Confirma- 
tion, the necessity of having bishops in the Church, 
and other things which have been always received and 
practised as of Apostolic authority. 

After these forty days, " He led them out as far as to 
Bethany, and He lifted up His hands and blessed 
them. And it came to pass, while He blessed them. 
He was parted from them, and carried up into heaven/ 
[Luke xxiv. 50, 51.] 

Jesus went up into Heaven as man, where He had 
ever been as GkxL He went thither with the same 
body that was bom of the Virgin Mary and crucified 
under Pontius Pilate, and with the same sotd which 
He had from His Birth, which suffered with His body 
on the Cross, and which afterwards descended into 
hell. With that same Body and Soul He now " sitteth 
at the right hand of God the Father Almighty, beinj( 
equal to the Father as touching His Godhead, and 
inferior to the Father as touching His manhood." 
The right hand of God implies the highest place of 
honour in Heaven, and sitting signifies the position of 
One reigning on a Throne. Soon after our Lord's 
Ascension, St Stephen at his martyrdom said, '' Behold 
I see the heavens open, and the Son of Man standing 
at the right hand of God,** [Acts vij. 56.] ; seeing 
Him as One ready to welcome His first martyr to His 
Presence.* 

Like other chief events in our Lord's life, the Ascension 
was foretold by David : " Thou art gone up on high, 
Thou has led captivity captive, and received gifts for 
men," [Ps. Ixviij. 18 ; see also Ps. xxiv. 7 ; Micah ij. 13] ; 
and the session at God's right hand in Ps. ex. 1 : 
* St. Greg. Homil. 29, m1E.\axig,, 
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The Lord said unto my Lord, Sit Thou on my right 
liand mitil I make Thine enemies Thy footstool." 
The Ascension was also prefigured by the ascension 
of Enoch, '' who was translated that he should not see 
death," [Gen. v. 22 ; Heb. xj. 5], and by that of Elijah, 
who " went up by a whirlwind into heaven." [2 Kings 
ij. II.] There was a continual type of it in the temple 
service, for the Holy of Holies being the especial place 
of Gk)d's Presence on earth, when the High Priest went 
up there once a year he personified " the High Priest 
of good things to come," ascending unto the Holy 
Place not made with hands, "into Heaven itself, 
now to appear in the Presence of God for us." [Heb. 
ix. 7-24.] 

Our yearly memorial of the Ascension is Ascension 
Day or Holy Thursday, forty days after Easter. It 
should be observed as Sunday, being kept in memor]^ 
of so great an event 

The objects of our Lord's Ascension were various. 

1. For His own glory : to resume the glory which 
He had with the Father before the world was made. 
[John xvij. 5.] 

2. For our sakes : to continue His work as our 
Saviour in heaven, by perpetually pleading His sacrifice 
to the Father. As t]ie Jewish high priest entered into 
the Holy of Holies once every year on the day of 
atonement, with the blood of the sin-offering of bulls 
and goats; so Christ having shed His own Blood, 
entered for ever into Heaven itself to intercede for all 
who come to God by Him, and to save them to the 
uttermost [Heb. vij. 25.] 

3. To prepare a place for us. [John xiv. 2.] 

4. To send down the Holy Ghost to us. Qohnxvj. 7.I.J 
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Christ prepares a place for us by being our Mediator 
and Intercessor in Heaven. 

A Mediator means literally "a go-between," a person 
who draws and joins together those who were divided. 
God is in Heaven, and man is on earth. As God our 
Lord is joined to God, as man He is joined to man. 
Therefore men draw near to God by being joined to 
Christ the Mediator. This union is first effected when 
we are made members of Christ in baptism, and is 
cemented and strengthened by the other sacramental 
ordinances which He has appointed for His Church. 

An Intercessor means one who offers prayers and 
sacrifices for others. Jesus offers our prayers to God, 
and therefore we say, " through Jesus Christ our Lord," 
at the end of all our prayers. He also offers sacrifice, 
for being in Heaven as man, and having an unchange- 
able priesthood, He continually re-presents (presents 
over again, or offers perpetually) Himself, the Victim 
offered once for all upon the Cross, to God. 

The sacraments and all other means of grace are 
made effectual through the intercession of Christ, who 
ascended up on high " that He might receive gifts for 
men." And thus though He ascended into Heaven, 
our Lord is not absent from His Church on earth. He 
Himself said, " Lo, I am with you alway, even unto the 
end of the world. [Matt xxviij. 20.] Our Lord's being 
now with His Church on earth is called His Mystical 
Presence. He promised this Presence to Common 
Prayer when He said, " Where two or three are gathered 
together, there am I in the midst of you," [Matt xviij. 20] ; 
and this promise is named in the Prayer of St Chry- 
sostom at the end of Morning and Evening Prayer and 
Litany, Our Lord is also present in Holv Communion^ 
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for where the Body and Blood of our Lord and Saviour 
Jesus Christ are, there is He. This Presence is called 
"mystical," because we cannot understand in what 
manner Jesus is present, and because He is not made 
known to our sight or our touch. 

Chris fs Second Advent to judge the world is stated 
in the article of the Creed, which comes after that of 
His Ascension and Exaltation : " From thence He 
shall come to judge the quick and the dead.** 

" From thence" means from Heaven. " The quick " 
means the hving, that is to say, those who will be ahve 
in the body when Christ comes to judgment, [i Thess. 
iv. 17.] The dead are all other persons that have ever 
lived. We ourselves shall be of the number of one or 
the other, for St. Paul says, " We must all appear be- 
fore the judgment-seat of Christ ; that every one may 
receive the things done in His body, according to that 
He hath done, whether it be good or bad," [2 Cor. v. 
10]; but whether our Lord will come while we are 
alive or afterwards, no one can telL 

Our Lord's future return to judgment is called His 
Second Advent, and the season of Advent is partly 
meant to remind us of it. In His first Advent, He 
came in humiliation. In His second Advent " He will 
come with glory," as the Nicene Creed says, and He 
will come as God and man. This event was foretold 
by Enoch, the seventh from Adam, who prophesied, 
saying, " Behold, the Lord cometh with ten thousand 
of His saints," [Jude 14] ; and again by Daniel, " I saw 
in the night visions, and, behold, one like the Son o£ 
man came' with the clouds of heaven, and came to the 
Ancient of days, and they brought him near before 
him. And there was given him dominion, and glory, 
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and a kingdom, that all people, nations, and languages, 
should serve him : his dominion is an everlasting 
dominion, which shall not pass away, and his kingdom 
that which shall not be destroyed." [Dan. vij. 13, 14.] 

The angels at the Ascension gave the same assur- 
ance to the disciples, " This same Jesus, which is taken 
up from you into heaven, shall so come in like manner 
as ye have seen Him go into heaven." [Acts j. 11.] Our 
Lord Himself also described His second Advent in 
Matthew xxv. 31, "When the Son of man shall come 
in His glory, and all the holy angels with Him ;" and 
again, when before the High Priest, He said, " Here- 
after shall ye see the Son of Man sitting on the right 
hand of power, and coming in the clouds of heaven.'^ 
[Mark xiv. 62.] 

We also know that our Lord will come— 

1. Suddenly: " For in such an hour as ye think not. 
the Son of Man cometh." [Matt. xxiv. 44.] 

2. To be seen by all: For, " behold. He cometh with 
clouds : and every eye shall see Him, and they also 
which pierced Him." [Rev. j. 7.] 

The deluge was thus a type of our Lord's second 
Advent, [Matt xxiv. 37-44] ; and so was the destruc- 
tion of Sodom and Gomorrha. [Luke xvij. 29.] 

At the Day of Judgment all men will be judged in 
their bodies and in their souls, as to the good or evil 
which they have done, and the wicked will go into 
everlasting punishment, but the righteous into life 
eternal. [Matt. xxvj. 46.] 

The wicked Christian will be in greater danger of 
condemnation than the wicked heathen, because in 
baptism he received grace from God to help him to 
keep from sin, but the unbaptized heathen had no such 
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help. Our Lord showed this in the parable of the 
king taking account with his servants. [Matt. xxv. 

14-30J 

[The talents in that parable represent the means 
which God has given us of doing His will and keeping 
His conmiandments, by the grace first bestowed in 
baptism. The unprofitable servant is the man who 
has not made use of that grace.] 

He showed it also when He said, that the servant 
who knew his Lord's will and did it not, should be 
beaten with many stripes, but the servant who sinned 
in ignorance with few : " For unto whomsoever much 
is given, of him shall be much required ; and to whom 
men have committed much, of him they will ask the 
more." [Luke xij. 48.] 

The last judgment will be very dreadful to sinners, 
and therefore, we pray in the Litany, " And in the Day 
of Judgment, Good Lord, deliver us." When the good 
and the wicked have all been judged by Christ, the 
good will go with Him and the holy angels into 
heaven, but the wicked into " everlasting fire, prepared 
for the devil and his angels before the foundation of 
the world.* 

Although the last judgment will not take place until 
our Lord's second coming, the souls of the wicked 
begin to be punished directly after death by waiting in 
misery for their final doom, and those of the good enter 
upon a state of happiness in which they wait for their 
final call to endless joy in heaven. So the parable of 
the rich man and Lazarus teaches. [Luke xvj. 19-31.] 

[This subject may be also explained to children by 
means of the twenty-fifth chapter of St. Matthew.] 
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III. — Doctrine respecting God the 
Holy Ghost. 

Besides setting forth Belief in God the Father and 
God the Son, the Creed declares also Belief " in God 
the Holy Ghost" 

Ghost is an old English (or Saxon) word for spirit. 
Angels are spirits. Men have spirits. Therefore, the 
Third Person in the Blessed Trinity is called the Holy 
Spirit, to distinguish Him from all other spirits, that is 
to say, from all created beings. 

The article about the Holy Ghost in the Nicene 
Creed is more full than in the Apostles' Creed. It is, 
" I believe in the Holy Ghost, the Lord, and Giver of 
life, who proceedeth from the Father and the Son, who 
with the Father and the Son together is worshipped 
and glorified, who spake by the prophets." 

" Proceeding " means neither begotten as our Lord, 
nor created as men and angels. 

The Holy Ghost is God, as truly as the Father is 
God and the Son is God. This equality is implied in 
our Lord's command to His apostles to go and baptize 
all nations in the name of the Father, and of the Son, 
and of the Holy Ghost [Matt, xxviij. 19.] Therefore, 
in the Athanasian Creed, we say that He is Eternal, 
Almighty, and Incomprehensible, t.e,, that He has 
always been God, that there is no limit to His power, 
and that He is everywhere present, not limited by space. 

But He never became incarnate as God the Son did, 
and does not make us "members of Himself, but 
" members of Christ" 

We declare that the Holy Ghost is God every time 
that we sing, " Glory be to the Father, and to the Son, 
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and to the Holy Ghost ; " also when we pray in the 
Litany, "O God the Holy Ghost, proceeding from the 
Father and the Son, Have mercy upon us miserable 
sinners :" thus carrying out the statement in the Nicene 
Creed, " Who with the Father and the Son together is 
worshipped and glorified." 

Before our Lord's coming the Holy Ghost " spake by 
the prophets." The whole of the Holy Bible was 
written by the inspiration or guidance and teaching of 
God the Holy Ghost. St. Peter says, in reference to the 
Old Testament, " For the prophecy came not in old 
time by the will of man, but holy men of God spake as 
they were moved by the Holy Ghost" [2Pet j. 21]; 
and St. Paul says, in reference to the New Testament, 
'* Which things also we speak, not in the words which 
man's wisdom teacheth, but which the Holy Ghost 
teacheth" [i Cor. ij. 13.] 

The Incarnation of our Blessed Lord was brought 
about by God the Holy Ghost In Luke j. 35 we read 
that the angel said to the Blessed Virgin Mary, " The 
Holy Ghost shall come upon Thee, and the power of 
the Highest shall overshadow Thee, therefore also that 
holy thing which shall be bom of Thee shall be called 
the Son of God. [See also Matt. j. 18-21.] 

The Holy Ghost descended visibly from Heaven, 
**in bodily shape like a dove," and lighted upon our 
Lord at His baptism by St. John the Baptist in the river 
Jordan. [Matt. j. 13-17.] 

Jesus promised the Holy Ghost as the Comforter to 
be with the twelve Apostles and with the Church after 
them for ever, saying, " I will pray the Father, and He 
shall give you another Comforter, that he may abide 
with you for ever, even the Spirit of truth . . . and the 
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Comforter which is the Holy Ghost, whom the Father 
will send in My name, he shall teach you all things 
and bring all things to your remembrance, whatsoever 
I have said unto you." [John xiv. 16-26.] 

In accordance with this promise God the Holy 
Ghost, the Comforter, came down to the Apostles on 
the Day of Pentecost — or Whitsim Day — ten days after 
our Lord's Ascension. [Acts ij. 1-4.] He made the 
Apostles and others of the early Christians able to 
speak in languages which they had never learned, and 
He gave to some also the power of working miracles as 
the Apostles did. Our Lord promised that the Com- 
forter should abide with His Church for ever, and not 
merely during the lifetime of the Apostles ; therefore 
although the power of working miracles is now seldom, 
if ever, manifested, we believe that He remains with 
the Church still, to comfort Christians by making them 
holy and saving them. 

God the Holy Ghost sanctifies Christians in their 
Baptism by making those who are bom in sin to be 
members of Christ who is all Holy. As the Holy 
Ghost brought about the birth of Christ, so also He 
brings about the regeneration or new birth of Christ's 
members. So St Paul says, " For by one Spirit are 
we all baptized into one Body." [i Cor. xij. 13.] 

This is shown by the prayers in the baptismal 
service. For 

Before baptism the priest prays God — 

1. "To wash and sanctify the child with the Holy 
Ghost" 

2. " To give His Holy Spirit to the child that it may 
be bom again." 

In the thanksgiving after bapxism \v^ s^-^'a — 
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3. "We g^ve Thee thanks, most merciful Father, 
that it hath pleased Thee to regenerate this infant with 
Thy Holy Spirit" 

Our Lord calls baptism " being bom of water and of 
the Spirit," [John iij. 5], which words form part of the 
Gospel of the service for the baptism of those of riper 
years, and are quoted in the introduction to the service 
for the public baptism of infants. 

The gift of the Holy Ghost is also bestowed upon 
Christians after baptism. 

[Gift of the Holy Ghost=that which the Holy Ghost 
gives.] 

It is given by means of the chief ministers of the 
Church, with laying on of hands. 

1. In Confirmation^ the bishop lays his hands on 
those to be confirmed and prays thus, " Defend, O Lord, 
this Thy child with Thy heavenly grace, that he may 
continue Thine for ever, and daily increase in Thy 
Holy Spirit more and more, until he come unto Thy 
everlasting kingdom." And in the Collect afterwards, 
** Let Thy Holy Spirit ever be with them." So when 
the first converts in Samaria had been baptized by 
Philip the deacon, two of the Apostles, St. Peter and St 
John, went down from Jerusalem and 'Uaid their 
hands on them, and they received the Holy Ghost." 
[Acts viij. 17.] 

2. In Ordination. At the consecration of Bishops 
and the ordination of Priests [not Deacons] the 
Bishops and Priests present lay their hands upon the 
head of the person ordained and say, " Receive the 
Holy Ghost for the office and work of a * Bishop' or 
'Priest' in the Church of God now committed unto 
thee by the imposition of our hands." St. Paul reminded 
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Timothy of this gift of the Holy Ghost when he said, 
" Wherefore I put thee in remembrance that thou stir 
up the gift of God that is in thee by the putting on of 
my hands.*' [2 Tim. j. 6.] It is by this gift which the 
Holy Ghost bestows that Bishops and Priests are 
different from other men, and are able to give that 
which no other men can give, the grace of Ordination, 
of Confirmation, of the Lord's Supper, and of Absolu- 
tion. 

The Holy Ghost is called "The Giver of Life,** 
because in baptism and other ordinances He makes us 
partakers of Christ, who is the life of our souls. 

The gifts of the Holy Ghost were given without 
measure to Christ, in accordance with the prophecy of 
Isaiah: "And the spirit of the Lord shall rest upon 
Him, the spirit of wisdom and understanding, the 
spirit of counsel and might, the spirit of knowledge 
and of the fear of the Lord." [Isa. xj. 2.] The same 
gifts are given to Christ's members in Confirmation^ 
when they are made one with Christ, who received 
those gifts. 

In that service the Bishop prays : — 

" Strengthen them, we beseech Thee, O Lord, with 
the Holy Ghost, the Comforter, and daily increase in 
them Thy manifold gifts of grace, the spirit of wisdom 
and imderstanding, the spirit of counsel and ghostly 
strength, the spirit of knowledge and true godliness, 
and fill them, O Lord, with the spirit of Thy Holy fear, 
now and for ever." 

They are generally called the sevenfold gifts of the 
Spirit, as in the lines of the Hymn called the Veni 
Creator : — 



^he Chti^tmn (Exttb 93 

** Thou the anointmg Spirit art. 
Who dost Thy sevenfold gifts impart" 

They are also called the ordinary gifts of the Spirit, 
to distinguish them from those extraordinary powers 
of working miracles and prophecying, which were 
bestowed by the Holy Ghost on the first Christians. 
[See I Cor. xij. 7-13.] 

The chief things to be remembered respecting this 
article of the Creed, are : — 

1. That the Holy Ghost is God, as God the Father 
is God, and God the Son is God. 

2. That He sanctifies us, by bestowing upon us the 
gift of Christ, making us members of His one mystical 
body, and causing the elements in the Lord's Supper 
to be to us " the Body and Blood of Christ.*' 

3. That He inspired some persons directly as the 
Apostles and Prophets. 

4. That He sanctifies ordinary persons by means of 
the ministry and sacraments of the Church. 



IV. — Doctrine respecting the Church. 

Apter confessing our belief in God the Father, the 
Son, and the Holy Ghost, we declare our behef in 
"The Holy Catholic Church." 

The Church is called Aofy because it is God's king- 
dom on earth, — ^the mystical Body of Christ. 

It is called Catholic or universal, because it will 
exist in all times and in all places. Among the Jews, 
the Church was National ; it was not Catholic before 
the coming of Christ This Catholic character was 
shown by the Adoration of the three wise men of the 
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East at the Epiphany, by certain Greeks from the West 
desiring to see Jesus at the feast [John xij. 20], by 
St. Peter being sent to the Itahan centurion Cornelius 
[Acts X.], and by St Paul preaching to the Gentiles. 

It is called Apostolic^ because it was founded by the 
Apostles, and continues in their faith. 

That society cannot be part of the Catholic Church 
which was not founded by the Apostles, nor that 
which has departed from their doctrine. There can 
only be one Catholic Church, as we say in the Nicene 
Creed, "I believe in one Catholic and Apostolic 
Church." And though this Church may have many 
parts, yet there can only be one true Church in each 
country. 

The signs of the Catholic Church are, one Lord, one 
Faith, one Baptism. [Eph. iv. 5.] 

One Lord, — Our Lord Jesus Christ for its head. 

One Faith, — ^The Christian Faith set forth in the 
Creed. 

One Baptism, — ^With water in the name of the 
Father, and of the Son, and of the Holy Ghost 

Most of the figures employed in the New Testament 
imply the unity or oneness of the Church. It is called a 
body [i Cor. xij. 12], a house [i Tim, iij. 15], a sheepfold 
[John X. i], an ark [i Peter iij. 20, 21], which last 
expression may be found in the form, " Ark of Christ's 
Church," in the Baptismal service. 

The Church does not consist of the clergy alone^ 
but all persons baptized are by their baptism made 
members of it So, after a child has been baptized, 
the Priest says, ** Seeing now, dearly beloved brethren, 
that this child is regenerate and grafted into the body of 
Chnst^s Church." And in the thanksgiving foUowing^ 



•^ht Christian Crwb 95 

he thanks God that it has pleased Him to incorporate 
this child into His holy Church. 

To "graft" or "incorporate" is to join a branch 
which would not bear fruit by itself to a stem already 
growing, from which it may receive life and power to 
bear fruit. So our Lord set forth the Church under 
the figure of a vine, "I am the vine, ye are the 
branches." [John xv. 5.] 

In a vine all the branches are joined in one stem. 
They get their Hfe from it. If they are cut off from the 
stem, they are no longer living branches, but worthless. 
So Christians, if cut off from the Chiu*ch, Christ's 
mystical body, the true Vine, lose their Christian life, 
by which alone they can please God, and therefore 
lose life everlasting. "As the branch cannot bear 
fruit of itself except it abide in the vine, no more can 
ye, except ye abide in Me." 

Baptized persons continue to be members of the 
Holy Catholic Church, if not separated from it by 
great wickedness, or by wilful heresy or schism. 

Salvation is to be found in the Church, by using 
rightly her sacraments and prayers; but it has not 
been promised by God to any who are not members of 
Christ, and therefore, not to any who are apart from 
the Church. 

The Holy CathoHc Church is the true Church where- 
ever it is found in the world. In England it is the 
Church of England. 

No person can by his own power make himself a 
minister of the Church, but persons can only be made 
ministers by our Lord Jesus Christ's appointment 

He first made the Apostles, they made other bishops, 
such as Timothy and Titus ; and so bishops have gone 
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on from Oirist's own first appointment making others 
to succeed them. No one, therefore, is a minister of 
Jesus Christ and of His body, the Holy Catholic 
Church, who is not made so by a bishop. 

Besides bishops there are priests and deacons. 

They are all appointed ; i. For the worship of God. 
2. For the good of men. 

They worship God by offering up to Him on the 
part of the whole Chiu*ch prayers, and praises, and the 
sacramental memorial of His death and passion. This 
is being done by some ministers or other, in some 
portion of the Church, during every hour in the day 
and night. 

For the good of men Bishops ordain Priests and 
deacons, confirm the baptized, and govern the Church 
within their dioceses. Priests and deacons offer prayers 
on the part of the people, and administer to them the 
Holy Sacraments. They are the ministers of God not 
of man. They are sent by God, and it is not right for 
any one to pretend to be a preacher or minister who is 
not sent [Rom. x. 15.] 

A priest of the Church of England traces his com- 
mission from God in this way. The Bishop of N. . . 
sent me. The three or more bishops who consecrated 
the Bishop of N. sent him. Each of those three or 
more bishops was sent by other three or more, and so 
on up to the bishops first sent by the Apostles. The 
Apostles were sent by our Lord Jesus Christ Himself, 
the chief Shepherd and Bishop of Souls. 

This view is illustrated by the parable Qohn x. 1-17] 
which is read for the Gospel in the service for the 
Ordering of Priests. There is one fold, of which Christ 
h the one chief Shepherd. He is the door by which 
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all must enter ; all who claim the office of Shepherd 
without bearing His commission and coming in the 
regular way through Him, are hirelings. " He that 
entereth in by the door is the shepherd of the sheep ; 
but he that climbeth up some other way, the same is a 
thief and a robber." 

To separate from the Church of England is to cause 
division or schism. Those who originate divisions 
are those who set up other places of worship than the 
Church. Korah and his company were such among 
the IsraeHtes in the time of Moses. [Numb. 3cvj.] 
Jeroboam in later times made Israel to sin by worship- 
ping at Bethel instead of at Jerusalem. He first com- 
mitted schism by trying to separate the people from 
the temple worship at Jerusalem. 

Schismatics are also called dissenters. They are 
schismatics as separating from the Church established 
by God ; dissenters, as separating from the rehgion of 
the country. The chief sorts of schismatics or dis- 
senters in England are Roman Catholics, Methodists, 
Independents, and Baptists. 

A true member of the Holy Catholic Church in 
England is one who, having been baptized and con- 
firmed,' is a regular communicant of the Chiurch of 
England, doing his duty to God and man in the station 
of life to which God has called him. 

We pray for the Church in the Litany — '^ That it may 
please Thee to rule and govern Thy Holy Church 
universal in the right way, We beseech Thee to hear us. 
Good Lord." 

We pray for the Church before the Queen, because 
the Church is that spiritual kingdom of Heaven, of 
which even kings and queens aie members and subjects. 
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We also pray for the Church in the prayer for all con- 
ditions of men, in the collect after the commandments^ 
and in the prayer for the Church militant 

We also pray in the Litany — " From all false doctrine, 
heresy, and schism, Good Lord, deliver us." And there 
is a special prayer for all who are not of the Church, 
on Good Friday, in the third of the collects for the day. 
It is especially used on that day because our Lord 
Jesus founded the Holy Catholic Church in His Blood 
shed upon the cross. [Acts xx. 28 ; Titus ij. 14.] 

The Church has also the right and power to expel 
unworthy members. This is called excommunication, 
either temporary suspension from Church privileges, or 
total exclusion from them and from Christian burial 
after death. This is called in the Bible " delivering 
unto Satan," St. Paul twice, at least, excommunicating 
persons, [i Cor. v. 3-5 ; i Tim. j. 20] ; and though in 
these days of laxity of discipline, this sentence of 
greater excommunication from the Church is seldom 
used, it may be classed among those points of primitive 
discipline, the restoration of which might help to save 
souls " in the Day of the Lord Jesus." 

V. — Doctrine respecting the Communion 

OF Saints. 

Saints are holy persons living in the Church on earth, 
or in the Church in Paradise, or in Heaven. 

Communion is being united in one family, of which 
Christ is the head. 

All who have been made members of the Church are 

not holy, as the field contained both wheat and tears 

[Matt xiij. 25J and the net \30tV1 good axiii \i^ €fi&v 



[Matt xiij. 47], but only such as are holy have any 
part in the Communion of Saints. Communion is, in 
the family of Christ, what relationship is in the natural 
^Eonily. Distance does not destroy family relationship, 
nor does death ; our dead relations being still of our 
family, though not among us. 

So holy persons all over the world are bound together 
by the Conununion of Saints. So also, saints in Para- 
dise are still one family in Christ with saints on earth. 
Death, which is nothing else than the temporary 
separation of the soul from the body, can make no 
breach in that spiritual union which exists between 
Christ and all His members. 

Natural relationship brings about union and love, so 
the Communion of Saints on earth is a bond of imion 
drawing Christians together in love. Christians there- 
fore never ought to think of themselves as standing 
alone, but as joined with others in the Body of Christ,^- 
standing in the ranks of a great army. So we pray not 
" My Father" but " Our Father," even when we pray 
in private ; and our principal worship of God is " Com- 
mon" Prayer. The Lord's Supper is the most holy 
act of Communion of Saints that we can engage in on 
earth. 

All who are in Paradise are saints, and while the 
recollection of many has passed away, some of the most 
holy are kept in memory and honoured by the Church 
everywhere. But the greatest saints are those who 
have suffered and died for the sake of our Lord Jesus 
and the Faith. Those who died for the sake of the 
Faith are called martyrsy as St. Stephen. Others who 
have suffered, but not died for it, arie called confessors^ 
because they confessed Christ before men, and were 
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willing, though not actually called upon, to become 
martyrs for* His sake. 

In the Te Deum we sing, " The noble army of 
martyrs praise Thee," and " We therefore pray Thee 
help Thy servants, whom Thou hast redeemed with 
Thy precious blood. Make them to be numbered with 
Thy saints in glory everlasting." 

We hold communion with thesef saints in Paradise, 
chiefly by means of the Holy Conmiunion, which tmites 
us to Christ, and through Him to His sainted members. 
They are honoured by having Churches dedicated to 
God in their names, and by having Festivals set apart 
to their memory. 

The saints for whom days are set apart in the 
Church of England, with special services in the 
Prayer Book, are — 

1. The Blessed Virgin Mary, the holiest of all 
created beings. 

On February 2nd : Her Purification in the Temple. 
[Luke ij. 22.] On March 25th : The Annunciation, 
when the angel Gabriel came U> tell her that she should 
be the mother of our Lord Jesus Christ [Luke j. 
26.] 

2. St. John the Baptist, June 24th. Because he was 
the greatest prophet that ever existed, going before the. 
face of the Lord to prepare His way. [Luke j. 76, vij. 26.] 

3. The Holy Innocents, Dec. 28th. Because they 
were the first sufferers for our Lord under king Herod. 
[Matt. ij. 16.] 

4. St. Stephen, Dec. 26th. Because he was the first 
martyr after our Lord's Death, Resurrection, and 
Ascension. [Acts vij. 59, xxij. 20.] 

5. The twelve Apostles. Becausft \3aft>jf ^^x^ ^ 
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artyrs or confessors for Christ, as well as the chief 
persons in His Church. 

6. St. Paul and St Barnabas. Because by their 
labours in preaching the gospel they earned the rank 
amd title of Apostles. 

7. The Evangelists, St. Mark, April 25th, and St 
X^uke, Oct. 1 8th. Because they were chosen to write two 
of the Holy Gospels, and both suffered martyrdom. 

8. All other saints are kept in memory on All Saints' 
Day, Nov. ist 

9. And the Holy Angels, on the festival of St 
Michael and All Angels, Sept 29th. 

Three degrees of merit have been recognised in the 
testimony borne to Christ by His saints. 

1. Martyrdom in will and in deed, as that of St. 
Stephen. 

2. Martyrdom in deed, but not in will, as that of the 
Holy Innocents. 

3. Martyrdom in will, but not in deed, as thot of St 
John. 

The names of a great many saints of later times will 
be found in the Kalendar at the beginning of the 
Prayer Book, but they have no special service ap- 
pointed for them, and being always printed in black 
ink are called, " Black Letter Saints' Days." 

We do not pray to the saints ; but we hope and 
believe that they still remember the Church on earth 
and pray for it, and that those who loved us upon earth 
love us still, and pray for us, now they are in Paradise. 
, In the Prayer for the Church militant we remember 
the Church in Paradise in these words, " And we also 
bless Thy Holy Name for all Thy servants departed 
this life in Thy faith and fear, beseeching Thee to give 
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us grace so to follow their good examples that with 
them we may be partakers of Thy heavenly kingdom." 

The Church ^so prays for the departed in the 
Prayer in the Burial service : " That we, with all those 
that are departed in the true faith of Thy Holy Name, 
may have our perfect consummation and bUss, both in 
body and soul, in Thy eternal and everlasting glory." 
And in the Prayer of Thanksgiving after Conmiunion : 
** That we and all Thy whole Church may obtain re- 
mission of our sins, and all other benefits of His Pas- 
sion." The "other benefits" referring to blessings 
received from Christ's Passion by those who need no 
further "remission of sins,*' because they are in 
Paradise. 

The most proper way of keeping Saints' Days is to 
keep them like Sunday, coming to Church and receiving 
the Lord's Supper as the bond of our communion with 
the departed. If we cannot do that, we should never 
pass them by without notice, but say the Collect for 
the Day in our Prayers at home. 

VI. — Doctrine respecting the Forgiveness 

OF Sins. 

Sin is that which separates us from God. 
Forgiveness is God's pardon of that sin. 

God forgives sin through Jesus Christ our Lord, 
whose blood was shed for many for the remission of sins 
[Matt. xxvj. 28], and who, by dying on the cross, be- 
came a full and perfect sacrifice for the sins of the 
whole world. This remission of sins, purchased by His 
Precious Blood, is applied to man by means of His 
Church, Thus our Lord said to His Apostles ; " As 
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my Father hath sent me, even so send I you. Receive 
ye the Holy Ghost Whose soever sins ye remit, they 
are remitted unto them; and whose soever sins ye 
retain, they are retained." [John xx. 21-23.] 

This power was given to the Church, not for the 
time of the Apostles only, but for all times. Christ's 
promise was, " Lo, I am with you alway, even unto the 
end of the world." [Matt, xxviij. 20.] Therefore, it 
was given not to the Apostles only, but to those also 
who should take their places in the Church after their 
deaths. 

[St. Thomas was not present when the Apostolic 
commission was given : yet no one doubts that he had 
the same authority as the rest This may illustrate the 
corporate authority of the whole Chiu*ch from the com- 
mission given at first to ten persons only.] 

None but God can forgive sins. Therefore, the 
priests of the Church do not forgive sins themselves, 
but minister the forgiveness of God, in His name, and 
by His authority. 

God does not now speak to us Himself, but by His 
Chiu*ch, to whose ministers He has given power and 
commandment to "declare and pronounce to His 
people, being penitent, the absolution and remission of 
their sins.** 

Sin is forgiven by God, first, in Holy Baptism. The 
Nicene Creed having this article in these words, "I 
acknowledge One Baptism for the remission of sins.** 

Even infants need forgiveness, not because they 
have sin, but because they are bom sinners through 
their origin from Adam and Eve. Adam sinned, and 
lost the holiness in which God had created him. 
After the fall, he had children bom to him, who were 



104 ^Ite COtri0tian Creeb 

■ 

therefore sinners like himself. Eve, and all who have 
borne children since, have borne them unholy, except 
the Blessed Virgin Mary. 

This unholiness of our natural origin is called 
original sin. David alluded to it when he said, ^ Be- 
hold, I was shapen in iniquity, and in sin did my motlier 
conceive me.*' [Ps. Ij. 5.] 

The Remission or Forgiveness of sin in the baptism 
of infants, who have themselves done no wrong, is 
therefore the forgiveness of this original sin, which God 
forgives by means of the baptism administered by the 
lawful minister. 

When Christians grow up after this forgiveness, they 
commit sins themselves, and there is no second, but 
only "one, baptism for the remission of sins." But 
God forgives these later sins also by His Priests : 

In absolution. To absolve means to loosen. Our 
Lord promised to His Apostles, "Whatsoever ye 
shall loose on earth, shall be loosed in Heaven." 
[Matt, xviij. 18.] 

To have God's forgiveness by means of absolution, 
there is something necessary on our part, besides the 
words of absolution on the part of the priest, — 

(i.) Repentance oi our sins. 

(2.) Faith in God's power and willingness to forgive. 

Repentance is not an easy, but a very hard work, 
because we like to keep our sins better than to renounce 
them. It is made up of several things, for we must — 

1. Be sorry for having sinned. 

2. Leave off our sin. 

3. Make up our minds not to sin again. 

When we repent of our sins, we must also confess them 
One way is, by means of the general confession, which 
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is used openly before the whole Church m daily morn- 
ing and evening Prayer. Another way is, by confess- 
ing our sins privately before the minister of the Church 
only. In the general confession, we may do it by 
thinking while we are saying it of the particular sins 
which we have lately done; but if a person is not 
able to make a full and true confession of sin in this 
way, he should go to the priest to ask advice. 

[Another form of confession is that in the Com- 
munion Service, which we use that we may be made 
more fit by absolution to receive the Lord's Supper. 

There is also another occasion when confession 
should be made as a sign of real repentance — on a sick 
or death bed, that the sick person may be more fit to 
die. This is to be found in the service for the Visita- 
tion of the sick.] 

To repent truly of some sins, we must also make 
amends to those against whom we have sinned. If 
disobedient to parents or masters, we must ask forgive- 
ness. If dishonest, we must give back that which is 
not our own. If evil speakers, we must make amends 
to and ask pardon of those we have spoken against. 

When we truly repent, and show our repentance in 
these ways, absolution given to us by God's priests 
gives us God's pardon of our sins.' 

VII. — Doctrine respecting Resurrection and 

Everlasting Life. 

The last two articles of the Creed are an expression of 

• There is forgiveness also in the faithftJ reception of 
the Holy Communion, one of its objects being, that "we 
• • . . may obtain remission of our sins." The old 
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Belief in " the Resurrection of the Body, and the Life 
Everlasting." 

Resurrection means rising again, or coming to life 
again. In the Nicene Creed the article is, " The Re- 
surrection of the Dead.** The souls of " the dead" are 
living. Therefore, the meaning of the Nicene Creed 
and of the Apostles' Creed is the same, though the one 
speaks generally of the dead, and the other of the 
bodies of the dead. This point is made still plainer in 
the Creed as printed in the baptismal service, where 
the words are, " The resurrection of the flesh.'* 

This article of the Creed means, therefore, that the 
same bodies in which we are now living, and which 
will die and be buried in the grave, will be raised again 
at the Day of Judgment How this can be we cannot 
telL It is sufficient for us to know that Christ, by His 
mighty working, can subdue every particle of matter 
to His own laws, and can cause the scattered portions 
of our own dissolved bodies to be drawn together in a 
new union in a glorious resurrection. Thus the bodies 
of the dead will rise not only from the grave, but from 
any place where they may have been. In Rev. xx. 13 
we are told that the sea will give up its dead. 

When our bodies thus rise from the dead, it will be 
that they may be joined again to our souls, after which 
they will be no longer bodies that can die. 

The object of the resurrection is, that both good 

Liturgies have els d<t>€<rip rCjy dfiapTttay as one of the bene- 
fits of the Holy Eucharist St Augustine says there are 
three wavs in which sin is remitted ; '* in baptismate, in 
oratione (referring to the petition in the Lord's Prayer, " For- 
give us our trespasses "), " in majore humilitate pcenitentiae." 
The Church does not hdld that absolution, though the usual, 
MS the sole channel of foi^veness. 
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and bad may be judged for the work which they 
have done in their bodies, as St Paul says : " that every 
one may receive the things done in his body according 
to that he hath done whether it be good or bad.'' 
[2 Cor. V. 10.] 

The living souls of the wicked are waiting for the 
Resurrection of their bodies in a place of pain and 
punishment ; the living souls of the good are waiting 
in Paradise, as is shown by the Parable of the rich 
man and Lazarus. [Luke xvj. 19-31.] 

The possibility of resurrection was shown by Elijah 
[i Kings xvij. 17-23] ; and Elisha [2 Kings iv. 32-36, 
xiij. 20, 21], who raised dead bodies to life. Our Lord 
showed its possibility at any time after death, by 
raising to life — 

1. Jairus' daughter, just dead. [Luke viij. 41-56.] 

2. The widow's son, about to be buried. [Luke vij. 
11-15.] 

3. Lazarus, four days in the grave. [John xj.] 

4. The bodies of many saints which arose with our 
Lord Himself [Matt, xxvij. 52], some of whom must 
have been dead a very long time. 

In the Old Testament the Resurrection of the Body 
was shown by the vision of Ezekiel in the valley of the 
dry bones [Ezek. xxxvij. i-io], and was foretold by 
Job in these words : " For I know that my Redeemer 
Lveth, and that he shall stand at the latter day upon 
the earth ; and though after my skin worms destroy 
this body, yet in my flesh shall I see God." Qob xiic 
25, 26.] 

The risen bodies of the wicked wiU go with their 
souls into everlasting misery in heU ; those of the good 
into an everlasting life of happiness in heaven. 
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It is because of the Resurrection of the Body t 
we bury the bodies of Christians with rdigious o 
monies and prayers in holy ground, the ground be 
made holy by the blessing of the bishop at the tim 
its consecration as a churchyard. 

Persons excommunicated and persons who ha\ 
knowing what they did — committed suicide, are 
buried with holy ceremonies, because they are shut 
from God's promises of salvation. Unbaptized pen 
are also excluded, because the Burial Service is 
tended only for Christian biu-ials. 

The Psalms used in the burial service are the i 
and 90th, the Lesson is i Cor. xv. verse 20 to the < 
The words beginning, " Man that is bom of a woi 
hath but a short time to live and is full of misery," 
those of a very ancient hymn used by the Chris 
Church at burials all over the world. The words i 
at committal of the body to the grave are — ^' Forasm 
as it hath pleased Almighty God of his great mere] 
take imto himself the soul of our dear brother ] 
departed, we therefore commit his body to the grou 
earth to earth, ashes to ashes, dust to dust ; in i 
and certain hope of the Resurrection to eternal 
through our Lord Jesus Christ ; who shall change 
vile body that it may be like unto his glorious b 
according to the mighty working whereby he is abl 
subdue all things to himself." 

It is a mercy for the souls of the good to be take 
God, because they will be happier in Paradise thai 
earth. And it is a mercy even to the wicked that 1 
are taken away from a place where they can ad( 
their sins, and so to their future punishment. 

''Earth to earth, ashes to ashes, dust to dust," x^ 
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to God's own words in Genesis, " Dust thou art and 
unto dust thou shalt return." [Gen. iij. 19.] " Sure and 
certain hope of the resurrection to eternal life," does 
not mean certainty as to the person buried, but as to 
the general resurrection, and the rising again of all the 
good to heaven. The expression " vile body" is taken 
from PhiL iij. 21. 

VIII. — Summary of Doctrine respecting 
THE Holy Trinity. 

** Question. — ^What dost thou chiefly learn id these articles 
of thy belief? 

*^ Answer. — First, I learn to believe id God the Father, who 
hath made me and all the world. 

*' Secondly, in Gk)d the Son, who hath redeemed me and 
all mankind. 

** Thirdly, in Gk)d the Holy Ghost, who sanctifieth me, and 
all the elect people of God." 

Although there are three Persons, there are not three 
Gods. The word " Trinity" expresses the three Per- 
sons in one God. The word Unity expresses the one- 
ness of the Godhead, although it contains three 
Persons. Our blessed Lord first used these three 
names of the Persons in the blessed Trmity, when he 
charged His apostles to go and baptize all nations in 
the name of the Father, and of the Son, and of the 
Holy Ghost. [Matt xxviij. 19.] 

They are also mentioned in St. Paul's salutation — 
" The grace of the Lord Jesus Christ, and the love of 
God, and the communion of the Holy Ghost be with 
you all. Amen." [2 Cor. xiij. 14.] 

We cannot imderstand how three Persons are one 
God, but no more can we understand how sotd and 
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body are one man. We must believe it because < 
tells it to us by His Church, and because it ma] 
proved out of Holy Scripture. It is not likely 
every one can prove it for himself, and therefore 
ought to accept the teaching of wiser men who can 
religious truth which we must believe but cannot 
derstand is called a mystery. 

We are baptized in the name of the Blessed Tri: 
We praise the Blessed Trinity, especially in the' s 
hymn called the " Gloria Patri," which is repeated j 
every Psalm. We pray to the Blessed Trinity in 
beginning of the Litany. We keep Trinity Sunds 
special honoiu: of the Blessed Trinity. 

The Hymn called the Athanasian Creed is sun 
said once every month on some festival as a x 
exact confession of our Christian belief in this mys' 

The first Person in the Holy Trinity is " God 
Father, who made me and all the world." 

" All the world " is expressed in the Apostles* C: 
as " Heaven and earth ; " and in the Nicene Cree 
" all things visible and invisible." "Visible" means 
world we see, " invisible " means the world we do 
see. Among the things of the imseen world are I 
,;':| Angels, evil spirits, our own souls. Heaven, Para< 

j! and HelL God made all the world out of nothing, 

is there anything of which He is not the Maker, 
word for making out of nothing is " Creation." We ] 
not be able to imderstand all this, but we must belie\ 

The second Person in the Holy Trinity is " Cxod 
Son, who hath redeemed me and all mankind.'' 
although the second Person of the Holy Trinity is 
Son of God the Father, yet God the Father and < 
the Son are " not two Gods, but one God." 



r: 



i 

I I 
I; 

>(■ 

iT.i 



Wxt (SMigixan Creeb iii 

To " redeem " means to duy off. We were sold to 
God's enemy the devil, and bought off by God the Son, 
who is our Lord Jesus Christ, becoming man and 
dying for us. God the Son therefore is not only Cxod, 
but man. He always was God, but He was not always 
man, till He took our human nature, nearly 1900 years 
ago ; now and for evermore He is both God and man. 
We cannot imderstand how this is so, but it is one of 
those mysteries which we are bound to believe. 

The third Person in the Holy Trinity is " God the 
Holy Ghost, who sanctifieth me and all the elect people 
o£ God." God the Holy Ghost, the Holy Spirit, the 
Comforter, is as much God as God the Father and 
God the Son, and has never been any other than God. 

*' Sanctifieth" means " makes holy.** " Elect ** means 
" chosen," that is. Christians. 

God the Holy Ghost does not sanctify all mankind, 
though Christ has redeemed all. He only sanctifies 
the chosen people of God, His new Israel These He 
makes holy by dwelling in the Church and joining them 
to Christ — 

1. In Holy Baptism. 

2. In Holy Conmiimion. 

All who continue in this state of salvation are the 
elect people of God. 
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Question, — ^You said that your Godfathers and God- 
motiiers did promise for you that you should keep God's 
commandments. Tell me how many there be? 

* * Answer, — Ten. 

" Question,— Vfhidi be they? 

"Annofr. — ^The same which God spake in the twentieth 
chapter of Exodus sajrin^, 'I am the Lord thy God, Who 
brought thee out of the land of Egypt, out of the house <k 
bonckge.' '* 

THE promise made for children by Godfathers and 
Godmothers at Baptism is contained in the fol- 
lowing words of the Baptismal Service ; — 

" Minister. — ^Wilt thou then obediently keep God's 
holy will and commandments, and walk in the same all 
the days of thy life ? 

*^ Answer, — I will." 

This promise is also enforced by the words of the 
exhortation at the end of the Baptismal Service, m 
which God£sithers and Godmothers are told they are to 
IMTOvide chiefly that their god-children shall learn the 
Oreed» the Lord's Prayer, and the Ten Commandments 
m tKelr native tongue. As the Creed is the foundation 
<tf^ «tf Christian Faith, and the Lord's l^t^^jes the 
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foundation of all Christian Prayer, so the Ten Com- 
mandments are the foimdation of all Christian Law 
and Duty.^ 

They were given in the first instance to the Jews. 
But most likely the things which are commanded and 
forbidden in them were also commanded and forbidden 
to all who went before the Jews, such as Jacob, Abra- 
ham, Noah, and the people who lived before the Deluge. 
They are as binding on Christians as they were on the 
Jews, because our Lord gave them as the foimdation of 
Christian law ; sunmiing up their contents in the two 
great precepts, "Thou shalt love the Lord thy Cxod 
with all thy heart, and with all thy soul, and with all 
thy mind." This is the first and great commandment 
And the second is like unto it, " Thou shalt love thy 
neighboiu* as thyself." [Matt. xxij. 37-39. Compare 
Matt xix. 17-19; Luke x. 25-28.] He also taught 
that they are more strictiy binding on Christians than 
on Jews, in His sermon on the mount. [Matt. v. 
21-28.] 

They were given by God Himself to Moses on two 
separate occasions. We read of the first occasion in 
Exod. xxxii. 15, 16 : And that the tables of stone were 
the work of God, and that the writing was the writing 
of Grod graven upon the tables. The great importance 
of the law then given to men by God, is shown by its 
being said to be written by the " Finger of God," and 

^ The commandments are numbered as ten in all by God 
Himself. [Exod xxxiv. 28.] But the exact mode of division 
is not declared in the Bible. The Continental Churches and 
the Lutherans divide our first into the first and second, and 
unite our ninth and tenth into one. This division is veiy ^^ 
ancient, but our own seems to be most correctly in agreement 
with the exact number. 
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also by the thunderings and lightnings by which God 
manifested His Presence on Mount Sinai. 

These first tables were given by God to Moses when 
he was fasting forty days upon Mount Sinai, while the 
IsraeUtes were in the desert They were destroyed by 
Moses in His great anger on finding that the people 
had begun to worship a golden calf for their God during 
his absence on the mount 

After this we read in Exod. xxxiv. i, that the Lord 
said unto Moses, " Hew thee two tables of stone 
like unto the first, and I will write upon these tables 
the words that were in the first tables which thou 
brakest" 

And in Deut x. 4, Moses tells the people that " God 
wrote on the tables according to the first writing the 
ten commandments which the Lord spake unto them 
out of the moimt." 

The second tables were kept in an ark, or chest of 
wood covered over with gold, and placed in the most 
holy place, of the Tabernacle first, and afterwards 
of the Temple. It is supposed that they were de- 
stroyed when Nebuchadnezzar destroyed the Temple, 
B.C 586. 

The two tables are represented to us by our two 
kinds of duty, — ^to God and man. 

The first table is of the first four, the second table is 
of the six latter conmiandments. 

The first four conmiandments answer to our Lord's 
voidsy ** Thou shalt love the Lord thy God with all thy 
lieut, and with all thy soul, and with all thy mind.* 
([M4At xadj. 37.] The latter six to His words, "And 
.^ ncilShbour as thyself.'' Those commandments 
^t^Mfrc wst vrhich teach us our duty to God, because we 
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lust love our neighbour for the sake of God ; while in 
he New Testament the second table is most spoken of 
oecause if a man love his neighbour he must love God 
also, [i John iv. 20, 21.] 

The second table is enumerated in Rom. xiij. 9, and 
other places. 

The first words which God spake were, " I am the 
Lord thy God." 

The Israehtes were God's chosen people. He had 
chosen them out of all the world to be the one nation 
of whom Christ should be bom. In £xod. xx. 2, these 
words are added, "Which have brought thee out of 
the land of Egypt, out of the house of bondage." 

Christians are also God's chosen people ; as we say 
in the catechism, " Me and all the elect people of 
God." 

God has brought them "out of the bondage of cor- 
raption into the glorious liberty of the children of 
God" by baptism [Rom. viij. 21], and "hath delivered 
us from the power of darkness, and hath translated us 
into the kingdom of His dear Son." [Col. j. 13.] Our 
deliverance exceeds that of the Israehtes ; because, — 

(I.) Their bodies only were captive, but our souls. 

(11.) They were delivered from the tyranny of 
Pharaoh, we from that of Satan. 

(III.) They were redeemed by strength of arm, we 
with the precious blood of Christ 

Therefore the words " the Lord thy God" apply more 
to Christians in every way than they did to the Jews. 
But because God is our God we are not at Uberty to 
sin, but are the more bound to obey His conmiand- 
ments. '' Being then made free from sin we become 
the servants of righteousness." [Rom. vj. 18.] 
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The ten commandments are all directed against 
and by baptism we became dead to sin [Rom. yj. 
that is to saj, bonnd not to lire any longer tha 
We could not by our own nature keep God's comm: 
ments, and therefore Hegives ns anew nature in bap 
when we are made " new creatures." Even then wi 
not strong enough of ourselves, and God continui 
give us strength in such ways as He has appoi 
through Jesus Christ our Lord. Yet with all 
assistance, and after we have done our best, we i 
not have been able to keep all the commandmen 
thought, word, and deed. So our Lord teaches 
"When ye shall have done all those things that 
commanded you, say. We are unprofitable serv^ 
we have only done that which it was our duty to 
(Luke xvij. la] 

Therefore we need forgiveness for all that we '. 
left undone, as well as grace to keep us from d 
wrong. We shall be judged at the last day by the 
in which we have kept the commandments, T 
who have had grace given to them in baptism am 
the holy communion, and yet have not kept the i 
mandments, will be reckoned greater sinners than 
heathen who never had any grace. Therefore of t 
who have most grace offered to them as childri 
God in the Church, most obedience to the coram 
ments will be expected. 

; I. TAe True Worship of God. 
The words of the First Commandment are, "1 
shalt haive none other gods but Me." 

The Israelites had just come out of Egypt and 
going to Canaan. Among the Egyptiana and Car 
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ites many false gods were worshipped, and for this 
reason the commandment was given, forbidding the 
Israelites to worship false gods, though they should 
see many nations around them doing so. 

The Israelites began to worship false gods very soon, 
ahnost immediately after they had lost sight of Moses, 
when he was gone to be forty days with God in the 
moimtain. 

In Exodus xxxij. i, we read that, " When the people 
saw that Moses delayed to come down out of the 
moimt, the people gathered themselves together imto 
Aaron, and said imto him. Up, let us make gods which 
shall go before us." 

Aaron accordingly made them a golden calf, which 
was most likely an imitation of an Egyptian false god 
called Osiris. God showed His great anger by threat- 
ening to destroy them, but they were saved by the 
intercession of Moses. [Exod. xxxij. 11-14.] 

After the time of Moses, the Israelites were continu- 
ally falling into the same sin. They worshipped a 
golden calf again in the time of Jeroboam, [i Kings xij. 
28.] In Elijah's days, we read of the worship of Baal 
[i Kings xyj. 32], which was the same as that of the devil 
Beelzebub. [See 2 Kings j. 2.] There are still nations 
who worship false gods, as the Chinese, the people of 
India, and most savage nations. 

This commandment is also meant for Christians, 
though they do not worship false gods in the same 
way. " The Lord thy God " means to them God the 
Father, God the Son, and God the Holy Ghost, Who 
are not three gods, but one God. St. Paul says about 
this, that there is " one Lord, one faith, one baptism," 
so that to us Christians this commandment teaches 
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that we must believe in and worship rightly one God 
in three Persons. 

Atheists who believe that there is no God, and of 
whom the Psalmist speaks in Psahn xiv. i, '^ The fool 
hath said in his heart, There is no God," sin against 
this commandment. 

So do those [Pantheists] who say that God is every- 
thing and everything is God ; that God is not a person, 
but what they call by the name of " nature.** 

The only true belief respecting God is that taught by 
the Church, and it is a great sin against Cxod to break 
this commandment by believing otherwise than the 
Church teaches about Him out of the Holy Scriptures, 
in which He has revealed Himself. Our Lord was 
tempted by the devil to break this commandment. The 
devil said to Him, " All these things wiU I give Thee, 
if Thou wilt fall down and worship me," to which our 
Lord answered, " Get thee hence, Satan, for it is written. 
Thou shalt worship the Lord thy God, and Him only 
shalt thou serve." [Matt. iv. 9, 10.] 

As Christ was tempted to this sin, it is likely that we 
Christians, who are His members, shall be tempted 
also ; and our Lord warns us that false Christs will 
arrive to deceive us, if they possibly can. [Matt. xxiv. 
24.] To worship a false Christ would be to worship 
another God than the Lord our God. False Christs 
are called by St. John "antichrists." We might fall 
into the sin of worshipping a false Christ without seeing 
any particular person calling himself Christ, because 
any false religion represents Antichrist to us, though 
chiefly that which says that Jesus is not God. There- 
fore, wilfully to adopt any religion contrary to that of 
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t3ie Holy Catholic Church, b to break the Fu-st Com- 
xxiandment. 

The Jews break it who will not worship Jesus as 
God The Mahometans (called "Turks" in the Col- 
lect for Good Friday), who set up the Antichrist 
Mahomet. 

And many sects which call themselves Christians, 
break it by worshipping God otherwise than as He 
declares Himself to Christians — three Persons in one 
God. 

We may also sin against this conmiandment by 
believing in fortune-telling ; by trying to raise spirits, 
that they may tell us about the future; by seeking, 
through any supposed supernatural means, the know' 
ledge of what God has not revealed. Because such 
things are seeking from others what God only can give, 
and so making gods of those who are not " the Lord 
our God." 

§ 2. Idolatry, 

The words of the Second Commandment are, " Thou 
shalt not make to thyself any graven image, nor the 
likeness of anything that is in heaven above, or in the 
earth beneath, or in the water under the earth. Thou 
shalt not bow down to them, nor worship them : for I 
the Lord thy God am a jealous God, and visit the sins 
of the fathers upon the children, unto the third and 
fourth generation of them that hate me, and show 
mercy unto thousands in them that love me, and keep 
my commandments." 

The ancient heathen had images to represent the 
sun, moon, and stars "in heaven above ;" also images 



i 



I20 Chnstian |pat» 



of animals, as the golden calf, of things '' in the earth 
beneath." The Egyptians had also images of croco- 
diles, of things " in the water mider the earth." All of 
which they worshipped. 

There are many millions among the heathen in India 
and China who do the same thing now. They are 
idolaters, and an image made for worship is an idoL 

Ten of the twelve tribes of Israel became idolaters 
soon after Solomon's reign, from the time when Jero- 
boam set up the golden calves in Dan and Bethel, and 
God afterwards took away their country from them, so 
that they never inhabited it again. 

In 2 Kings xvij. i6, we read that the Israelites " left 
all the commandments of the Lord their Gk>d, and 
made them molten images, even two calves, and made 
a grove, and worshipped all the host of heaven, and 
served Baal." 

Another instance of idolatry is told us by Daniel 
When Nebuchadnezzar made a golden image, and 
ordered all his subjects to worship it, three Jews, who 
had been carried away captive to Babylon, of which 
Nebuchadnezzar was king, reftised to do so ; their 
names being Shadrach, Meshach, and Abednego ; and 
God rewarded their obedience to the second command- 
ment by preserving them in the midst of the fiery 
furnace. [Dan. iij.] 

Before Christ's apostles preached the Gospel to the 
heathen, all the world except the Jews were idolaters. 

St Paul says that they " changed the glory of the un- 
corruptible Cxod into an image made like to corruptible 
man, and to birds, and four-footed beasts, and creep- 
ing things." [Rom. j. 23.] When St. Paul was at Athens, 
he found the city whoUy given to idolatry (mar^nal 
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'jading, '• lull of idols,*' Acts xvij. 16.] And when he 
as at Ephesus, the town-clerk said, " What man is 
•tfliere that knoweth not that the city of the Ephesians 
IS a worshipper of the great goddess Diana, and of the 
S:xnage which fell down from Jupiter?" [Acts xix. 35.] 
3n another city the heathen began to worship St Paul 
smd St. Barnabas, saying, *' The gods are come down 
to us in the likeness of men, and they called St. Bar- 
nabas Jupiter, and St Paul Mercurius," which were 
the names of two of the false gods of whom they made 
images to worship. [Acts xiv. 11, 12.] 

All the Christians to whom St. Paul wrote his Epistles 
had been idolaters like the Ephesians except the 
Hebrews. Writing to the Thessalonians he tells them, 
"Ye turned to God from idols to serve the living and 
trae God." [i Thess. j. 9.] The people of England were 
idolaters at that time : it is thought that St. Paul 
turned them from idolatry to the true worship of God. 
It would be a greater sin for us now to worship 
idols than it was in the Jews and heathens ; because 
we know, better than they did, how sinfril it is and 
how displeasing to God, 

Making images simply is not wrong in itself, but 
making images for the purpose of worshipping them is 
wrong. Images or paintings of God, as God, are 
wrong, because the likeness of anything created cannot 
be taken as the Ukeness of God the Creator without 
dishonouring Him. 

Images or paintings of our Lord Jesus are not wrong, 
because He took the likeness of men; He became 
man, and was known and seen as man, and is man 
still, as well as Gk>d, in Heaven : only it would be 
wron^ to adore such images of our Lord. 



i 



122 Chrtdthm g^ato 

Images of the Blessed 'NHigin, and of Saints, are not 
wrong in themselves ; but it is wrong to adore them. 
At the same time paintings or images of our Lord, 
of the Virgin Mary, or of the Apostles, or of any Saints, 
should be looked upon with more respect than those 
of any ordinary persons. We should think it dis- 
loyal to break or destroy wantonly any representation 
of the Queen; so it is profane to show any wilful 
disrespect to images or paintings of our Lord and 
Saviour, or those of His Saints or Apostles. 

The image of our Lord dying upon the cross or 
" the crucifix," is not generally used inside our churches, 
because it is supposed by some to have been worshipped 
by ignorant people. The image of the cross is used, 
not as the actual representation of the cross of Christ 
crucified, but as a sign or symbol of the Christian 
faith, and of our dependence on Christ for salvation. 

Images, and paintings, and stained glass in churches, 
are placed there as Christian ornaments, to make 
God's House the more beautiful, and to remind us who 
come there to worship of the holy persons and events 
which they represent. 

As the images of holy persons may not be worshipped, 
so neither may they themselves be. Our Lord was 
worshipped because He is God ; but St. Peter would 
not let Cornelius worship him. He said, " Stand up, 
I myself also am a man.** [Acts x. 26.] St. Paul and 
St. Barnabas would not let the people of Lystra 
worship them, but said, " Sirs, why do ye these things ? 
We also are men of like passions with you." [Acts xiv. 
15]. Angels have refused to be worshipped also. One 
of them said to St. John, " See thou do it not, for I am 
thy fellow-servant" [Rev. xxij. 9], which examples teact 
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, that we may not worship men or angels but only 



But there is danger of Christians falling into another 
s^ji different to idolatry. St. Paul says : Thou that 
^Cbhorrest idols, dost thou commit sacrilege ? [Rom. 
ij. 22.] Sacrilege is wilfully destroying, or treating as 
^ur own, that which is dedicated to God, such as 
churches, churchyards, the vessels for Holy Com- 
munion, or anything which has been offered to God 
for sacred use. It is a sin against this conmiandment, 
because God is " a jealous God." He will not have 
His honour given to another, nor that which is set 
apart for His service used for other piuposes. In 
Daniel v. 3, we read of Belshazzar the Idng using at a 
feast the gold and silver vessels which had belonged 
to the temple at Jerusalem. In the end of the same 
chapter [ver. 30] we read, "In that night was Bel- 
shazzar the king of the Chaldeans slain." 

The pimishment of idolatry and sacrilege may not 
be felt inmiediately after the sin. God says in this 
conunandment, "I the Lord Thy God am a jealous 
God, and visit the sins of the fathers upon the children, 
unto the third and fourth generation of them that hate 
me." (That is, " hate " God by dishonoiuing Him ; for 
to sin is not to love, and not to love is to hate.) 

This dreadful threat belongs to all the command- 
ments, but chiefly to the first and second, because sin 
against those is the greatest sin of all. It teaches us 
that false religion and sacrilege are sure to hurt others 
as well as ourselves. 

There is also a promise added of mercy to those 
that love God and keep His commandments. This 
also belongs to all of them, but chiefly to the first two. 
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It teaches us that we please God by worshipping Him 
in the way that He has shown us, and by reverencing 
all that does honour to Him. 

§ 3. The Use and Abuse of GoePs Holy Name. 

The words of the Third Conunandment are — ^" Thou 
shalt not take the name of the Lord thy God in vain : 
for the Lord will not hold him guiltless that taketh 
His name in vain." 

This conunandment is the same in every respect to 
Christians now that it was to the Jews of old. 

The Name of God means any name by which God is 
known to us, such as, Jehovah ; the Lord ; Gk)d ; the 
Blessed Trinity; the Father; the Son; the Holy 
Ghost ; the Almighty ; Providence ; Jesus ; Christ ; 
the Son of Man ; the Lamb of God. To take any of 
these or similar names in vain, is to disobey this com- 
mandment. 

To take God's holy Name in vain is — i. To use It 
without reverence : 2. To use It profanely. 

1. To use any name of God thoughtlessly or without 
meaning good by using It is to use It irreverently. 

2. To use any name of God in jest or in anger, as 
when men swear by It, is to use It profanely. All curs- 
ing—calling down God's punishments on men— and all 
swearing — calling on God profanely — ^is against this 
commandment So is all joking or profane talking 
about holy things, even if the name of God is not 
directly mentioned. 

So our Lord interpreted this conunandment when 
He said, " Swear not at all, neither by heaven, for it is 
God's throne ; nor by the earth, for it is His footstool," 
and so forth, in the Sermon, on. the M.o>3cd1) ^^.tt. v« 
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J; these that He mentioned being common 
> of swearing by the Jews. 

1st as there are many colloquial expressions in use 

ng all classes of people still, which are far from 

<cent, and are not unfrequently corrupted forms of 

f shocking oaths. Attention is drawn to this sub- 

: as fit for private instruction rather than for public 

ching.] 

rhe best way of obeying this commandment is to 

e the name of God seldom except in our prayers or in 

ligious teaching or talking. St. James says, "Above 

11 things, my brethren, swear not, neither by the 

leaven, neither by the earth, neither by any other oath, 

but let your yea be yea, and your nay nay ; lest ye fall 

into condemnation." Qames v. 12.] 

When saying the Name of Jesus we ought to make a 
special bodily reverence by bowing the head [Canon 
xviiL, and PhiL ii. 9, 10], because it is the name of the 
Man who is God. We should do this not only when 
saying the Creed, but whenever the Name is spoken by 
others or ourselves. 

Besides the oaths used in profane swearing, there is 
another kind of oath, which is not wrong if properly 
used ; that is, when God is called to witness the truth 
of what we say. The words generally used are, "So 
help me God." But it is not right to use such oaths, 
except when called upon to do so by judges, or magis- 
trates, or persons in authority. When any one is called 
upon to take an oath that what he says is the truth, he 
has to kiss a New Testament, as a sign that he is 
swearing by God's Holy GospeL 

To speak untruly after taking an oath to say the 
truth is called " perjury," which means false swearing. 
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It is a crime punished by the law, and a very dreadful 
sin against God's holy Name, which has been used 
Therefore we must never swear an3rthing of wMch we 
are not quite sure, for fear it should not be the truth, 
even though it seems to be. 

Vows or promises made to God are oaths. We have 
all taken one — ^the Baptismal Vow ; and this is renewed 
or repeated very solemnly at Confirmation. 

The Bishop then says to each person to be con- 
firmed, " Do ye here, in the presence of God, and ot 
this congregation, renew the solemn promise and vow 
that was made in your name at your baptism ; ratifying 
and confirming the same in your own persons, and 
acknowledging yourselves bound to believe, and to 
do, all those things which your godfathers and god- 
mothers then undertook for you?" The person to 
be confirmed answers, " I do." The Bishop then 
says, " Our help is in the name of the Lord." Which 
words are like those used in taking an oath in a 
court of justice — " So help me God.* This is therefore 
a solemn oath taken before God, that we will believe 
and do what we ought to believe and do as confirmed 
Christians. 

When people are married the Church requires from 
both the man and the woman a very solenm oath, 
which is called giving and plighting of troth — that is 
giving and plighting of faith and trust And the man, 
again, when he gives the ring to the woman says, "In 
the name of the Father, and of the Son, and of the 
Holy Ghost." Beside aU other sin, therefore, to break 
the marriage vow is to commit the sin of perjury or 
swearing falsely in the name of God. 
Bishops, Priests, and Deacons, at their consecration 
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T ordination, all take most solemn oaths to observe 
;verything that is in the Prayer-book, and the two 
ormer to drive away all false doctrine and other errors, 
rhey are bound to do so therefore, and if they disobey 
the law of the Prayer-book, or omit to warn people 
against Heresy, and Schism, they break their oaths 
taken at ordination, or " Ordination Vows.** 

" The Lord will not hold him guiltless," means. The 
Lord will surely punish every one who takes His 
Name in vain, by using it irreverently or profanely, or 
by false swearing, and we learn from this threat that 
we ought to be very careful in our talk for fear that in 
the multitude of words there should be sin. [Prov. 
X.19.] 

Our Lord also says that, "Every idle word that men 
shall speak they shall give account thereof in the Day 
of Judgment. [Matt. xij. 36.] " Idle*' here means not 
merely trifling, but wicked trifling. All prayers uttered 
with the lips only, while the thoughts are wandering, 
are also idle words. St. James, again, teaches how 
much care is necessary in what we say, in the third 
chapter of his Epistle, about the use of the tongue. 

Especially care is necessary to speak reverently of 
God, Religion, Heaven, Hell, the Holy Bible, the 
Prayer-book, Holiness, Wickedness. 

§ 4. The Sabbath and the LorcPs Day, 

The words of the Fourth Conmiandment are : " Re- 
member that thou keep holy the Sabbath-day. Six 
days shalt thou labour, and do all that thou hast to do ; 
but the seventh day is the Sabbath of the Lord thy 
God. In it thou shalt do no manner of work, thou, 
and thy son, and thy daughter, thy man-servant, and 
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thy maid-servant, thy cattle, and the stranger tha t i» 
within thy gates. For in six days the Lord made 
heaven and earth, the sea, and all that in them is, and 
rested the seventh day ; wherefore the Lord blessed 
the seventh day, and hallowed it." 

Sabbath means rest ; Sabbath-day, a day of rest. 
The first time we read about it is in Gen. ij. 2, 3, "And 
on the seventh day God ended his work which he had 
made ; and he rested on the seventh day from all his 
work which he had made; and God blessed the 
seventh day and sanctified it : because that in it he 
had rested from all his work which God created and 
made." The Fourth Commandment gives the same 
reason for keeping the Sabbath, adding, "Wherefore 
the Lord blessed the seventh day, and hallowed it" 

It is appointed to be not only a day of rest, but also 
a day of holiness. " Remember that thou keep holy the 
Sabbath-day," which can be done by making it a day 
of special worship of God. 

[The Sabbath was kept holy before the command- 
ments were given. See Exodus xvj. 23]. 

The day of rest was kept on the seventh day, or 
Saturday, by the Jews ; but since our Lord's Ascension 
it has always been kept on the first day of the week. 
This change from Saturday to Sunday was made by 
the Apostles [see John xx. 19-26 ; Acts ij. i, xx. 7 ; 
I Cor xvj. I, 2] ; but it was most likely ordered to be 
made by our Lord Himself. He had said, " The Son 
of ^lan is Lord even of the Sabbath-day " [Matt. xij. 8], 
and in the forty days that He spent with His Apostles 
between His Resurrection and Ascension, He spoke to 
them of the things pertaining to the kingdom of God 
fActsj, 3]; and this change bevtvg so very important 
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an one, it is more likely that the Apostles made it by 
our Lo]:d's direction than on their own authority. 

The reason of the change was that our Lord rose 
from the dead on the Sunday, and His resurrection is 
the most important point to be remembered by Chris- 
tians in its celebration. The name was also changed 
from Sabbath to The Lord's Day. The first Lord's 
Day was the first Easter Day; every Sunday there- 
fore is a sort of Easter. 

It may also be accounted as a day consecrated to the 
Holy Trinity ; because God the Father, who created 
us, began His work of creation on the first day of the 
week; God the Son, who redeemed us, triumphed over 
sin and death, and began the new creation by His 
Resurrection on the first day of the week ; and God the 
Holy Ghost, who sanctifieth us, came down, to abide 
with the Church for ever, on the first day of the week. 

It should be a jo3rful feast day, not a day of sadness, 
gloominess, or fasting. 

The first way in which we are to keep the Lord's 
Day holy is by not doing work on it, not because idle- 
ness is more pleasing to God than labour ; but because 
most labour is for our own bodily gain, and we have six 
days for our own use to perform it in, while Sunday 
being set apart for God's service especially, we ought to 
do, not our own work, but His. 

We are not bound to keep from all work on the 
Lord's Day. Necessary work and works of mercy are 
lawful ; there are some things which must be done on 
Sunday, such as, preparing food [Matt. xij. i], feeding 
and taking care of cattle [Matt. xij. 11, compare Mark 
ij. 27] ; but we should take as much care as possible 
that such necessary work is doiv^ a\. \!\m&*&>&NaX^^Tc^ 
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prevent us from coming to church, for the chief employ- 
ment of Sunday should be the worship of God at 
church. 

Especially confirmed Christians should receive the 
Lord's Supper on the Lord's Day as often as they can. 

It is as much breaking the Fourth Commandment to 
stay away from church altogether on the Lord's Day, 
when we can go, as to do our own work then. 

When we are not at church we should take care 
to avoid turning the day of rest into a day of idleness. 
Reading good books is one way ; there are many 
books, and journals, and newspapers which may be 
read on other days that ought not to be read on Sun- 
day. It is meant to be a cheerful day ; therefore walk- 
ing in the fields after church, and the visiting of relations 
who cannot see each other on other days is not wrong. 
Only if we do these things great care is necessary that 
we should not be led beyond what is harmless into 
what is sinful. The tendency of modem days is not to 
overstrictness ; excursion trains and pleasure parties 
are organised, and recognised by the Legislature, so 
that for one case of overstrictness there are hundreds 
of overlaxity. 

We should always remember that Sunday is a type 
of heaven ; and that the proper way of spending Sun- 
day on earth, is by spending it as all days will be spent 
in heaven, to God's glory and our own spiritual good. 

§ 5. Subjection to Parents and Superiors, 

The words of the Fifth Commandment are : " Honour 
thy father and thy mother, that thy days may be long 
in the land which the Lord thy God giveth thee." 
This is the first commandmcpl oi th^ second table 
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which teaches us our duty towards our neighbour ; that 
is, towards every one with whom we have anything to 
do. 

Coming directly after those which show our duty to 
God, this commandment shows that our parents stand 
next to God Himself in their claim to our love and 
duty. 

The worst way in which children could dishonour 
their parents would be by striking them, or cursing and 
swearing at them. In Exodus xxj. 15 we read, "He 
that smiteth his father or his mother shall be surely 
put to death," also "He that curseth — ^revileth — ^his 
father or his mother shall surely be put to death." 
[Verse 17.] Our Lord declared this to be a conunand 
of God. " For God commanded, saying. Honour thy 
father and mother, and He that curseth father or 
mother, let him die the death." [Matt xv. 4.] By which 
we learn how very hateful a sin in the sight of God is 
any disrespect to our parents. 

Christian children are as much bound to obey and 
honour their parents as those to whom God first gave 
this commandment. St Paul says, " Children, obey 
your parents in all things, for this is well pleasing unto 
the Lord" [CoL iij. 20], and again in Eph. vj. i, 
" Children, obey your parents in the Lord : for this is 
right," and then he repeats this Fifth Commandment. 
We should obey our parents next to God, and honour 
them more than any other persons. We should obey 
them as long as we live with them ; boys, xmtil they 
are grown up to be men ; girls, until they are married. 
We should honour them as long as we live. 

In the Old Testament Joseph is an example of a son 
honourii^ his father. Thoug^h he was all but king oi 



132 Chmtlait |Cato 



Egypt, and his father only a private man, Joseph treated 
Jacob with the greatest respect [Gen. xlvj. 29.] 

Solomon also when he was in all his glory, rose from 
his throne, and bowed himself before his mother, [i 
Kings ij. 19.] The same Solomon teaches us in Pro- 
verbs : '' My son hear the instruction of thy father, and 
forsake not the law of thy mother, for they shall be an 
ornament of grace unto thy head, and chains about thy 
neck. [Prov, j. 8.] 

But the highest example of obedience to parents is 
fthat of the Holy Child Jesus. Though He was God, 
He was subject to His earthly parents [Luke ij. 51I 
and we do not read otherwise than that He was subject 
to His mother, until He was thirty years old. 

Besides loving and honouring we are also bound to 
succour our parents. ''To succour," means to assist 
them, especially by providing for their support and 
comfort in their old age. This is a natural duty as well 
as a Christian one, because when we were unable to 
provide for ourselves they did so for us ; so ought we 
to do for them. 

The promise joined to this commandment is, ''That 
thy days may be long in the land which the Lord thy 
God giveth thee." The land God gives to Christians 
is the inheritance of the kingdom of heaven. 

This commandment teaches us to honour and obey 
others besides our parents. In the summing up of our 
duty to our neighbour, it is explained thus, " To honour 
and obey the Queen, and all that are put in authority 
under her; to submit myself to all my governors, 
teachers, spiritual pastors, and masters ; to order my- 
self lowly and reverently to all my betters." 

St. Peter bids Christians, " Subtnit'voMc«3iNt."&\xi w^x^ 
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ordinance of man for the Lord's sake, whether it be to 
the king as supreme ; or unto governors, as unto them 
that are sent by him for the punishment of evil-doers 
and for the praise of them 4hat do wdL" [i Pet. ij. 13, 
14], and in verse 17, '^ Honour all men; love the 
brotherhood. Fear God. Honour the king." The reason 
why we are to submit to and honour kings and queens, 
is not because they are chosen by men, but appointed 
by God. St Paul's teaching is, ** The powers that be 
are ordained of God ; whosoever therefore resisteth the 
power, resisteth the ordinance of God." [Rom. xiij. i.] 
Therefore disobedience to the Queen is a sin against 
God. 

We pray in the Litany to be delivered from it: 
^From all sedition, privy conspiracy, and rebellion. 
Good Lord, deliver us." Sedition means making 
discontent: privy conspiracy is secret plotting; re- 
bellion is open resistance. As it is our duty not to 
do anything against the Queen, so it is our duty to do 
all we can to support her authority. 

We pray for her in all the services of the Church, 
especially in the Collect after the commandments, where 
we ask "that we may faithfully serve, honour, and 
htmibly obey her in Thee and for Thee." These last 
words specify the limits of obedience to lie in all things 
that are lawful before God. If we were ordered by our 
rulers to do anything sinful, as to use some false wor- 
ship, it would be our duty to obey God rather than 
man. But such things are not likely to happen now, 
because the Queen and all our rulers desire the good 
of the people as much as we do ourselves. " All that 
are put in authority imder her" are such people as 
judges, magistrates, officers, soldlexs^^^kft. ^^x^sxak^&v 
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&c. We must obey them in their respective offices, 
because they represent the Queen, and to resist them is 
to resist her. We must not be disobedient to our 
rulers because we think they are not so good as they 
ought to be. It is our own duty, not theirs, that we 
have to take care of. Their duty is to rule, ours is 
to obey, wherever we are not called to be rulers. 

We also owe respect and obedience in spiritual 
things — ^things belonging to the Church — to our spiritual 
pastors. A pastor means a shepherd. As shepherds 
lead sheep to their pasture and home to their fold, so 
clergymen lead Christians on the way to heaven. 
We must "submit ourselves to our spiritual pastors," 
not as being in authority under the Queen, but under 
God. They are set over us by God to help us in every- 
thing connected with our souls ; to pray for us ; to in- 
struct us ; to give us God's grace by means of the 
Sacraments. St. Paul says that we ought to esteem 
them very highly for their works* sake. " Obey them 
that have the rule over you, and submit yourselves, for 
they watch for your souls as they that must give 
account** [Heb. xiij. 17.] Not merely because they 
are gentlemen, or because they are learned, but because 
they are God*s ministers, Bishops, Priests, and 
Deacons. 

This commandment also enjoins wives to submit to 
their husbands " as unto the Lord.*' [Eph. v. 22.] 1 1 also 
commands sen/ants to honour and obey their masters 
and mistresses; of which latter obedience St. Paul 
says, "Servants, be obedient to them that are your 
masters according to the flesh, with fear and trembling, 
in singleness of your heart, as unto Christ.** [Eph. vj. 5.] 
We arc also "to order ouTse\ves\o^Vf 2acAxeN««BJCc^ 
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to all our betters.'' Our betters are our superiors in 
urealth and rank; because God has placed all men in 
the station of life in which they are, making some rich 
and some poon 

We ought especially to respect those who are older 
than we are. 

Children are called upon to obey this commandment 
chiefly by obedience — i. To parents ; 2. To teachers. 

§ 6. Sins of Violence. 

The words of the Sixth Commandment are, ''Thou 
shalt do no murder." The first instance of murder 
which we read of in the Bible, is the death of Abel who 
was killed by his brother Cain. [Gen. iv. 8.] God 
called Cain to account for his brother's death, and 
punished him by setting a mark upon him, showing his 
displeasure against the sin. 

After the Flood, God said to Noah, '' Surely your blood 
of your lives will I require ; at the hand of every beast 
will I require it, and at the hand of man ; at the hand of 
every man's brother will I require the life of man. Who- 
so sheddeth man's blood, by man shall his blood be shed ; 
for in the image of God made he man." [Gen. ix. 5, 6.] 

''At the hand of every beast," means that if a man 
is killed by a beast, that beast should be put to death. 
So no animal should be suffered to live after it has caused 
any man's death, as a vicious horse of bull often does.' 

It is as much miurder to take away one's own life as 
it is to kill another person ; because the commandment 
is not, "Thou shalt not murder another," but "Thou 

' Until late years animals which had so caused death were 
redeemed by a payment called "deodand/' in its simple fonn 
an offering to God of the value of the animal. This illustratei 
the prittdple in the text. 
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shall do no murder.'* Self-murder is called suicide. 
To commit suicide is therefore to die in dreadful sin ; 
and there can be little hope of salvation for a person 
so dying, because there is no room for repenting of 
his sin after death. It is not always, or often, that 
madness leads persons to self-murder, but passion, 
fear of shame, and unbelief in a future life. 

It is not breaking the sixth commandment for those 
in authority to take away the life of a murderer ; be- 
cause God Himself has appointed this to be done in 
the words, "Whoso sheddeth man's blood, by man 
shall his blood be shed." 

Nor is it murder to kill a person in self-defence, as 
it is our duty to preserve our lives if we can. But it is 
such a dreadful thing to take the life of another, that 
wre should try to save our own life without doing it 

It is not wrong for soldiers and sailors to kill the 
enemies of &eir country in battle. St. John the 
Baptist did not require soldiers to renounce their 
calling [Luke iij. 14], nor did Christ during His 
ministry. They do not fight on their own respon- 
sibility, but on that of their rulers. No one is obliged 
to be a soldier or sailor, but if a man becomes one, he 
is bound to put his own life in danger, and to take the 
lives of others, when ordered to do so. 

It is not even his duty to find out whether he is 
fighting in a just cause, but to be obedient to those 
who are set over him. Hence it is the duty of soldiers 
and sailors to fight in battle, and to kill, though it 
would be a sin in them if they were to do it for any 
one else than their Queen and country. A good 
soldier or sailor will at the same time try to save life, 
whenever he can do so without actm^ 3l^\wsx.\!l\^ ^m\>j. 
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Though war is under certain circumstances lawful, 
we should never like it or wish for it. And so we pray 
God in the Litany '' From battle and murder. Good 
Lord, deliver us." 

To cause a person's death wilfully is as sinfiu as to 
kill him ourselves. 

To cause a person's death accidentally is not in 
itself a sin, but is very likely to be so, if by proper care 
the accident could have been prevented. As, for 
instance, if by negligence any railway servant should 
cause the death of persons on a railway ; or if any 
servant or other person should cause the death of a 
child by leaving it carelessly in a position of great 
danger. Though neither of these would be punished 
by the law of the land as murder, yet they would be sins 
before God, and would require bitter and deep repent- 
ance before the person, so causing death, could hope 
for pardon. 

We must, therefore, be careful never to put our 
own lives or those of others in danger through neglect 
of our duties. 

Besides forbidding murder the Sixth Commandment 
forbids all malice and hatred in our hearts. St. John 
says, '^ Whosoever hateth his brother is a murderer." 
[i John iij. 15.] Our Lord had said nearly the same 
thing in His sermon on the Mount '' Ye have heard 
that it was said by them of old time. Thou shalt not 
kill, and whosoever shall kill shall be in danger of the 
judgment. But I say unto you. That whosoever is 
angry with his brother without a cause, shall be in 
danger of the judgment [Matt. v. 21, 22.] 

We pray in the Litany: ''From all hatred and 
malice, Good Lord, deliver us." And persons who shew 
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hatred and malice are to be refused Holy Communion, 
according to the third rubric before that service. 

Our Christian duty as to this conunandment is more 
fuUy expressed by St PauL " Let all bitterness, and 
wrath, and anger, and clamour, and evil-speaking, be 
put away from you, with all malice ; and be ye kind 
one to another, tender hearted, forgiving one another, 
even as God for Christ's sake hath foxgiven you.'' 
[Eph. iv. 31.] 

It teaches children to be kind to all around them ; 
to avoid being angry and passionate, for fear their 
anger should lead to even worse sins ; not to hate any 
one ; not to seek revenge for injuries ; to forgive those 
who trespass against them. 

In the Sermon on the Mount our Lord said : '^ Blessed 
are the peacemakers, for they shaU be called the 
children of God." [Matt v. 9.] 

§ 7. Sins o/Lusff and Holy Marriage. 

The words of the Seventh Commandment are, '' Thou 
shalt not conmiit adultery." 

The explanation of it given in the Catechism is, ''to 
keep my body in temperance, soberness, and chastity." 
But we may best put this conmiandment into words 
that will suit all persons, young and old, by using those 
of our Lord, '' Blessed are the pure in heart, for they 
shall see God." [Matt. v. 8.] 

[Adultery is the intercourse of a married person with 
a man or woman other than the married person's hus- 
band or wife : or of an unmarried person with one that 
is married. 

Fornication is the intercourse of two unmarried 
persons. 
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To children these words may be explained, and the 
sins which they express, as (i) treating another per- 
son's husband or wife as if they were one's own : and 
as (2) persons being as man and wife to each other 
who are not married to each other. 

The Christian sense of the commandment is ex- 
plained by our Lord in the Sermon on the Mount : 
*' Ye have heard that it was said by them of old time, 
Thou shalt not commit adultery : but I say unto you, 
That whosoever looketh on a woman to lust after her, 
hath committed adultery with her already in his heart 
[Matt. V. 27, 28.] 

Both our Lord's words and the words of the com- 
mandment apply equally to men and to women. 

St. Paul condemns sins of lust in i Cor. vj. 15-20, 
on the ground that the body of Christian people is the 
Temple of the Holy Ghost, and that to defile the indi« 
vidual body is to defile part of the temple in which the 
Holy Ghost dwells. [Compare i Cor. iij. 16, 17.] 
And in the same passages he also condemns them as 
defiling the members of Christ, which are joined with 
Him, *^ He that is joined to the Lord is one spirit." 

In 2 Tim. ij. 22, St. Paul gives a general precept 
against such sins, in the words, "Flee also youthfiil 
lusts." St. Peter also exhorts in i Peter ij. 11, "Dearly 
beloved, I beseech you, as strangers and pilgrims, ab- 
stain from fleshly lusts, which war against the souL"] 

To be " pure in heart," it is necessary to avoid even 
thinking of what is not pure, and all immodest words 
and looks must be shunned, as well as immodest 
actions. Things which are not imlawiul in themselves 
often become unlawful by circumstances : and this 
must be borne in mind especially vrilh reference to sins 



I40 Chrtetism Ipisb 



of impurity. Thus theatres and music halls may in 
themselves be perfectly lawful places of amusement, 
but immodest dancing, and the presence of inmiodest 
persons, often make them places where a great deal of 
sin may be suggested, and a great deal even of actual 
temptation incurred. 

The same may be said of many books of poetry, and 
many novels : the sensationalism of both mostly de- 
pending on some form of sensualism. 

The Seventh Commandment corresponds with the 
Baptismal Vow, to renounce all the sinful lusts of the 
flesh. 

There is a prayer in the Litany which bears upon it, 
"From fornication, and all other deadly sin. Good 
Lord, deliver us." 

"They which do such things," says St. Paul, ''shall 
not inherit the Kingdom of God." [Gal. v. 21.] 

God ordained Marriage as a remedy against the sin 
forbidden in the Seventh Commandment. 

It was originally instituted by God ''in the time of 
man's innocency," that is, before Adam and Eve had 
sinned : and it was recognised as an institution of His 
Kingdom by our Lord, when He " adorned and beauti- 
fied it with His Presence and first miracle that He 
wrought, in Cana of Galilee." 

Christian marriage is to be looked upon, not only as 
a union of man and woman for the sake of love, and 
of having children to continue the race of mankindi 
but also as a union of Christian people in the kingdom 
of Christ, and a means by which children of God are 
added to that kingdom, both in earth and in Heaven. 
And bence Christian marriage is ca!lltd\lo\^'^^\racLt;stc| « 
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St Paul speaks of it as a mystery, using a word 
which is the same as " sacrament." " This is a great 
mystery, but I speak concerning Christ and the 
Quu-ch.** [Eph. V. 32.] The whole passage, from 
verse 22nd to verse 33rd, being a homily respecting the 
Giristian position of those who are ^' married in the 
Lord," [i Cor. vij. 39], that is, those who are married in 
Christ's kingdom, with the blessing of Christ the 
Lord's authorised ministers. 

Marriage by a Registrar, or "Civil Marriage," is 
effected in the following manner : — In the presence of 
the Registrar and two or more witnesses, " each of the 
Parties shall declare, ^ I do solemnly declare. That I 
know not of any lawful impediment why I, A. B.^ 
may not be joined in Matrimony to C D* And each 
of the Parties shall say to the other, ' I call upon these 
Persons here present to witness that I, A, B,^ do take 
thee, C. D., to be my lawful wedded Wife \pr Hus- 
band].'" [6 and 7 Will. IV., cap. bucxv., § 20.] 

The Registrar is required also to be present at all 
Marriages in Dissenting Chapels, and the above words, 
so used, alone make such marriages lawfuL 

There is nothing whatever in civil marriages to con- 
stitute them Christian marriages. Heathens, or Jews, 
or Mahometans, or people of no religion whatever, may 
be married in this manner, and their unions would be 
as lawful civil unions as those of any other persons so 
married. 

But marriages in church (where the Registrar is not 
required to be present) are both Civil Marriages and 
Holy Matrimony, the union of persons who are 
married by the law of God, " in the Lord," as well as 
bv the law of man. 
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There are certain relationships by blood and by 
marriage— called relationships of Consanguinity and 
AfiSnity — ^within which persons are forbidden to many 
each other. These are stated in the " Table of For- 
bidden Degrees." It is forbidden, for example, to 
marry a niece or a nephew, a brother-in-law or a sister- 
in-law. Such marriages are forbidden by the law of 
the land : and persons pretending to be married, and 
being so related, are sinning against the Seventh Com- 
mandment 

§ 8. Sins of Dishonesty. 

The words of the Eighth Commandment are : " Thou 
shalt not steaL" 

They are explained in the summary of the Command- 
ments by the words, " To be true and just in all my 
dealing^: to ke.ep my hands from picking and steal- 
ing." » 

Stealing is punishable by the law of the land ; but 
there are many acts of dishonesty which do not come 
within the reach of human law, and are yet sins against 
the Divine law of this Commandment. As there are 
also many acts which are known to come within the 
reach of human law, and yet are conmionly considered 
(but wrongly) to be no great transgressions against the 
law of God. 

But aU dishonesty and all unfairness in dealings 
between man and man are forbidden by the words, 
** Thou shalt not steal'' 

* "Picking" seems to be equivalent to "Pilfering" or 
petty robbery. Yet the word appears in association with 
burglaiy and robbery from the person, in the phrase *' picking 
a lock and " picking a pocket." 
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The following are transgressions against this Com- 
mandment such as are likely to occur among people 
in modem times : — 

(i.) It is dishonest to gain anything by what another 
person has stolen ; or by what another person has come 
by in any dishonest way. 

(2.) It is dishonest to cheat in buying or selling. As 
by selling anything for good which is known by the 
seller to be bad, through adulteration or any other cir- 
cumstance which makes it inferior to what it is said to 
be. As by taking more for anything than is known to 
be a fair price. As by using unjust scales, weights, or 
measures, of which it is said in Prov. xj. i, " A false 
balance is abomination to the Lord.'' As by under- 
valuing anything for the sake of getting it cheaper than 
its fair price, of which it is also said in Prov. xx. 14, 
'* It is naught, it is naught, saith the buyer ; but when 
he is gone his way, then he boasteth." 

(3.) It is dishonest to keep back taxes which are law- 
fully due. As by making out our income to be less 
than it really is, for the sake of lowering the amoimt of 
Income Tax. As by refusing to pay tithes, church- 
rates, or any other tax of the kind which is intended 
for the service of God ; even if it cannot be recovered 
by law. Thus our Lord says, " Render therefore unto 
Caesar the things which are Caesar's, and unto God the 
things that are God's." [Matt. xxij. 21.] And St Paul 
says, '' Render therefore to all their 'dues : tribute to 
whom tribute is due ; custom to whom custom." [Rom. 
xiij. 7.] 

(4.) It is dishonest to get money or money's worth 
on any false pretence, as Gehazi did [2 Kings v. 
20-27 ;] or the tmjust steward in the parable. [Luke xvj. 
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1-7.] Of a umilar natdK was die sin committei 
Aaaniaa and Sapphira when they sacrilegiously ni 
presented the value of the land which tbey gave u 
God's service, and kept back part of the mone; 
which they had sold it (Acts v. i-i i.] 

(5.) It is dishonest for masters to give servants 
than their due wages. And it is equally dlshone; 
servants to give their masters less work than is du 
to waste their master's time. Qames v. 4 ; CoL i 
iij. 22-25.] 

(6.) It is dishonest to borrow and not to pay. " 
wicked borrowetb and paycth not again" [Ps. X3 
ai} ; not to pay our debts when we can ; " Saj 
unto thy neighbour, Go, and come again, and to-mc 
I will give, when thou hast it by thee " [Prov. iij. 
or to run in debt when we know that we shall ni 
able to pay for what we profess to buy. 

By this commandment we are forbidden : (i.) 1 
dishonest ourselves. (2.) To encourage others in 
honesty. (3.) To gain by the dishonesty of o( 
(4,) To conceal the dishonesty of o&ers. 

If we have at any time been tempted to breal 
Eighth Commandment it is our duty to make ami 
if possible, to the person towards whom we have 
dishonest Thus Zacchaeus said, " If I have taken 
thing from any man by false accusation, 1 restore 
fourfold." [Luke xix. 8.] If restitution cannot be 1 
to the person defrauded, it should be made by 1 
giving to the poor. [Eph, iv. 28.] But it not u 
quently happens that persons who repent of fo 
dishonesty are quite unable to make restitution ii 
way boweva much they ma.^ de&u% iJ.-, «mi 
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inability is part of the bitter fruit and punishment of 
the sin. 

The best ways to avoid temptations to transgressions 
against the Eighth Conmiandment are — (i) Never to 
live in idleness ; (2) Not to go in debt for more than 
we have good reason to think we can pay ; (3} Not to 
live above our station in life, spending more than we 
can well afford. 

§ 9. Sins of False Witness, 

The words of the Ninth Commandment are, " Thou 
shalt not bear false witness against thy neighbour;" 
which are explained in the summary of our " duty to 
our neighbour," as requiring each one of us, "to keep 
my tongue from evil-speaking, lying, and slandering." 

The most direct form in which the sin of false witness 
is conmiitted, is by one person declaring what is untrue 
against another before a judge or magistrate when the 
person so declaring has taken an oath to tell "the 
truth, the whole truth, and nothing but the truth." 

This form of false witness is perjury, which is for- 
bidden in the Third Commandment as a sin against 
God, and in the Ninth Conmiandment as a sin against 
our neighbour. 

It was this kind of false witness which was brought 
against our Lord when His words were misrepresented 
at the time of His trial before the High Priest, [Mark 
xiv. 56-60], and which had been prophesied in the 
Psalm, '' False witnesses did rise up ; they laid to My 
charge things that I knew not." [Ps. xxxv. 11.] In 
Prov. xix. 5, it is declared, " A false witness shall not be 
unpunished, and he that speaketh lies shall not escape." 

But th^ Ninth Commandment not only forbids per* 
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tiry against our neighbour ; it also forbids us to say 
anything of another person which we know to be un- 
true ; as, for example, to misrepresent his character, 
by saying or suggesting that he is dishonest or intem- 
perate, when we know that he is honest and sober. 

Such false witness is slander. It is wrong to bear 
such false witness either openly or secretly, in jest or 
in earnest. In Ps. cj. 5, it is written, ^ Whoso privily 
slandereth his neighbour, him will I destroy.** And in 
Exod. xxiij. I, it is conmianded, '^Thou shalt not raise 
a false report.** 

If it is our duty to speak about the sin of others, we 
should take great care to speak within the truth, and not 
to make them out worse than they are. If it is not our 
duty, it is best to say nothing, or as little as possible 
about them. [Matt. vij. 1-5.] 

We should not willingly listen to evil-speaking of 
others any more than we should speak evil of them 
ourselves ; for by encouraging it we are making our- 
selves partakers in the sin. It is also our duty to 
correct any false accusations made against a person 
when we have proof that they are false. 

If persons have borne false witness against ourselves, 
it is our duty to forgive them in the spirit of our Lord's 
words, " Love your enemies, bless them that curse you, 
do good to them that hate you, and pray for them 
which despitefuUy use you and persecute you." [Matt. 
v. 44.] And it is in such a spirit that the prayers 
of the Litany are framed ; *^ That it may please Thee 
to forgive our enemies, persecutors, and slanderers, 
and to turn their hearts, We beseech Thee to hear 
us, Good Lord." " From envy, hatred, malice, and all 
uocZiaritableness, Good Lord, dcWvct u^," 



Chtistthm IPato 147 



§ la Sins of Wrong Desire. 

The words of the Tenth Commandment are, ''Thou 
shalt not covet thy neighbour's house, thou shalt not 
covet thy neighbour's wife, nor his servant, nor his 
maid, nor his ox, nor his ass, nor anything that is his." 
In the summary of our duty to our neighbour in the 
Catechism this is explained in the words, ''Not to 
covet nor desire other men's goods ; but to learn and 
labour truly to get mine own living, and to do my duty 
in that state of life unto which it shall please God to 
call me." 

There are several conspicuous examples of covetous- 
uess and its consequences recorded in Holy Scripture. 

Gehazi coveted the wealth of Naaman, [2 Kings v. 
20-27]; his covetousness leading him into telling an 
untruth to Naaman for the sake of getting the money 
and goods, and to Elisha for the sake of keeping what 
he had got. God punished these sins by making him 
a leper, and the Jews have a tradition that the words, 
"The leprosy therefore of Naaman shall cleave unto 
thee, and unto thy seed for ever," have been literally 
fulfilled to the present time. 

Ahab, king of Israel, coveted the vineyard of Naboth, 
[i Kings xxj. 1-4]; his covetousness leading him to 
partake in the sin of murder, [i Kings xxj. 5-16.] God 
punished the sin of Ahab according to the words of 
Elijah, " In the place where dogs licked the blood of 
NaboUi shall dogs lick thy blood, even thine." [i 
Kings xxj. 19 ; xxij. 38 ; 2 Kings ix. 36.] 

Judas, one of the twelve Apostles, was a dreadful 

example of covetousness, since this sin led him to the ; 

great wickedness of betraying omt LiOxd lo death for \ 
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thirty pieces of silver. Qohn xij. 6; Matt. xxvj. 14-16, 
47-49*1 These sins also led him to commit the further 
sin of self-murder or suicide, [Matt, xxvij. 3-5 ; Acts j. 
16-20] ; and St Peter speaks of him as if his repentance 
had thus been of no avail, and he had been altogether 
lost, saying that he had gone to "his own place." 
[Acts j. 25.] 

Our Lord gave a special warning against this sin in 
the words, " Take heed, and beware of covetousness ; 
for a man's life consisteth not in the abimdance of the 
things which he possesseth.** [Luke xij. 15.] He also 
spoke against it the parable of the Rich Fool [Luke 
xij. 16-21], immediately after this warning, to show 
that over fondness of money or possessions is as much 
covetousness as the desire for that which belongs to 
others. 

St. Paul says that covetousness is idolatry, [CoL 
iij. 5 ; Eph. v. 5] ; as our Lord had said, " Ye cannot 
serve God and Mammon." [Matt. vj. 24; compare 
Luke xvj. 9.] For a covetous man makes a god of his 
money and his goods, and is often foimd to commit 
other sins for the sake of gratifying his desire for 
wealth. Hence Prov. xxviij. 22 says, " He that hasteth 
to be rich hath an evil eye, and considereth not that 
poverty shall come upon him," the poverty, that is, of 
which our Lords speaks, when He says, " For what 
shall it profit a man, if he shall gain the whole world, 
and lose his own soul ?" [Mark viij. 36.] 

The best remedy against covetousness in the case 
of those who are rich, is that set forth in Ps. Ixij. 10, 
" If riches increase, set not your heart upon them." 

But covetousness is also a temptation to which the 
poor as well as the rich are AiaVAc •, iox >i5aft ^^c^ot xE^ia?j 
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envy the rich their money, their luxuries, or their 

comforts. To them, therefore, as well as to the rich, 

tlie words of St. Paul are given as a warning against 

tbis sin : "They that will," or wish to, "be rich fall 

into temptation, and a snare, and into many foolish 

and hurtful lusts, which drown men in destruction and 

perdition." [i Tim. vj. 9, 10.] 

Some of the evils which spring from love of money, 
or undue desire for more than one possesses, are law- 
suits and quarrels ; unfair dealing ; working or keeping 
shops open on Simdays ; overworking those who are 
in one's employment ; overworking one's self so as to 
have no time for religion ; mean and grasping habits ; 
dislike to almsgiving. But St. Paul sums up all when 
he says, " The love of money is the root of all evil." 
[i Tim. vj. 10.] 

The Collect for St. Matthew's Day is a suitable 
prayer for grace to avoid the sin of covetousness : " O 
Almighty God, who by Thy blessed Son didst call 
Matthew from the receipt of custom to be an Apostle 
and Evangelist ; Grant us grace to forsake all covetous 
desires, and inordinate love of riches, and to follow the 
same thy Son Jesus Christ, who liveth and reigneth 
with thee and the Holy Ghost, one God, world without 
end. Amen,*^ 

People often fall into the sin of covetousness through 
not being content with the state of life to which God 
has been pleased to call them. Against such discon- 
tent Holy Scripture contains several warnings. Thus 
St Paul says, " Let your conversation," or manner of 
life, "be without covetousness; and be content with 
such things as ye have." The reason for which he 
adds in the words of God. ^* Foi He hath said, I will 
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never leave thee, nor forsake thee." [Heb. xiij. 5.] 
So our Lord had said, " Your Heavenly Father knoweth 
that ye have need of these things.'' [Matt yj. 32.] 
Thus again, St Paul says, " Godliness with content- 
ment is great gain,** [i Tim. yj. 6], as if we could not 
have true godliness without contentment 

The best rule of life for those who are tempted to 
break this commandment is that of i Thess. iv. 11 : 
'' Study to be quiet, and to do your own business, and 
to work with your own hands." 

To which may be added the prayer of Agur, *' Give 
me neither poverty nor riches, feed me with food con^ 
venient for me : lest I be full and deny Thee, and 
say. Who is the Lord ? or lest I be poor, and steal, and 
take the name of my God in vain." [Prov. xxx. 8, 9.] 

A prayer for such contentment may also be found in 
the Collect for the Eighth Sunday after Trinity : " O God, 
whose never-failing providence ordereth all things 
both in heaven and earth ; We humbly beseech thee 
to put away from us all hurtful things, and to give us 
those things which be profitable for us ; through Jesus 
Christ our Lord. AmenJ* 



CHAPTER VIII. 

HLXOnSftWX ptXQtX. 

** CaUcAi'st, — Mv good Child, know this, that thou art not 
able to do these tnings of thyself, nor to walk in the Com- 
mandments of God, and to serve Him, without His special 
grace; which thou must learn at all times to call for by 
diligent prayer. Let me hear, therefore, if thou canst say 
the Lord^s Prayer. 

"AnsTMT, — Our Father, which art in heaven, Hallowed 
be thy Name. Thy kingdom come. Thy will be done in 
earth, As it is in heaven. Give us this day our daily bread. 
And forgive us our trespasses. As we forgive them that 
trespass against us. And lead us not into temptation ; But 
deliver us from evil. Amen. 

** Question. — What desirest thou of God in this prayer ? 

"Answer, — I desire my Lord God our heavaily« Father, 
who is the giver of all goodness, to send His grace unto me, 
and to all people ; that we may worship Him, serve Him, and 
obey Him, as we ought to do. And I pray unto God, that 
He will send us all things that be needful both for our souls 
and bodies ; and that He will be merciful unto us, and forgive 
us our sins ; and that it will please Him to save and defend us 
in all dangers ghostly and bodily ; and that He will keep us 
from all sin and wickedness, and from our ghostly enemy, 
and from everlasting death. And this I trust He will do of 
His mercy and goodness, through our Lord Jesus Christ And 
therefore, I say. Amen, So be it." 

THE grace of God, that is to say, the help of God, 
being necessary for true faith and true obedience, 
it is not sufficient to have a knowledge of what we 
ought to believe and do, not z. ^v^v^ssis. \s^ V«^<g%^ 
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and obey, but help must be sought from God by 
Prayer. Hence no one can live a Christian life without 
Christian Prayer, and the pattern of all Christian 
Prayer is the Lord's Prayer. 

In this pattern of prayer there are four principal 
divisions :— {i.) An act of worship ; (2.) Prayer for 
the perfect fulfilment of God's work and will; (3.) 
Prayer for bodily things; (4.) Prayer for spiritual 
things. 

But to understand the Lord's Prayer aright, it is 
necessary to know something about Prayer in general, 
what it is, and why we use it 

§ I. The Use of Prayer, 

Prayer is speaking to God, either with the voice or 
with the thoughts alone. The most complete act oi 
Prayer is that which has an inward part in the work 
of die soul, and an outward part in the work of the 
body. The soul thinks the prayer, with proper feel- 
ings of penitence, longing, and love of God. Tlie body 
kneels down in humility and speaks words of prayer 
with the mouth. But when a person is unable, from 
any circumstances, to kneel or to speak, even a praying 
thought — such as the thought, ''Thy will be done," or, 
"Lord, have mercy upon me,"— is such a prayer as 
God will hear and answer. 

There are several reasons why mankind prays, and 
always has prayed, to God. 

I. Because prayer comes naturally to the heart of 
man. We believe, by instinct and without arguing out 
l2ie subject, that there is a God Who governs the 
W0M9 and that thii^s are oblainib\^ ttom Kvccl^VyOcw 
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are not to be obtained otherwise. And, just as the 
child asks naturally, without being taught to ask, — ^has 
its own way of asking even before it can speak,— so 
mankind has a natiu^ inclination to ask God for help 
in danger or necessity, even although God may be 
thought of by them in very wrong ways, as an idol, or 
-worshipped in some other manner that is contrary to 
His will. 

2. Men have always believed that Prayer to God has 
been heard and answered by Him. This belief has 
been entertained by people in every cotmtry and in 
every age. Generation after generation has lived and 
died in this belief, finding a refuge and consolation in 
prayer, and have handed down tiieir belief in its effi- 
cacy to those who came after them. Thus Prayer is 
used because mankind has found by experience that 
Prayer is usefuL 

3. Christians pray because, irrespectively of any ad- 
vantages to be gained from its use, they find Prayer 
laid down as a duty in Holy Scripture, sometimes in 
words of direct conunand; and at others, in words 
that take the duty for granted, as if God knew that it 
had been laid down, past all doubt, in one way or 
another, as a duty. 

Thus, in Gen. iv. 7 God says to Cain, '^ Shalt thou 
not be accepted ? " And Cain and Abel both offered 
sacrifices, which were acts of prayer, in the earliest 
age of the world. 

In patriarchal times, God said to the three friends 
of Job, " Go to My servant Job, and offer up for your- 
selves a burnt offering ; and My servant Job shall pray 
for you : for him will I accept." [Job xlij. 8.] In later 
times still, prayer was part of the ^esLSxal tslv^c^^t^ 
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system of the Jews. We have instances of privaU 
prayer, as in Samuel's words to Saul, '* Moreover, as 
for me, God forbid that I should sin against the Lord 
in ceasing to pray for you,^ [i Sam. xij. 23] ; and of 
public prayer, as at the dedication of Solomon's 
Temple [i Kings viij. 23-53] ; and during the last pro- 
claimed in the days of Nehemiah, after the return from 
the captivity. {Neh. ix. 5-38.] 

In the New Testament we find that St John the 
Baptist taught his disciples to pray, and that one of 
the earliest requests made to Christ on the part of His 
disciples was, that they also might be taught how to 
pray. [Luke xj. i.] Jesus set them an example in 
this respect by his own habit of frequent and long->con- 
tinned prayer. We read that once *' He went out into 
a mountain to pray, and continued all night in prayer 
to God." [Luke yj. 12.] He also constantly insisted 
on this duty, " Pray to thy Father which is in secret" 
[Matt vj. 6.] '* Watch and pray, that ye enter not into 
temptation." [xxvj. 41.] '' Men ought always to pray 
and not to faint" [Luke xviij. i.] "Watch ye there- 
fore, and pray always." [xxj. 36.] 

These injunctions were diligently obeyed by the first 
Christians. The tinte between the Ascension of our 
Lord and the Day of Pentecost was spent by the 
Apostles and others " with one accord in prayer and 
supplication." [Acts j. 14.] While St. Peter was in 
prison, "prayer was made without ceasing of the 
Church unto God for him." [Acts xij. 5.] When St 
Paul took leave of the elders of Ephesus at Miletus, 
" he kneeled down and prayed with them all." [Acts 
XX. 36.] 

The Apostles likewise en^omed oxi o'Cckwc^^Yax.^^ 
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practised themselves. St. Paul says, " Continue instant 
in prayer.** [Rom. xij. 12.] "Pray without ceasing." 
[i Thess. V. 17.] "I will therefore that men pray 
everywhere." [i Tim. ij. 8.] St. James : " Is any 
among you afflicted? let him pray." [James v. 13.] 
St Peter : " Be ye therefore sober, and watch unto 
prayer." [i Peter iv. 7.] 

Our Lord guaranteed the universal efficacy of prayer 
in these words, " Ask, and it shall be given you ; seek, 
and ye shall find ; knock, and it shall be opened imto 
you." [Matt vij. 7.] The Bible abounds in instances 
of the fulfilment of this promise. Abraham prayed for 
children, and God gave him IshmaeL [Gen. xv. 3, 4.] 
When the Israelites were being consumed by fire, 
"Moses prayed unto the Lord, and the fire was 
quenched." [Num. xj. 2.] When the Israelites were 
being destroyed by the pestilence, and David prayed 
to God for its removal. He said to the destroying 
angel, " It is enough ; stay now thine haild." [2 SanL 
xxiv. 15-17.] Elijah "prayed earnestly that it might 
not rain, and it rained not on the earth by the space of 
three years and six months. And he prayed again, 
and the heaven gave rain, and the earth brought forth 
her fruit" [James v. 17, 18.] In answer to Hezekiah's 
prayer during sickness, God said, " I have heard thy 
prayer, I have seen thy tears : behold, I will heal thee." 
[2 Kings XX. 5.] 

§ 2. Objections to Prayer, 

In spite of all this, some persons have objected to 
prayer, and have attempted to prove its uselessness 
sind unreasonableness, for the {o\lomTi^T^^:&^TL^\— 
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I. Because, as a matter of fact, in innumerable cases, 
the things prayed for are not granted. 

This proves not God's unwillingness or inability to 
answer prayer, but either our own want of faith in 
praying, or a knowledge on God's part that the object 
prayed for is better withheld than granted. 

(2.) If God has ordained all events, no prayer can 
alter His wilL 

This objection springs from the forbidden desire and 
hopeless wish to understand the deep mysteries of God. 
It is partly answered by saying that, when God gives 
what is prayed for, gifts so bestowed are themselves to 
be regarded as part of the foreordained course of 
events, and that prayers themselves are among the eir- 
amistances which God has foreordained. 

(3.} If God knows everything, it is useless to inform 
Him of our wants. 

This objection also depends for its solution on a 
knowledge, not vouchsafed to n:ian, of the mysteries of 
God. It is enough for us that the law of prayer and 
the fact of God's omniscience are both revealed. Our 
Lord said to His Apostles, "Your Heavenly Father 
knoweth what things ye have need of before ye ask 
Him" [Matt vj. 8] ; but He at the same time taught 
them to pray, " Give us this day our daily bread." 
[Matt vj. II.] 



§ 3. The LorcPs Prayer. 

The pattern prayer which our Lord gave to His dis- 
ciples, and through them to all Christian people, was 
repeated to them by Him on two several occasions. 
The first time was at t!ie beginiim^ oi ^\^ tkovv&xx^^ 
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when He was teaching the multitude what is the true 
nature and character of prayer in His Sermon on the 
Mount [Matt. vj. 5-15], when He said, "After this 
manner pray ye ; " giving it to them as a perfect ex- 
ample of the terms in which Prayer ought to be 
offered. 

The second Xvaxt was near the time of His crucifixion, 
when He was speaking to a small number of His dis- 
ciples, and after He Himself had been praying, "When 
He had ceased, one of His disciples said. Lord, teach 
us to pray, as John also taught his disciples." Then 
He bade them use the exact words of the prayer already 
given to them, " And He said unto them. When ye pray 
say. Our Father . . . . " [Luke xj. 2-4]. 

The Lord's Prayer is not mentioned at length any 
where else in the New Testament, but there are several 
expressions in the Epistles which seem to show that it 
was habitually used by the Apostles, as when St. Paul 
wrote, "We have received the spirit of adoption, 
whereby we cry, Abba Father" [Rom. viij. 15 ; Gal. iv. 
6] ; and also when St. Peter spoke of " calling on the 
Father" [i Peter j. 17]. 

From many Christian writers^ we know that the 
Lord's Prayer was used as part of the Conmiunion 
Service of the Primitive Church, just as it is still used 
in our Book of Common Prayer. In the latter, our 
Lord's words are so followed that no complete service 
will be found without the introduction of the Lord's 
Prayer. But in the Primitive Church no unbaptized 
persons might use it. Converts to Christianity were 
required to learn it by heart, as part of their catechis- 

^ Jerome, adv. Pela^. iij. 3. Augustine, Homil. Ixxxiij. 
Gr^ory, Epist vij. Ixiij. 
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ing, and then immediately after baptism they repeated 
it for the first time as a Prayer, and continued its use 
daily through life. 

The Lord's Prayer, as already said, consists of Acts of 
Praise and of Prayer. It is also divided into seven 
petitions ; the first three of which relate to the glory of 
God, and the last four to our own wants. They are 
thus explained in the Catechism Summary. 



1. Hallowed be Thy Name. 

2. Thy kingdom come. 

3. Thy wiB be done in 
earth, As it is in heaven. 

4. Give us this day our daily 
bread. 

5. And fomve us our tres- 
passes as we forgive them that 
trespass against us. 

6. And lead us not into 
temptation. 

7. But deliver us from evil. 



Amen 



[I desire my Lord God our 
Heavoily Father, who is the 
giver of all goodness to send 
His grace unto me, and to aU 
people.] 

1. That we may worship 
Him. 

2. Serve Him. 

3. And obey Him as we 
ought to do. 

[And I pray unto God.] 

4. That He will send us all 
things that be needful both for 
our souls and bodies. 

5. And that He will be 
merciful unto us and forgive 
us our sins. 

6. And that it will please 
Him to save and defend us in 
all dangers ghostly and bodily. 

7. And that He will keep us 
from all sin and wickedness, 
and from our ghostly enemy, 
and from everlasting death. 

And this I trust He will 
do of His mercy and good- 
ness, through our Lord Jesus 
Christ. And therefore 1 say. 
Amen, So be it 
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§ 4. ^ Form of Prayer to be used every Morning 

and Evening. 

Morning Prayer > 

Glory be to the Father, and to the Son, and to the 

Holy Ghost ; 
As it was in the beginning, is now, and ever shall be: 

world without end. Amen. 

O Lord, merciful Father, who hast safely brought me 
to the beginning of this day, and by whose grace alone 
I can continue through the hours of it in Thy faith, fear, 
and love : defend me in the same from all dangers, 
bodily and spiritual, enable me to overcome all tempta- 
tions to evil in thought, word, or deed ; strengthen me 
in good purposes to do my duty in whatsoever is set 
before me ; and so lead me in this life that I may, in 
the end, come to the life everlasting, through Jesus 
Christ our Lord. Amen. 

Lord, have mercy upon us. 
Christy have mercy upon us. 
Lord, have mercy upon us. 

Our Father, which art in heaven. Hallowed be thy 
Name. Thy kingdom come. Thy will be done in 
earth, As it is in heaven. Give us this day our daily 
bread. And forgive us our trespasses. As we forgive 
them that trespass against us. And lead us not into 
temptation ; But deliver us from evil. Amen. 
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Evening Prayer. 

Glory be to the Father, and to the Son, and to the 
Holy Ghost ; 

As it was in the beginning, is now, and ever shall be, 
world without end. Amen. 

O Lord, merciful Father, who hast brought me to 
the end of this day, forgive me, I beseech Thee, all by 
which I have sinned against Thee in thought, word, or 
deed. I have done that which I ought not to have 
done, and have left undone that which I ought to have 

done. [Especially ] Forgive me these and all 

other sins, I beseech Thee, for Thy dear Son's sake ; 
and grant that I may lie down to rest this night at peace 
with Thee, and under Thy most merciful protection 
from all dangers, bodily and spiritual, through the 
same our Lord Jesus Christ, who with Thee and the 
Holy Ghost ever liveth and reigneth, one God, world 
without end. Amen. 

Lord, have mercy upon us. 
Christy have mercy upon us. 
Lord, have mercy upon us. 

Our Father, which art in heaven. Hallowed be thy 
Name. Thy kingdom come. Thy will be done in 
earth. As it is in heaven. Give us this day our daily 
bread. And forgive us our trespasses. As we forgive 
them that trespass against us. And lead us not into 
temptation ; But deliver us from evil. Amen. 



CHAPTER IX. 
CbtUrthm <6t«ct« 

" Question. — How many Sacraments hath Christ ordained 
in His Church ? 

*^ Answer, — ^Two only, as generally necessary to salvation, 
that is to say, Baptism, and the Supper'of the Lord. 

" Question, — What meanest thou by this word Sacrament? 

^^ Answer, — I mean an outward and visible sign of an in- 
ward and spiritual grace given imto us, ordained by Christ 
Himself, as a means whereby we receive the same, and a 
pledge to assure us thereof. 

'' Question, — How many parts are there in a sacrament? 

*^ Answer, — Two ; the outward visible sign, and the inward 
spiritual grace." 

SACRAMENTS are the chief means of grace which 
God has provided for Christian people. He has 
always given grace to His faithful people (chiefly by 
means of sacrifices) to help them in living faithfully, 
and in obtaining salvation. But the Incarnation of our 
Lord, the Son of God, made '* a new and living way '' 
into the Presence of God by " the blood of Jesus," 
[Heb. X. 20]; and it is this "new and living way" to 
which sacraments are the gate. 

Two only of these were ordained by Christ in His 
Church 2A generally y that is utiiversally}- necessary to 

^ For the sense of the word "generally," see 2 Sam. xvij. 
II ; Jer, xlviij, 38 ; and the end of the 17th Article of Re> 
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salvation. Other ordinances of a sacramental character, 
such as Confirmation, Marriage, or Ordination, are 
only necessary for that part of mankind in general 
which arrives at years of discretion, which marries, or 
which is set apart for the Ministry. The 25th Article 
of Religion speaks of five such Sacramental Ordin- 
ances as ''those five commonly called Sacraments, 
that is to say, Confinnation, Penance, Orders, Matri- 
mony, and Extreme Unction," and says that they "are 
not to be accounted for Sacraments of the GospeL'' 
These five are often called sacraments by religpious 
writers, and are so called in foreign Churches ; but as 
there is no other word for the two highest ordinances 
of Baptism and the Lord's Supper, it is best to keep to 
the more usual habit of calling these two ''Sacra- 
ments,'' and the other five " Sacramental Ordinances." 
The grace which is given by sacraments is Union 
with our Blessed Lord, with all the blessings that flow 
from such union. But whether persons receive all 
those blessings or not depends upon themselves, after 
they have come to years of discretion. So of two 
persons receiving the same sacrament one may receive 
but little of those blessings because he does not re- 
ceive the sacrament with proper penitence, faith, and 
love ; while the other may receive much blessing be- 
cause he receives the sacrament with all these, and to 
the best of his spiritual ability. 

ligion. It is also illustrated by its use in many writings ot 
the same age as the Catechism; as when Bishop Hooper 
writes "that God's promises are general^ unto all mankind^* 
\pn the Ten Cammandnients] \ or Bishop Latimer, "the 
promises of Christ are general, they pertain to all mankind " 
[on the Parable of the Kin^s son^ The Prayer for the Par- 
Ii'ament also prays for "this k\ng|dom m general," 
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Baptism gives us the grace of God by making us 
members of Christ, and the Holy Conmiunion by 
making us partakers of the Body and Blood of Christ ; 
so that the object of each sacrament is to unite us to 
our Blessed Lord. 

That these two sacraments are generally necessary 
for salvation, is shown by our Lord's own words 
about them, " Verily, verily, I say unto thee, Except a 
man be bom of water and of the Spirit, he cannot 
enter into the Kingdom of God." [John iij. 5.] 
" Verily, verily, I say tmto you. Except ye eat the flesh 
of the Son of man, and drink His blood, ye have no 
life in you.'* [John vj. 53.] 

A sacrament is " an outward and visible sign of an 
inward and spiritual grace given unto us;'* and this 
"sign," which we can see and observe, is a sign " ordained 
by Christ Himself," to be used " as a means whereby 
we may receive the same" inward and spiritual grace, 
''and as a pledge to assure us thereof,' that is,, of the 
reception of that grace. 

There are "two parts" therefore in a sacrament, 
namely, " the outward visible sign," such as the Bread 
and Wine given in the Holy Communion, which we 
can see, touch, and taste ; and the inward part, such 
as the Body and Blood of Christ given in the Holy 
Conmiunion, which we can neither see, touch, nor 
taste. The inward or invisible "part" is also some- 
times called the inward and spiritual "grace," our 
Lord's own Person being always associated with sacra- 
mental grace. 

In the sacrament of Holy Communion, (i) the out- 
ward substance; (2) the inward substance; and (3) the 
benefits received, are easily distinguished and can be 
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•asily expressed as three different things ; as they are 
expressed in the CatechisnL 

In the sacrament of Holy Baptism the distinction 
cannot be made so clear, the outward part being the 
use of water with the word of invocation, and the in- 
ward grace being '^ a death unto sin, and a new birth 
unto righteousness," which is a result of the sacrament 
rather than a part of it 

The general purpose of sacraments is that of 
counteracting the Fall of man, by causing each person 
to be taken again into the number of God's children ; 
to receive afresh the Life of God ; and to partake of the 
Tree of Life that It may feed and nourish them for the 
Life Everlastintr. 



CHAPTER X. 

^* Question, — What is the outward visible sign or form in 
Baptism? 

** Answer, — Water ; wherein the person is baptized, In the 
Name of the Father, and of the Son, and of the Holy Ghost. 

** Question. — What is the inward and spiritual grace? 

** Answer. — A death unto sin, and a new birth unto right- 
eousness : for being by nature bom in sin, and the children 
of wrath, we are hereby made the children of grace. 

" Question, — ^What is required of persons to be baptized? 

**Ansttfer. — Repentance, whereby they forsake sin; and 
Faith, whereby they steadfastly believe the promises of God 
made to them in that sacrament. 

*^ Question. — ^Why then are Infants baptized, when by 
reason of their tender age they cannot perform them? 

** Answer. — Because they promise them both by their 
Sureties ; which promise, when they come to age^ themselves 
are bound to perform." 

AMONG the various prophetic figures by which our 
Lord's Dispensation, Person, and work, are pre- 
dicted in the Old Testament, there are several ordi- 
nances of the Jewish religion, and several events in 
Bible history, which foreshadowed the admission of 
persons individually and collectively into the Church 
of Christ by Holy BapUsm. a 
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Thus the rite of circumcision was a type of Bapti 
for by it every male child of eight days old was fom 
admitted among the Jewish people of God. 

Water was also used very largely under Uie Jc 
law given by God, as a means of spiritual purifical 
Naturally water can only be of use for bodily puri 
tion, but by God's ordinance it cleanses the soul 1 
infill defilement 

But even before the rite of circumcision was ordai 
as well as afterwards, there were circumstances 
events which proved to be typical of Baptism. 

Thus the Holy Spirit moved upon the face of 
waters at the Creation, and the waters began to b 
forth living creatures, [Gen. j. 2,] So the I 
Spirit gives spiritual life by the water of the Font. 

Again, the waters of the Deluge destroyed the si 
part of mankind, and cle^sed the earth for a new 
St. Peter, speaking of the Deluge, says, that Noah 
his family, "eight souls, were saved by water. ' 
like ^ure wbereunto even baptism doth also i 
save us .... by the resurrection of Jesus Chr 
[i Peter iij. 2q, ii.] 

In later days, the Israelites passed through the '. 
Sea on their way from the bondage of Egypt to 
Promised Land ; and St. Paul declares this to t 
type of Baptism, saying, " They were all baptised » 
Moses in the cloud and in the sea." [i Cor. x. 2.] ' 
passage of the next generation, from the wildemes 
the promised land, through the river Jordan wi 
similar type of the Baptism of God's people. 

And when Naaman was cleansed from leprosy 
bathing- seven times in Jordan [2 Kings v. lo], he 
a type of the person who is deansci faoia ^\n,\c 
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seven-fold grace of the Holy Spirit, in the water of 
Baptism. 

Our Blessed Lord sanctified the element of water to 
the mystical washing away of sin (as it is said in the 
Baptismal services for infants and adults), by being 
baptized in the river Jordan ; and His baptism there 
is made the subject of intercession in the Litany when 
we say, "By Thy Baptism, Good Lord, deliver us." 
He also caused His disciples to baptize many persons. 
And He Himself laid His hands upon little children 
and blessed them, saying, " Suffer the little children to 
come unto Me and forbid them not, for of such is the 
Kingdom of God." [Mark x. 14.] When He was 
crucified, likewise, a soldier pierced His side with a 
spear, and there flowed out water as well as blood. 
Qohn xix. 34] ; the water being constantly understood 
in the Church as signifying the healing stream of life 
in the water of Baptism, which derives all its value 
from the blood-shedding of Christ. 

But the actual Institution of Baptism took place 
when our Lord was about to ascend into Heaven. He 
had been instructing the Apostles, and giving them 
commandments as to what they should do in His 
Church, for forty days after His Resurrection, [Acts j. 
2-4] ; and when the time for His Ascension had arrived, 
Jesus gave this charge to His Apostles, "All power is 
given unto me in heaven and earth. Go ye, therefore, 
and teach [marginal reading, *make disciples' or 
* Christians of] all nations, baptizing them in the 
Name of the Father, and of the Son, and of the Holy 
Ghost." [Matt, xxviij. 18, 19.] And St. Mark tells us 
that He added the solemn words, " He that believeth 
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and is baptized shall be saved, but He that believeth 
not shall be damned." [Mark xyj. i6.] 

The power to baptize, as well as to exercise the other 
duties of the ministry, was conferred ten days afterwards, 
on the feast of Pentecost, in accordance with Christ's 
promise, " Ye shall receive power, after that the Holy 
Ghost is come upon you." [Acts j. 8.] And on that very 
day when the multitude were convinced by St Peter's 
preaching, and asked him what they must do to be 
saved, he answered, '' Repent and be baptized, every 
one of you, in the name of Jesus Christ, for the remission 
of sins." And there were added to the Church by 
baptism about three thousand souls. [Acts ij. 37-41.] 

T^ mode of administration is ordained in the words 
of our Lord, which show that the use of water and of 
the proper words, " In the name of the Father, and of 
the Son, and of the Holy Ghost," constitute the essential 
features of baptism. The water is called the " matter," 
the words are called the ''form" of the Sacraments ; 
as in the questions contained in the Service used after 
Private Baptisms. All the other ceremonies that have 
at different times been associated with it, the use of 
the sign of the cross, of sponsors, of the various prayers 
of which our own baptismal service is composed, might 
be omitted, and still the baptism would be quite 
efficacious, for the ''death unto sin, and new birth 
unto righteousness." 

The original manner of administering baptism was 
by ^^ immersion,** or dipping; as our Blessed Lord 
went down into the river Jordan, when He was baptized 
by St. John the Baptist [Matt. iij. 16], and as the 
eunuch went dcrwn into the pool of water to be baptized 
by St Philip. [Acts vii). 3^."^ TVi\s\sa:i^o\V^T>a^^^1 
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tlie Church of £ngland| the rubric in the baptismal 

service ordering that, " if the sponsors certify that the 

cliild can well endure it, the priest shall dip it in the 

vrater discreetly and warily, but that if the child is 

-weak, in that case it shall suffice to poiu: water upon 

it» 

But the custom of *' affusion" (that is, of pouring 
-water on the candidate for baptism), instead of immer- 
sion, is also of very ancient origin. It appears to be 
almost necessary in the cold climate of Northern 
Europe, and in the case of death-bed baptism. Though 
not directly mentioned in Holy Scripture, yet several 
instances of baptism are recorded in the New Testa- 
ment where immersion would seem by the circum- 
stances of the case to have been impossible. St Peter 
can hardly have had time to immerse the three thou- 
sand persons who were baptized by him on the first 
day of Pentecost [Acts ij. 41.] Nor is it probable 
that there were opportunities for immersion when the 
centurion Cornelius was baptized by the same Apostle 
in his own house [Acts x. 48], and the Philippian jailor 
by St Paul in prison. [Acts xyj. 33.] 

Therefore, although baptism by immersion is to be 
preferred where it can be so administered, yet we must 
not doubt the validity of baptism by pouring or sprink- 
ling the water, where climate, or health, or other cir- 
cumstances render it advisable. 

The charge to baptize was, in the first instance, 
addressed to the Apostles, but it was not retained as 
a distinctly apostolic or episcopal duty, for we find St. 
Philip the deacon administering this sacrament to the 
Samaritans, in Acts viij. 16. 
The rule of the Church is, that it should always, ii 
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possible, be administered by a priest ; if he is absent, 
by a deacon ; and only in cases of extreme necessity 
by a person not in Holy Orders. But as it would be 
better for a child to be baptized by any man or woman 
present than to die altogether unbaptized, the rubric in 
the service for the ministration of private baptism of 
children in houses directs that it should be adminis- 
tered by the minister of the parish, if possible ; but, in 
his absence, by any other lawful minister that can be 
procured : which means, by any person who can lawfully 
minister the particular sacrament, that of Baptism. 

When Adults are baptized, the two conditions oi 
repentance and faith are required for the full efficacy 
of the Sacrament. Thus, when the multitudes asked 
St Peter what they were to do, he answered, " Repent, 
and be baptized, every one of you, for the remission of 
sins,** [Acts ij. 38] ; and when the eunuch asked St. 
Philip, "What doth hinder me to be baptized?" the 
latter answered, "If thou belie vest with all thine heart, 
thou mayest." [Acts viij. 36, 37.] 

But in the case of In/ants, the promises of faith and 
repentance are made on their behalf by sponsors. 

Some people have objected to infant baptism, be- 
cause it is not expressly alluded to or ordered in the 
New Testament. This kind of argument would, how- 
ever, compel us to abandon many points of established 
Christian custom or discipline (such as the admission 
of women to Holy Conununion), for which there exists 
no direct command or example in the Bible. But the 
admission of children into the Christian covenant is 
implied by Christ's own words of welcome to them, "Suf- 
fer the little children to come imto me, and forbid them 
not : for of such is the kingdom oi GodJ* \}A^a.TVY., \iC^- 
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by the universality of the command to go and teach 
all naiiansy baptizing them in the name of the Blessed 
Trinity [Matt xxviij. 19] ; and by our Lord's compre- 
hensive words to NicodemuSy "Except a man" (j>., ex- 
cept any person) "be baptized of water, and of the Spirit, 
he cannot enter into the kingdom of God." St Peter 
charged the Jews, " Repent, and be baptized every one 
of you in the name of Jesus Christ for the remission of 
sins, and ye shall receive the gift of the Holy Ghost. 
For the promise is unto you and to your children." [Acts 
ij. 38.] When Lydia, the seller of purple in Thyatira, 
was converted, she was baptized by St Paul, not alone, 
but with her household" [Acts xvj. 15] ; and the jailer 
at Philippi "was baptized, he and all his, straightway" 
[xvj. 33] : both which expressions seem framed to 
include rather than to exclude children. 

Then there is also the analogy from circumcision, which 
was always performed when the Jewish child was eight 
days old, and St. Paul actually calls baptism "the 
circumcision of Christ." [CoL ij. 11, 12.] 

For the first twelve hundred years after Christ, there 
was no body of Christians which denied infant baptism : 
and the use of it by the Primitive Church is abundantly 
proved. Justin Martyr, for example, wrote about A.D. 
160, having been bom four years before the last Apostle 
died, and he speaks of knowing people seventy or 
eighty years old who were made disciples of Christ in 
their infancy, employing the same word which was 
used by Christ Himself in giving the commission to 
baptize, and which is translated in our English version, 
" Go ye and teach all nations." In a.d. 210 also, Origen 
says that they had received it as a tradition from the 
Apostles to baptize children. 
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The Effects of Baptism may be classed under three 
heads : — 

1. It is a ceremonial admission into the Christian 
Church, For this reason the font is generally placed 
near the entrance of our Qiurches. It is thus an 
authoritative reg^tration of the person baptized among 
the members of the Christian brotherhood, and hence- 
forth they are " Christians,'' which they were not pre- 
viously. 

2. Its general purpose is salvation. Without it, our 
Lord told Nicodemus, a man cannot enter into the 
kingdom of God. [John iij. 5.] He told His Apostles, 
'*He that believeth and is baptized, shall be saved.'' 
[Mark xyj. 16.] St. Peter says, ^ Baptism doth now 
save us." [i Peter iij. 21.] St Paul, that according to 
His mercy God our Saviour " saved us by the washing 
of regeneration, and renewing of the Holy Ghost." 
[Titus iij. 5.] This salvation includes the forgiveness or 
remission of all sins. '' Arise," said St Peter, *' and be 
baptized every one of you in the name of Jesus Christ 
for the remission of sins." [Acts ij. 38.] Ananias said 
to St Paul at the time of his conversion, ''Arise and 
be baptized, and wash away thy sins." [Acts xxij. 16.] 
Accordingly, in the Nicene Creed, we profess a beliei 
in " one Baptism for the remission of sins." And in 
the confirmation service one prayer is addressed to 
God, " Who hath vouchsafed to regenerate these His 
servants by water and the Holy Ghost, and hath given 
unto them forgiveness of all their sins." Thus original 
sin, and all past actual sins, are remitted in Baptism. 

3. Baptism is Regeneration, or being bom again. The 
restoration to the person baptized of that Image of 
God, which was forfeited by Adam, and lost to all his 
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posterity by their ancestor's act of disobedience in the 
garden of Eden. St Paul calls baptism *' the washing 
of regeneration." [Titus iij. 5.] St Peter speaks of 
" being bom again, not of corruptible seed, but of in- 
corruptible " [i Peter j. 23], and of our being "begotten 
again to an inheritance incorruptible, and undefiled, 
and that fadeth not away, reserved in heaven for you, 
who are kept by the power of God through faith unto 
salvation." [j. 3-5.] St. John says that the children of 
God are " bom not of blood, nor of the will of the 
flesh, nor of the will of man, but of God. [John j. 13.] 
Baptism thus gives to every one who is baptized a new 
nature by which to serve God, to know God, and to 
love God ; as He could not be known, served, or loved, 
bv those who are not made Christians. 



CHAPTER Xr. 
^oIB Itimtimttuan. 

" Quatun. — WIi]' wis the Sacrament of the Lord 
per otdained ? 

" Amwtr.— For the conlinnal remembrance of the s 
of the death of Christ, and of the benefits which we 
thereby. 

" ^uttien. — What is the outward part or sign of the 
Supper? 

"Annaa-. — Bread and Wine, which the Lord hatl 
manded to be received. 

" Quatien. — What is the inward put, or thing sien 

'Mbjkw.— The Body and Blood of Christ, whi 
iferily and indeed token and received by the faithful 
LoT^s Supper. 

" Quafum. — What are the benefits whereof we ai 
takeis thereby. 

"Antaur. — The slrengthenine; and refreshing of on 
by (he Body and Blcx)d of Chnsl, as our bodies are 
Bread and Wine. 

"Quesliait. — What is required of them who come 
Lord s Supper ? 

" Armetr.—To examine themselves, whether Ihey 
them truly of their former sin*, steadfastly purposing to 
new Ufe ; have a lively faith in God's mercy through 
with a thankful remembrance of his death ; and be in i 
with all men. 



OLY Communion is the second of those twc 
Sacxaments ctf the Gospel, which are des' 
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in the Catechism as being generally (that is ''uni- 
versally') necessary to salvation. 

It is known to us by several titles besides those 
which it bears in the Prayer Book, " the Lord's Supper ** 
and "the Holy Communion." Thus it was at first 
called, "the Breaking of the Bread.** The earliest 
Christians being described as " continuing steadfastly 
in the Apostles' doctrine and fellowship, and in break- 
ing of bread, and in prayers,** [Acts ij. 42], "continu- 
ing daily with one accord in the temple, and breaking 
bread from house to house." [Acts ij. 46.] 

The title of " Holy Communion,** which is generally 
used, occurs in i Cor. x. 16, where St Paul says, "The 
cup of blessing which we bless, is it not the communion 
of the blood of Christ ? The bread which we break, is 
it not the communion of the body of Christ ?** That of 
" The Lord's Supper," is a modem title adopted from 
the name [Coena Domini] given to Maimdy Thursday, 
the day when Christ instituted this Sacrament. Our 
Lord then ate the Paschal Supper of the Jews, which 
was a type and shadow of the Sacrament of His Body 
and Blood, which He the same night ordained, and the 
nam'e was probably intended at once to retain the 
association, and to distinguish between the old and 
new rites. But in the often quoted passage of St. 
Paul, "When ye come together therefore into one 
place, this is not to eat the Lord's Supper " [i Cor. xj. 
20], allusion is made not to the Holy Communion, but 
to the love feast with which it was accompanied. 

Other titles found in early Christian writers are; 
The Oblation ; ^ The (Holy) Eucharist,' or Feast ol 

^ Clement of Rome, a.d. 96. 
' Ignatius of Antiodi, a.d. 107. 
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Thanksgiving ; The Eucharistic Sacrifice ; • The Com- 
memoration ; * The Memorial ; ' The Mass.* 

The Institution of Holy Communion, — ^The Holy 
Communion was instituted by our Saviour on the 
Thursday evening immediately preceding the day of 
His crucifixion, while He was eating the Paschal Sup- 
per with His twelve Aposties in an upper chamber in 
Jerusalemu 

The event is recorded by three of the Evangelists : 
St Matthew, St. Mark, and St Luke, in slightly vary- 
ing terms, from which we learn that — 

"As they were eating Jesus took bread and blessed 
it, and brake it, and gave it to the disciples and said, 
Take, eat : this is My Body, which is given for you : 
this do in remembrance of Me. Likewise also He took 
the cup after supper, and when He had given thanks, 
He gave it to them, saying, Drink ye all of it, for this 
is My Blood of the New Testament, which is shed for 
you, and for many, for the remission of sins.** 

There is no account of the Institution in St. John's 
Gospel, but its place is more than supplied by a long 
conversation between our Lord and His disciples and 
the Jews, on the doctrine of the Holy Conmiunion. 
[John vj. 30-63.] St. John wrote his Gospel when the 
accoimt of its Institution had long been familiar in the 
Liturgy. 

St. Paul gives an independent account of it in his 
first Epistie to the Corinthians, very similar to that of 
the three first Evangelists. That it is not borrowed 
from them is indicated by St Paul himself, who tells us 

' Justin Martyr, A.D. 150; also St Cyprian, Augustine, 
Chr3rsostom. 
* Used by St Ambrose, A.D. t^S^. 
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it was the subject of an express revelation to him from 
God. He says : — 

'' For I have received of the Lord that which also I 
delivered unto you. That the Lord Jesus the same 
night in which He was betrayed took bread, and when 
He had given thanks, He brake it, anJ said, Take, eat : 
this is My Body, which is broken for you : this do in 
remembrance of Me. After the same manner also He 
took the cup, when He had supped, saying. This cup is 
the New Testament in My Blood : This do ye, as oft as 
ye drink it, in remembrance of Me." [i Cor. xj. 23-25.] 

TAe Outward and Inward Parts of the LortPs Supper. 

The outward part or sign in the Holy Communion 
consists of the natural substances of bread and wine 
which the Lord commanded to be received.'^ 

The inward part or thing signified is ''the Body and 
Blood of Christ" 

However difficult this may be to understand, it is 
the plain teaching of the Bible. After our Lord had 
blessed the bread. He said of it, "This is My Body 
which is broken for you.'' After blessing the cup He 
declared that what He so gave to His followers to 
drink was His Blood. On another occasion He said, 
'' I am the living bread which came down from heaven ; 
if any man eat of this bread he shall live for ever, and 
the bread that I wiU give is my flesh, which I will give 
for the life of the world." Upon His saying this, some 

' The wine in accordance with the invariable custom of 
£&stem Nations, was mixed with water at the Paschal Sup- 
per, and it has been in consec^uence the general practice of 
the Christian Church to add a httle water to the wine used lA 
celebratiDg the Holy Commumon. 
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of the Jews present remonstrated, with the question 
"How can this man give us his flesh to eat?" In- 
stead of giving the explanation desired, our Lord only 
repeated His previous statement in a still more em- 
phatic form, "Verily, verily, I say imto you, Except 
ye eat the flesh of the Son of Man and drink His 
Blood, ye have no life in you. Whoso eateth My flesh 
and drinketh My Blood hath eternal life, and I will 
raise him up at the last day. For My flesh is meat in- 
deed, and My Blood is drink indeed. He that eateth 
My flesh and drinketh My Blood dwelleth in Me and 
I in himu** [John vj. 30-56.] In accordance with this 
plain teaching, St. Paul says, while referring to Holy 
Communion, " The cup of blessing which we bless, is it 
not the communion of the Blood of Christ? The 
bread which we break, is it not the commimion of the 
Body of Christ ?" [i Cor. x. 16] ; and the sin of certain 
unworthy communicants is said to be that they 
come, "not discerning the Lord's Body." [i Cor. 
xj. 29.] 

There are two erroneous opinions extant, both of 
which have been carefully avoided in the Prayer-book, 
and both of which, by denying the reality of either the 
outward or the inward part, deny the real nature of the 
sacrament. 

The first error is that of denying the inward part, or 
thing signified, the Presence of Christ's Body and 
Blood. According to this view when Christ said, 
« This is My Body," " This is My Blood," He meant, 
" This is a figure of My Body," and, " This is a figure 
of My Blood." It is very tempting to many minds to 
hold this opinion, because it reduces the mystery of the 
sacrament to the level of our compTtVv^tv^\w., >q»x \\. 
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makes those who hold it, liable to St. Paul's censure of 
those who "discern not the Lord's Body," and it is 
against the plain letter of Holy Scripture. 

The second error is that of denying the existence of 
the outward sign in the consecrated elements.^ This 
view also destroys the nature of a sacrament, for it 
deprives it of one of the two essential parts, " the out- 
ward sign." It arises from the attempt to explain the 
mystery of our Lord's Presence in the sacrament in 
such a manner that it can be understood. But if it 
could be understood it would be no mystery. 

It is safer to believe that our Lord Jesus Christ is really 
present in the Holy Communion under " the form of 
bread," without wishing to know how He is present • 
according to the old verse : — 

•* Christ was the Word that spake it, 
And what the Word doth make it 
That I believe and take it." 

The Holy Communion as a Sacrifice, — The first object 
of the institution of the Holy Communion, was that the 
sacrifice of Christ's Body and Blood once for all offered 
on the cross, as a perfect oblation and satisfaction for 
the sins of the whole world, might be continually 
pleaded and represented to God the Father. 

It is this sacrificial aspect of the Lord's Supper that 
is most plainly foreshadowed by the old Jewish sacri- 
fices, which consisted of "the blood of bulls and goats 
that could never take away sin," and which were in- 
tended to be types of that perfect Christian sacrifice, 
wherein the Blood of the Lamb of God which taketh 
away the sins of the world should be perpetually offered 

* This error is commonly called " Ttasksab^tesitiaJtioii*** 
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on the altars of the Christian Church. St Paul al- 
luded to this difference between the Jewish and the 
Christian rites when he said, ''We have an altar, 
wherecrf* they have no right to eat which serve the 
tabemade.*' [Heb. ziij. lo; compare Malachi j. ii.] 
This object was stated by our Lord, when at the 
time of the institution of the sacrament He told His 
^>ostles not only to eat and drink of the bread and 
wine which had been blessed, but added as a separate 
injunction, ''This do in remembrance of Me." For, 
explains St. Paul, as often as ye eat this bread and 
drink this cup, ye do show the Lord's death till He 
come" [i Cor. xj. 26]; that is, "do make a memorial 
sacrifice of His bloodshedding before God, as weU as 
before man." 

T^ Holy Communion as a Feast — ^The second 
object of the Holy Communion is to be the means of 
supplying the spiritual food and sustenance of the Chris- 
tian life. 

Just as in the Jewish Passover the Lamb which had 
been offered in sacrifice afterwards became a sacred 
food for the family which had met to celebrate the 
Paschal Supper, so in the Holy Communion, the Body 
and Blood of Christ who is the Lamb of God, which 
have first been offered as a sacrificial memorial to God 
the Father, are then given as precious spiritual food 
to the Christian family assembled together in God's 
House to receive the Christian Passover, the Lord's 
Supper. 

This is the meaning of oiu: Lord's words of institution. 
" Take eat, This is My Body ;" " Drink ye all of it, 
for this is My Blood.* And of His teaching on b 



$0lS (S^ovxmnniort i8i 

previous occasion, '' My flesh is meat indeed, and My 
blood is drink indeed." [John yj. 55.] 

In the exhortation to Holy Communion in the Prayer 
Book^ we are therefore told that " it is our duty to 
render most humble and hearty thanks to Almighty 
God our Heavenly Father, for that He hath given our 
Saviour Jesus Christ, not only to die for us, but also 
to be our spiritual food and sustenance in that holy 
Sacrament" And in the thanksgiving at the con- 
clusion, we acknowledged that those '* who have duly 
received the holy mysteries, have been fed with the 
spiritual food of the most precious Body and Blood of 
our Savioiu: Jesus Christ." 

Benefits of the Holy Communion. — This Sacrament 
is God's appointed means through which those who 
approach it worthily receive the benefits of Christ's 
Passion, and of His continued Presence with them. 
Some of those benefits, especially to be mentioned, are 
the following — 

(i.) Forgiveness of Sins, — ^When our Lord first gave 
the cup to His disciples, and told them all to drink of 
it. He added, '^For this is My Blood of the New 
Testament, which is shed for many for the remission 
of sins." [Matt. xxyj. 28.] 

(2.) Incorporation with Christ^-ln the long exhor- 
tation in the Communion Service, the penitent and 
faithfiil commimicant is said ''to dwell in Christ and 
Christ in him, to be one with Christ and Christ with 
him." These are our Lord's own words, "He that 
eateth my Flesh, and drinketh My Blood, dwelleth in 
Me and I in hinu" [John vj. 56.] 

(3.) Sustenance of our Spiritual Life. — ^The express 
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sion in the Catechism is "The strengthening and re- 
freshing of our souls by the Body and Blood of Christ^ 
It is founded on our Lord's teaching, " I am the living 
bread which came down from heaven," "He that 
eateth Me, even he shall live by Me." [John yj. 

51, 57.] 

(4.) Preservation to Eternal Life, — Our Lord also 
promised that, " Whoso eateth My flesh, and drinketh 
My Blood, hath eternal life, and I will raise him up at 
the last day." [John vj. 54.] 

Preparation for Holy Communion, — But they who 
come to this Sacrament unworthily do not gain these 
benefits, and, therefore, Repentance and Faith are 
necessary to its reception. These are the two indis- 
pensable conditions for receiving any blessing at God's 
hands. As they were necessary for the worthy recep- 
tion of Baptism, so also for Holy Communion, persons 
must " repent them truly of their former sins, stead^ 
fastly purposing to lead a new life, and to have a 
lively faith in God's mercy through Christ." 

Self-examination is also necessary in order that we 
may discover whether we are truly possessed of the 
two essential qualifications, faith and repentance. It 
is a duty specially urged by St. Paul, "Let a man 
examine himself, and so let him eat of that bread, and 
drink of that cup" [i Cor. xj. 28.] 

Love to our neighbour is likewise enjoined by the 
concluding words of the Catechism, " to be in charity 
with all men." In His Sermon on the Mount oui 
Lord said, "If thou bring thy gift to the altar and 
there rememberest that thy brother hath ought against 
thee^ leave there thy gift before the oltax^ ^xLd ^o thy 
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way ; first be reconciled to thy brother, and then come 
and offer thy gift" [Matt. v. 23, 24.] 

Lastly, it is a rule of the Church, that '' there shall 
none be admitted to the Holy Communion, imtil such 
time as he be confirmed, or be ready ana desirous to 
be confirmed,** 



THE END. 
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the Larger Edition, y. 6d. 

Body. — Works by the Rev. George Body, D.D., Canon o 
Durham. 

THE SCHOOL OF CALVARY ; or, Laws of Christian Life revealec 
from the Cross. A Course of Lectures delivered in substance at Al 
Saints', Margaret Street. Crown Svo, y. 6d, 

THE LIFE OF JUSTIFICATION : a Series of Lectures deUvered ii 
substance at All Saints', Margaret Street. i6mo. ts, 6d, 
THE LIFE OF TEMPTATION : a Couise ol V-ecWit^ ^^vi«wA.N 
substance at Su Peter's, Eaton Square; «\soaX IsW^^tiv^^'^^s^ 
Street. i6mf. 2s, 6^ 
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Boi]ltbee.~A COMMENTARY ON THE THIRTY-Nl 

ARTICLES OF THE CHURCH OF ENGLAND. By the 
T. P. BouLTBEB, formerly Rrindpal of the London College of Divi 
St. John's Hall, Highbuiy, Crown 8v0l 6f; 

Bright.— Works by William Bright, D.D., Canon of CI 
Church. 

LESSONS FROM THE LIVES OF THREE GREAT FATHE 

St. Athanasius, St Chrysostom, and St. Augustine. Crown Bvo. 
THE INCARNATION AS A MOTIVE POWER. Crown Svo. 

lONA AND OTHER VERSES. Smali Bvo, 41. 6d. 

HYMNS AND OTHER VERSES. Small Bvo, 5s. 

FAITH AND LIFE: Readings for the greater Holy Days, and 
Sundays from Advent to Trinity. Compiled from Ancient Wri 
Small Bivo, $s. 

Bright and MedcL— LIBER PRECUM PUBLICARUM 

CLESLE ANGLICANiE. A Gulielmo Bright, S.T.P., et Pi 
Goldsmith Mbdd, A.M., Latine redditus. [In hac Editione 
tinentur Versiones Latinse — z. Libri Precum Publicarum Eccl 
i^iglicanae ; a. Liturgise Primse Reformatse ; 3. Liturgise Scotics 
4. Liturgiae Americanae.J Small Bvo, "js, 6d, 

Browne.— AN EXPOSITION OF THE THIRTY-NI 
ARTICLES, Historical and Doctrinal. By E. H. Browne. I 
formerly Bishop of Winchester. Bvo, i6s. 

Campion and Beamont.— THE PRAYER BOOK INT! 

LEAVED. With Historical Illustrations and Explanatory ^ 
arranged parallel to the Text By W. M. Campion, D.D., and \ 
BbaMONT, M.A. Small Bvo, 7s, 6d, 

Garter.— Works edited by the Rev. T. T. Carter, M.A., I 
Canon of Christ Church, Oxford. 

THE TREASURY OF DEVOTION : a Manual of Prayer for Gei 
and Daily Use. Compiled by a Priest. iBmo. 2s, 6d. ; cloth I 
as, ; or bound with the Book of Common Prayer, y, 6d, Large- 
Edition, Crown Bvo. 51. 

THE WAY OF LIFE : A Book of Prayers and Instruction for the Y< 
at School, with a Preparation for Confirmation. Compiled by a Pi 
iSmo, IS, 6d, 

THE PATH OF HOLINESS: a First Book of Prayers, with 
Service of the Holy Communion, for the Young. Compiled 
Priest With Illustrations. i6mo. is, 6d, ; cloth limp, is, 

THE GUIDE TO HEAVEN : a Book of Prayers for every Want, 
the Working Classes.) Compiled by a Priest. iBT»<f. is, 
cloth limp, XI. Large-Ty^e Edition. Crown atw« is, 6d, ; 
/imp, IS, 
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3arter.— Works edited by the Rev. T. T. Carter, MA., Hon. 
Canon of Christ Church, OxfcMrd — continued, 

SELF-RENUNCIATION. Prom the French. i6«w. M,6d. Also thi 
Larger Edition, Small %vo, y, 6d. • 

THE STAR OF CHILDHOOD ; a First Book of Prayers and Instruc- 
tion for Children. Compiled by a Priest With Illustrations. i6mo. as, 6d. 

Darter.— MAXIMS AND GLEANINGS FROM THE WRIT- 
INGS OF T. T. CARTER, M.A Selected and arranged for Daily 
Use. Crown i6mo, as. 

Oompton.— THE ARMOURY OF PRAYER. A Book of Devo- 
tion. Compiled by the Rev. Berdmorb Compton, M. A iSmo, y, 6d. 

Conybeare and Howson.— THE LIFE AND EPISTLES OF 

ST. PAUL. By the Rev. W. J. Conybeare, M.A., and the Very 
Rev. J. S. HowsoN, D.D. With numerous Maps and Illustrations. 
Library Edition. Two Vols. Svo, ais. 
Student's Edition. One Vol. Crown Bvo, 6s. 

Crake.— HISTORY OF THE CHURCH UNDER THE 
ROMAN EMPIRE, A.D. 30-476. By the Rev. A, D. Crake, B.A. 
Crown Svo, ys, 6d, 

Oreigbton.— HISTORY OF THE PAPACY DURING THE 
REFORMATION. By Mandell Creighton, D.D., LL.D., Bishop 
of Peterborough. Svo. Vols, I. and //., 1378-1464, 32J. Vols. Ill, 
and IV., 1464-1518, 241. 

Devotional Series, 16ino, Bed Borders. Each 2s. 6d. 

BICKERSTETH'S YESTERDAY, TO-DAY, AND FOR EVER. 
CHILCOrS EVIL THOUGHTS. 
CHRISTIAN YEAR. 
DEVOTIONAL BIRTHDAY BOOK. 
HERBERT'S POEMS AND PROVERBS. 
KEMPIS' (A) OF THE IMITATION OF CHRIST. 
ST. FRANCIS DE SALES' THE DEVOUT LIFE. 
WILSONS THE LORDS SUPPER. Large type. 
♦TAYLOR'S (JEREMY) HOLY LIVING. 

♦ HOLY DYING. 

* These two in one Volume, 5J. 

Devotional Series, ISmo, without Bed Borders. Each \s. 

BICKERSTETH'S YESTERDAY. TO-DAY. AND FOR EVER. 
CHRISTIAN YEAR. 

KEMPIS' (A) OF THE IMITATION OF CHRIST. 
WILSON'S THE LORD'S SUPPER. Large type. 
*TAYLOR'S (JEREMY) HOLY LIVING. 

* — HOLY DYING. 

*These two in one Volume, as. 6d. 
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EdenheinL—Works by Alfred Edersheim, M.A., D.D., Ph.D 
sometime Grinfield Lecturer on the Septuagint, Oxford. 

THE LIFE AND TIMES OF JESUS THE MESSIAH. Two Vol 
Svo, a4J. 

JESUS THE MESSIAH : being an Abridged Edition of < The Life an 
Times of Jesus the Messiah.' Crown Zvo, -js. 6d, 

PROPHECY AND HISTORY IN RELATION TO THE MESSIAH 
The Warburton Lectures, 1880-1884. Svo, zar. 

TOHU-VA-VOHU ('Without Form and Void') : being a collection < 
Fragmentary Thoughts and Criticism. Crown Bvo, 6s, 



Bllioott.--Works by C. J. Ellicott, D.D., Bishop of Glouceste 
and Bristol. 

A CRITICAL AND GRAMMATICAL COMMENTARY ON SI 
PAUL'S EPISTLES. Greek Text, with a Critical and Grammaticj 
Commentary, and a Revised English Translation. Svo. 



I Corinthians. i6r. 
Galatians. Bs, 6d, 
Ephesians. 8j. 6d. 
Pastoral Epistles, ioj. 6d. 



Philippians, Colossians, and 

Philemon. lor. 6d. 
Thessalonians. 7s, 6d, 



HISTORICAL LECTURES ON THE LIFE OF OUR LORl 
JESUS CHRIST. Zvo. 121. 

]Gpochs of Ohurch History. Edited by Mandell CREIGHTO^ 
D.D., LL.D., Bishop of Peterborough. Fcap. Svo, 2s. dd 
each. 



CHURCH IN 
BytheRev. H.W. 



THE ENGLISH 
OTHER LANDS. 
TucKBS, M.A. 

THE HISTORY OF THE RE- 
FORMATION IN ENGLAND. By 
the Rev. Gbo. G. Pbrry, M.A. 

THE CHURCH OF THE EARLY 
FATHERS. By the Rev. Alfred 
Plummbr, D.D. 

THE EVANGELICAL REVIVAL IN 
THE EIGHTEENTH CENTURY. 
By the Rev. J. H. Ovbrton, M.A. 

THE UNIVERSITY OF OXFORD. 
By the Hon. G. C. Brodrick, D.C.L. 

THE UNIVERSITY OF CAM- 
BRIDGE. By J. Bass Mullingbr 
M.A. 



THE CHURCH AND THl 
EASTERN EMPIRE By the Rei 
H. F. Tozbr, M.A. 

THE CHURCH AND THE ROMAl 
EMPIRE. By the Rev. A. Carr. 

THE CHURCH AND THE PURl 
TANS, i57o-x66a By Hbnry Ofplb 
Wakbman, M.A. 

HILDEBRAND AND HIS TIMES 
By the Rev. W. R. W. Stbphbns, M.A 

THE POPES AND THE HOHEN 
STAUFEN. By Ugo BAL2ANI. 

THE COUNTER.REFORMATION 
By Adolphus William Ward, Litt. E 

WYCLIFFE AND MOVEMENT 
FOR REFORM. By Rbginald I 



THE ENGLISH CHURCH IN T«E. . , ^,^^^^c^«^^*s*. 

MIDDLE AGES. By ihe Rev. ^N.Xt^-B. K»\>». ^^^;^«;^^:^3*s^ 
Hunt, M. A, \ ^. \^. Cf« K-t^>»^^*^'*^ 
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FoBbery.— Works edited by the Rev. Thomas Vincent Fosbery, 
M.A., sometime Vicar of St Giles's, Reading. 

VOICES OF COMFORT. Cheap EdiHon, Small 8w>. 31. 6rf. 
The Larger Edition (7X. td,) may still be had, 

HYMNS AND POEMS FOR THE SICK AND SUFFERING. In 
connection with the Service for the Visitation of the Sick. Selected 
from Various Authors. Small 8tv. 31. 6d. 

Uarland.— THE PRACTICAL TEACHING OF THE APO- 
CALYPSE. By the Rev. G. V. Garland. M.A. %vo. i6j. 

Gknre.— Works by the Rev. Charles Gore, M.A., Principal of the 
Pusey House ; Fellow of Trinity College, Oxford. 

THE MINISTRY OF THE CHRISTIAN CHURCH. 8w. ioj. td. 

ROMAN CATHOLIC CLAIMS. Crown Zvo. y, 6d. 

Ctonlbum.— -Works by Edward Meyrick Goulburn, D.D., 
D.C.L., sometime Dean of Norwich. 

THOUGHTS ON PERSONAL RELIGION. Small Svo, 6s. 6d. 
Cheap Edition^ y, 6d, ; Presentation Edition^ a vols, smallSvo, 10s. 6d. 

THE PURSUIT OF HOLINESS : a Sequel to 'Thoughts on Persona: 
Religion.' SmallSvo. 5s. Cheap Edition, y, 6d, 

THE CHILD SAMUEL : a Practical and Devotional Commentary 01 
the Birth and Childhood of the Prophet Samuel, as recorded ii 
z Sam. i., ii. z-37, iii. SmallSvo. as. 6d, 

THE GOSPEL OF THE CHILDHOOD : a Practical and Dcvotiona 
Commentary on the Single Incident of our Blessed Lord's Childhooc 
(St. Luke ii. 41 to the end). Crown Svo. sj. 6df. 

THE COLLECTS OF THE DAY: an Exposition, Critical and Devo 
tional, of the Collects appointed at the Communion. Wi^ Preliminar] 
Essays on their Structure, Sources, etc 3 vols. Crown Svo. 8j. each, 

THOUGHTS UPON THE LITURGICAL GOSPELS for the Sundays 
one for each day in the year. With an Introduction on their Origin 
History, the Moidifications made in them by the Reformers and by th< 
Revisers of the Prayer Book. 3 vols. Crown Svo. 16s, 

MEDITATIONS UPON THE LITURGICAL GOSPELS for th< 
Minor Festivals of Christ, the two first Week-days of the Easter anc 
Whitsun Festivals, and the Red-letter Saints' Days. Crown Svo, Zs, td 

FAMILY PRAYERS compiled from various sources (chiefly from Bisho] 
Hamilton's Manual), and arranged on the Liturgical Principle. Cronn 
Svo. y, 6d. Cheap Edition. i6mo. is. 

fdif&iL— APOSTOLICAL S\3CCE.S^\0^ \^ T^^ 
CHURCH OF ENGLAND. By tXxe Rev. Aktwib. ^« \^KaviK 
aA,Jkte Rector of Barton-on-the-HeaiYi. *vo. xw. 
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Hatch.— THE ORGANIZATION OF THE EAR 
CHRISTIAN CHURCHES. Being the Bampton Lectures for ] 
By Edwin Hatch, M.A, D.D. 8vo. sj. 

HemamaiL— LYRA CONSOLATIONIS. From the Poet 
the Sevtnteentht Eighteenth, and Nineteenth Centuries. Selected 
arranged by Claudia Frances Hernaman. Small Svo, 6s. 

Holland.— Works by the Rev. Henry Scott Holland, W 
Canon and Precentor of St. PauPs. 
CREED AND CHARACTER : Sermons. Crown Bvo. 7s. 6d. 

ON BEHALF OF BELIEF. Sermons preached in St Paul's Cathe 
Crown Svo, 6s, 

CHRIST OR ECCLESIASTES. Sermons preached in St F 
CathedraL Crovm Svo. y, 6d. 

GOOD FRIDAY. Being Addresses on the Seven Last Words, delii 
at St. Paul's Cathedral on Good Friday. Small Svo. as. 

LOGIC AND LIFE, with other Sermons. Crown Svo. 7s. 6d. 

Hopkins.— CHRIST THE CONSOLER. A Book of Con 
for the Sick. By Ellics Hopkins. Small Svo. 2j. 6d. 

James.— COMMENT UPON THE COLLECTS appointee 

be used in the Church of England on Sundays and Holy '. 
throughout the Year. By John Tames, D.D., sometime Cani 
Peterborough. Small Svo, y, 6a. 

Jameson. — ^Works by Mrs. Jameson. 

SACRED AND LEGENDARY ART, containing Legends of the Ai 
and Archangels, the Evangelists, the Apostles, the Doctors of the Chi 
St. Mary Magdalene, the Patron Saints, the Martyrs, the Early Bisl 
the Hermits, and the Warrior-Saints of Christendom, as represent) 
the Fine Arts. With 19 etchings on Copper and Steel, and 
Woodcuts. Tv)o Vols. Cloth, gilt top, 20s, net, 

LEGENDS OF THE MONASTIC ORDERS, as represented ii 
Fine Arts, comprising the Benedictines and Augustines, and 0\ 
derived from their Rules, the Mendicant Orders, the Jesuits, anc 
Order of the Visitation of S. Mary. With iz etchings by the Au 
and 88 Woodcuts. One Vol, Cloth, gilt top, los, net. 

LEGENDS OF THE MADONNA, OR BLESSED VIRGIN MA. 
Devotional with and without the Infant Jesus, Historical from 
Annunciation to the Assumption, as represented in Sacred 
Legendary Christian Art. With 37 Etchings and 165 Wood< 
Om Vol. Cloth, gilt top, 10s, net. 

THE HISTORY OF OUR LORD, as exemplified in Works of 

with that of His Types, St. John the Baptist, and other Persons a 

Old and New Testaments. Commenced by the late Mrs. JaMB 

continued and completed by Lady Eastlake. With 31 etchinflj 

281 Woodcuts. Ttvo VoU. %vo, oos. ntl» ^ 



8 A CATALOGUE OF WORKS 

J6linill«s.->£CCL£SIA ANGLICANA. A History of the 
Church of Christ in England from the Earliest to the Present Times. 
By the Rev. Arthur Charles Jennings, M.A. Crown Bvo, 71. 6d. 

Jukes.— Works by Andrew Jukes. 

THE NEW MAN AND THE ETERNAL LIFE. Notes on the 
Reiterated Amens of the Son of God. Crown 8m?. 6s, 

THE NAMES OF GOD IN HOLY SCRIPTURE : a Revelation d 
His Nature and Relationships. Crown Svo, 41. 6iL 

THE TYPES OF GENESIS. Crown Svo. 7s. 6d, 

THE SECOND DEATH AND THE RESTITUTION OF ALL 
THINGa Croion 8m?. y, 6d. 

THE MYSTERY OF THE KINGDOM. Crown Svo. as. 6d. 

KeUe.— MAXIMS AND GLEANINGS FROM THE WRIT- 
INGS OF JOHN KEBLE, M.A. Selected and Arranged for Dafly 
Use. By C. M. S. Crown i6mo. as, 

SELECTIONS FROM THE WRITINGS OF JOHN KEBLE, M.A 
Crown Svo. y. 6d. 

Kennaway.— CONSOLATIO ; OR, COMFORT FOR THE 

AFFLICTED. Edited by the late Rev. C. E. Kennaway. i6mo, 
as.6d. 

EjniOfZ Little.— Works by W. J. Knox Little, M.A., Canon 
Residentiary of Worcester, and Vicar of Hoar Cross. 

THE CHRISTIAN HOME. Crown Svo. 

THE HOPES AND DECISIONS OF THE PASSION OF OUR 
MOST HOLY REDEEMER. Crozvn Svo. y. 6d. 

THE THREE HOURS' AGONY OF OUR BLESSED REDEEMER. 
Being Addresses in the form of Meditations delivered in St. Alban's 
Church, Manchester, on Good Friday, 1877. Small Svo. as. ; or in 
Paper Cover ^ is. 

CHARACTERISTICS AND MOTIVES OF THE CHRISTIAN 
LIFE. Ten Sermons preached in Manchester Cathedral, in Lent 
and Advent 1877. Crown Svo. y. 6d. 

SERMONS PREACHED FOR THE MOST PART IN MANCHES- 
TER. CroTtm Svo. 7s. 6d. 

THE MYSTERY OF THE PASSION OF OUR MOST HOLY 
REDEEMER. Crovm Svo. y. 6d. 

THE WITNESS OF THE PASSION OF OUR MOST HOLY 
REDEEMER. Crown Svo. y. 6d. 

THE LIGHT OF LIFK Sermons preached on Various Occasions. 
Crtnvn Svo. ys. 6d, 

SUNLIGHT AND SHADOW IN THEi Cli^lST\KS\ VXS^ 
Sermons preached for the most part in Amenca. Crown %vo. is» f 
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Lear. — Works by, and Edited by, H. L. Sidney Lear. 

CHRISTIAN BIOGRAPHIES. Crmvn Bvo. y ^- ««^*- 

Madame Louise db France, Daughter of Louis xv., know 
also as the Mother T6rhse de St. Augustin. 

FOR DAYS AND YEARS. A Book containing a Text, Short Rwtdinj 
and Hymn for Every Day in the Church's Year. 1601^. 2^.6^. Also 
Cheap Edition^ $»fno. is, ; or cloth gili, is, 6d. 

FIVE MINUTES. Daily Readings of Poetry. i6mo, 3*. 6.d. Also 
Cheap Edition, s^mo. is, ; or cloth gilt, is, td. 

WEARINESS. A Book for the Languid and Lonely. Large Typ 
Small Zvo, ss, 

THE LIGHT OF THE CONSCIENCE. i6mo, as. 6d, Also ts 
Larger Edition, Crown Zvo, ss. 



A Dominican Artist: a Sketch of 
the Life of the Rev. P^e Besson, 
of the Order of St. Dominic. 

Henri Perretve. By A. Gratry. 

St. Francis de Sales, Bishop and 
Prince of Geneva. 

The Revival of Priestly Life 
IN the Seventeenth Century 
in France. 



A Christian Painter of 
Nineteenth Century, 
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BOSSUET 
RIES. 



AND HIS CONTEMPORi 



F^NELON, Archbishop of 

BRAI. 



Cai 



Henri Dominique Lacordaire. 



DEVOTIONAL WORKS. Edited by H. L. Sidney Lear. 
Uniform Editions, Nine Vols, i6mo, zs, 6d, each. 



New an 



F£nelon's Spiritual Letters 
TO Men. 

Fenelon's Spiritual Letters 
TO Women. 

A Selection from the Spiri- 
tual Letters of St. Francis 
DE Sales. 

The Spirit of St. Francis de 
Sales. 



The Hidden Life of the Soul. 
The Light of the Conscience, 

Self-Renunciation. From tt 
French. 

St. Francis de Sales* Of th 
Love of God. 



Selections 
Thoughts. 



from 



Pascal 



Library of Spiritnal Works for English Catholics. Origim 

Edition, With Red Borders. Small Zvo, $s,each, NewandCheapt 
Editions, i6mo, as, 6d, each. 



OF THE IMITATION OF CHRIST. 
THE SPIRITUAL COMBAT. By Laurence Scupou. 
THE DEVOUT LIFE. By St. Francis de Sales. 
OF THE LOVE OF GOD. By St. Francis de Sales. 
THE CONFESSIONS OF St. K\3Gi\3SnClNE. In Ten Books, 
THE CHRISTIAN YEAR. S^* Edition wil^. 
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Uddon.— Works by Henry Parry Liddon, D.D., D.C.L., LLD. 
late Canon Residentiary and Chancellor of St Paul's. 

SERMONS ON OLD TESTAMENT SUBJECTS. Crown 8w. 5s. 

THE DIVINITY OF OUR LORD AND SAVIOUR JESUS CHRIS! 
Being the Bampton Lectures for 1866. Crown 8z/<7. 51. 

ADVENT IN ST. PAUL'S. Sermons bearing chiefly on the Tw 
Comings of our Lord. Two Vols. Crown Svo. y. 6d. each. Chea 
edition in one Volume, Crown Bvo, 5s. 

CHRISTMASTIDE IN ST. PAUL'S. Sermons bearing chiefly on tl 
Birth of our Lord and the End of the Year. Crown Zvo. 5*. 

PASSIONTIDE IN ST. PAUL'S. Sermons bearing chiefly on tt 
Passion of oiu* Lord. Crown Bvo, $s, 

EASTER IN ST. PAUL'S. Sermons bearing chiefly on the Resurrei 
tion of our Lord. Ttvo Vols. Crown Bvo, y, 6d, each. Che& 
Edition in one Volume. Crown Bvo. $s. 

SERMONS PREACHED BEFORE THE UNIVERSITY 
OXFORD. Two Vols. Crown Bvo. y. 6d, each. Cheap Edition % 
one Volume. Crown Bvo, 5J. 

THE MAGNIFICAT. Sermons in St. Paul's. Crown Bvo, ar. 6</. 

SOME ELEMENTS OF RELIGION. Lent Lectures. Small Bu 
2J. dd. ; or in Paper Cover ^ is. 6d, 

The Croivn Zvo Edition (5*.) may still be had. 

SELECTIONS FROM THE WRITINGS OF H. P. LIDDON, D.I 
Crown Bvo. y. 6d, 

MAXIMS AND GLEANINGS FROM THE WRITINGS OF H. 1 
LIDDON, D.D. Selected and arranged by C. M. S. Crown i6mo, 2 

Littlehales.— Works Edited by Henry Littlehales. 

A FOURTEENTH CENTURY PRAYER BOOK : being Pages i 
Facsimile from a Layman's Prayer Book in English about 1400 A.] 
4to. $s. 6d. 

THE PRYMER OR PRAYER-BOOK OF THE LAY PEOPLE I 
THE MIDDLE AGES. In English, dating about 1400 A.D. Part 
Text. Royal Bvo. y, 

Luckock.— Works by HERBERT MORTIMER LUCKOCK, D.E 
Canon of Ely. 

AFTER DEATH. An Examination of the Testimony of Primitr 
Times respecting the State of the Faithful Dead, and their Relationsh 
to the Living. Crown Bvo. 6s. 

THE INTERMEDIATE STATE BETWEEN DEATH AN 
JUDGMENT. Being a Sequel to After Death. Crown Bvo. 6s. 

FOOTPRINTS OF THE SON OF MAN. as traced by St Mark. Beii 

Eighty Portions for Private Study, YamWy "Reat^xTv^, «cwl Itvstru 

tlons ID Church. Two Vols. Crown Svo. t.«. Chtaf EditiMt in « 

^/. Crown Bvo. Ks. 
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Luckock.— Works by Herbert Mortimer Luckock, D 
Canon of Ely — continued, 

THE DIVINE LITURGY. Being the Order for Holy Commui 
Historic^yt Doctrinally, and Devotionally set forth, in Fifty Port 
Crown Zvo, 6f . 

STUDIES IN THE HISTORY OF THE BOOK OF COMK 
PRAYER. The Anglican Reform— The Puritan Innovations- 
Elizabethan Reaction — The Caroline Settlement. With Append 
Crown Zvo, 6s, 

THE BISHOPS IN THE TOWER. A Record of Stirring E^ 
affecting the Church and Nonconformists from the Restoraticm t< 
Revolution. Crown Svo, dr. 

LYRA APOSTGLICA, Poems by J. W. Bowden, R. 
Froudb, J. Kbblb, J. H. Newman, R. I. Wilberforce, 
I. WiLUAMS; and New Preface by Cardinal Newman, i 
2x. 6d, 

LYRA GERMANIC A Hymns translated from the Germai 
Catherine Winkworth. Small Bvo, ^s. 

MacOolL— CHRISTIANITY IN RELATION TO SCIE^ 
AND MORALS. By the Rev. Malcolm MacColl, M.A., G 
Residentiary of Ripon. Crown Svo, 6s, 

Mason.— Works by A J. Mason, D.D., formerly Fellow of Tri 
College, Cambridge. 

THE FAITH OF THE GOSPEL. A Manual of Christian Doct 
Crown Zvo, 7s, 6d, Large-Paper Edition for Marginal Notes, 
I2J. 6d, 

THE RELATION OF CONFIRMATION TO BAPTISM. A S 
in the History of Doctrine. Crown %vo, 

Merder. — Works by Mrs. Jerome Mercier. 

OUR MOTHER CHURCH: being Simple Talk on High To 
Small Bvo, y, 6d, 

THE STORY OF SALVATION : or, Thoughts on the Historic Stuc 
the Bible. Stnail Svo, y, 6d, 

Moberly.— Works by George Moberly, D.C.L., late Bisho 
Salisbury. 

PLAIN ^SERMONS. Preached at Brighstone. Crown Svo. 51. 

THE SAYINGS OF THE GREAT FORTY DAYS, between 
Resurrection and Ascension, regarded as the Outlines of the King 
of God. In Five Discourses. Crown Svo, 5^. 

PAROCHIAL SERMONS. Mostly preached at Brighstone. Crown 
js, 6d. 

SERMONS PREACHED AT V^NCHESTER COLLEGE. Two I 
Small 9w>. 6*. 6d, eacfu 
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Mozley.— Works by J. B. Mozley, D.D^ late Canon of Oirisl 
Church, and Regius Professor of Divinity at Oxford. 

ESSAYS, HISTORICAL AND THEOLOGICAL. Two Vols, Zoo. 241. 

EIGHT LECTURES ON MIRACLEa Being the Bampton Lectures 
for 1865. Crown 809. js. 6d. 

RULING IDEAS IN EARLY AGES AND THEIR RELATION TO 
OLD TESTAMENT FAITH. Lectures delivered to Graduates of 
the University of Oxford. Svo. los. 6d, 

SERMONS PREACHED BEFORE THE UNIVERSITY OF 
OXFORD, and on Various Occasions. Crown Svo, js, 6d, 

SERMONS, PAROCHIAL AND OCCASIONAL. Crown 8w?. 7*. 6rfL 

Mozley.— Works by the Rev. T. Mozley, M.A., Author 
of 'Reminiscences of Oriel College and the Oxford 
Movement' 

THE WORD. Crown Svo, 7s, 6d. 

LETTERS FROM ROME ON THE OCCASION OF THE 
CECUMENICAL COUNCIL 1869-1870. Two Vols, Cr, Svo. iSs. 

Newholt.— Works by the Rev. W. C. E. Newbolt, Canon 
Residentiary of St PauFs. 

THE FRUIT OF THE SPIRIT. Being Ten Addresses bearing on 
the Spiritual Life. Crown Svo. as, 6d, 

THE MAN OF GOD. Being Six Addresses delivered during Lent 
z886, at the Primary Ordination of the Right Rev. the Lord Alwyne 
Compton, Bishop of Ely. Small Svo, is, 6d, 
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